《The Sermon Bible Commentary – Matthew (Vol. 2)》(William R. Nicoll)
10 Chapter 10 

Verses 1-20
Matthew 10:1-20
Jesus giving His Power to His Followers.

Note:—

I. The work Christ's followers were to do. They were to do the mysterious work which the Master had done, and to preach as both He and John had preached. They were sent forth to do and to serve, but were done by and served as they went. Having been entrusted with the responsibility of a great message, and furnished with a power which was the envy and amazement of all, there ought to be an elevation of their consciousness into some correspondence with the dignity of their theme and the mystery of their power. They were called as servants, but were sent forth as friends in the communion of the mystery of the Master's power. He ought to have been more to them for ever after that.

II. The trials they were to endure. The brute forces of the world would be aroused against them as they preached the kingdom that cometh not by observation, and the savage in the man would be awakened by their cry for repentance. Law, as expounded by the scribe, and administered by the magistrate, would be made to appear against them. The force of religious prejudice and conviction was to be directed against them, and zeal for God to be turned to the detriment of God's servants. What were they against the mighty host coming up against them? Nothing, indeed, unless the eye rested on God.

III. The conduct they were to pursue. (1) Whatever should betide them, they were to remember Him by whom they had been sent. (2) They were to be wise as serpents. The apostle of any movement needs the by no means ordinary combination of zeal and wisdom. (3) They were to be harmless as doves; their wisdom was to be used neither to hurt nor to unnecessarily annoy. Their only concern was to be both harmless and wise, beyond that they had nothing and they had all, for they had God.

J. O. Davies, Sunrise on the Soul, p. 137.



References: Matthew 10:1—Spurgeon, Sermons, vol. xix., No. 1127. Matthew 10:1, Matthew 10:2.—Ibid., vol. xii., No. 702. Matthew 10:1-4.—A. B. Bruce, The Training of the Twelve, p. 30; Parker, Christian World Pulpit, vol. xviii., p. 177; Ibid., Inner Life of Christ, vol. ii., p. 125.



Verse 2
Matthew 10:2
Brotherhood in Christ.

The world is covered with a network of brotherhoods. The first and simplest relationships run in and out in every direction, and multiply themselves till hardly any man stands entirely alone. This network of brotherhoods, like every evident fact of life, sets us to asking three questions: (1) What is its immediate cause? (2) What is its direct result? (3) What is its final reason?

I. The natural relations which exist between man and man have one at least of their purposes, and one of their most sacred purposes, in this—that they are God's great system, along whose lines He means to diffuse His truth and influence through the world. Every higher and more spiritual influence avails itself of this same first fact of related human life, this fact that no man stands alone, but each is bound by some kind of kinship in with all the rest.

II. If religion spreads itself among mankind along the lines of man's natural affections and relationships, the results which we may look for will be two: (1) the exaltation and refinement of those affections and relationships themselves; and (2) the simplifying and humanizing of religion. We all know how the natural relations between human creatures all have their downward as well as their upward tendency, their animal as well as their spiritual side. The lusts of power and pride, and cruelty and passion, all come in to make foul and mean that which ought to be pure and high. What is there that can keep the purity and loftiness of domestic life? What is there that can preserve the colour and glory of the family like the perpetual consciousness, running through all the open channels of its life, that they are being used to convey the truth and power of God? The father who counts himself one link in the ever-developing perpetuation of truth among mankind, handing on to his children what has been already handed down to him; the brother who without struggle or effort feels all that he believes flowing through this life into the open life of the brother by his side; are not these the men in whom brotherhood and fatherhood keep their true dignity, and never grow base, jealous, tawdry, or tyrannical? Everything keeps its best nature only by being put to its best use.

Phillips Brooks, Twenty Sermons, p. 76.



Reference: Matthew 10:2.—J. Foster, Christian World Pulpit, vol. xi., p. 366.





Verses 2-4
Matthew 10:2-4
A mere list of names! A good deal may be made of a list of names, but it depends on whose names they are. There is a Book which has in it nothing but names. That Book would interest the universe if it were to be opened up and read—"the Lamb's Book of Life." We may look on these men—

I. Officially. They are selected, chosen, set apart by Christ as apostles. (1) The first thing suggested here is the marvellous results that flowed out of this selection, and the great fact out of which it arose. (2) The second thing is the little power naturally there would seem to have been in these men to have produced any great results. On the whole they were respectable men, of good common education, but not cultivated; men of no rank; some of them had a natural power, a rude energy, a faculty of speech, so we may conclude, when we find them called "Sons of Consolation" or "Sons of Thunder." (3) Thirdly, there is the list complete; twelve men are selected and ordained, all of them, and yet comparatively few of them stand out large and in full length in history.

II. Personally. We may read it as a list of persons in society and in the Church. Notice (1) how the Gospel embraces persons of different temper and tastes; yet all are looked on by the eye of the loving Father, and all are part of the one Church. Here is Peter, with his boldness and yet cowardice; John, with his sensitiveness; Nathanael, with his habit of retirement. (2) Another thing to be observed here is how the good cause may be advanced by relationship, friendship, brotherhood. There are three pairs of brothers in this list. (3) A catalogue might be made out of a Church book of those whose previous lives had been rather questionable. Observe how we can understand the Christian mellowing with age. The better nature comes to be developed, and the imperfections slough off, and are gone. So is it with the true man; he grows up into Christ.

T. Binney, Christian World Pulpit, vol. ii., p. 8.



References: Matthew 10:2-4.—F. W. Farrar, Christian World Pulpit vol. xxii., p. 312. Matthew 10:3.—J. Foster, Christian World Pulpit, vol. xi., p. 403; Preacher's Monthly, vol. iv., p. 171; Expositor, 3rd series, vol. i., p. 79; H. Melvill, Penny Pulpit, No. 1,964. Matthew 10:4.—Homiletic Quarterly, vol. iv., p. 105.



Verse 5
Matthew 10:5
The Obscure Apostles.

Half of these twelve are never heard of again as doing any work for Christ. Peter and James and John we know; the other James and Judas have possibly left us short letters; Matthew gives us a Gospel; and of all the rest no trace is left.

I. The first thought which this peculiar and unexpected silence suggests is of the true worker in the Church's progress. Men are nothing except as instruments and organs of God. He is all, and His whole fulness is in Jesus Christ. Christ is the sole Worker in the progress of His Church. That is the teaching of all the New Testament.

II. This same silence of Scripture, as to so many of the Apostles, may be taken as suggesting what the real work of these delegated workers was. Peter's words, on proposing the election of a new apostle, lay down the duty as simply to bear witness of the resurrection. Not supernatural channels of mysterious grace, not lords over God's heritage, not even leaders of the Church, but bearers of a testimony to the great historical fact on the acceptance of which all belief in an historical Christ depended then, and depends now. Christ is the true Worker, and all our work is but to proclaim Him, and what He has done and is doing for ourselves and for all men.

III. We may gather, too, the great lesson of how often faithful work is unrewarded and forgotten. The world has a short memory, and as the years go on the list that it has to remember grows so crowded that it is harder and harder to find room to write a new name on it, or to read the old. All that matters very little. The notoriety of our work is of no consequence. The earnestness and accuracy with which we strike our blow are all-important, but it matters nothing how far it echoes.

IV. Finally, we may add that forgotten work is remembered, and unrecorded names are recorded above. In that last vision of the great city which the seer beheld descending from God, we read that in its "foundations were the names of the twelve apostles of the Lamb." All were graven there—the inconspicuous names carved on no record of earth, as well as the familiar ones cut deep in the rock, to be seen of all men for ever.

A. Maclaren, The Secret of Power, p. 265.



References: Matthew 10:5.—Preacher's Monthly, vol. iv., p. 141. Matthew 10:5-23.—Parker, Inner Life of Christ, vol. ii., p. 135. Matthew 10:5-42.—A. B. Bruce, The Training of the Twelve, p. 99. Matthew 10:6.—A. Mursell, Christian World Pulpit, vol. xx., p. 356; H. W. Beecher, Sermons, 2nd series, p. 179; W. Wilkinson, Thursday Penny Pulpit, vol. iii., p. 133.



Verse 7
Matthew 10:7
We learn from this passage how needful it is for us all to remember that the kingdom of God exists now in the world.

Consider—

I. What this remembrance means. The kingdom of God, the kingdom of heaven, may appear to many a man an obscure conception, a mere way of speaking, one of the old-fashioned, far-fetched expressions of Holy Scripture, belonging to the ecclesiastical style of former times, but meaning little to our modern culture. Yet it is not so. The Jews to whom it was first announced possessed the key to its meaning—they expected the Messiah, that Divine King, who would establish the kingdom of God. Pity only that so many of them spoiled that key by intruding their own worldly and fleshly thoughts into the Divine revelation. St. Paul contradicted their views when he said, "The kingdom of God is not meat and drink; but righteousness, and peace, and joy in the Holy Ghost." The kingdom of heaven is among us, therefore heaven has come down to earth. God has come forth from His hidden place that we may know Him as a people knows its king, may have communion with Him, and may love Him, as a subject loves his sovereign. Our labour is from henceforth no longer earthly and perishable; it reaches on to heaven. Here with our poor labours we may gain for ourselves everlasting possessions, may hold fellowship with the everlasting God, and with all His saints. Each man labours, not for himself alone, but working together with all the forces of the kingdom of God. One reaches out his hand to another, not for things immediate and visible only, but for things eternal; we labour together for the kingdom of God, and thus our work is carried on in love and friendship.

II. Who are those that most need this reminder? (1) Those who are well satisfied with earth, who blindly live by the day, apparently oblivious even to the idea of a kingdom of God. (2) Those who by a spiritualizing of earthly things seek to transform the earth itself into the kingdom of heaven. To them I would say, The kingdom that you strive to raise is here already—no realm of dreams, but a kingdom of glorious reality; break loose from your enchanted world, and believe in the truth which has appeared among us! (3) Those who think their own power sufficient to establish the kingdom of heaven. To them I would say, The heaven that is to fill you with joy and gladness must be high above yourself; it must be a rich and abundant heaven; it must come down from above. Receive it as a gift of grace. You cannot take it by force; become, then, as a little child, and receive it as the gift of love.

R. Rothe, Predigten, p. 52.



Reference: Matthew 10:7, Matthew 10:8.—T. Spurgeon, Christian World Pulpit, vol. xxvi., p. 152.





Verse 8
Matthew 10:8
The opening of this commission, in a world eaten up by selfishness, proclaimed the advent of a new era, and was the sign of the establishment of the kingdom of God among men. From that time forth there would be a band of men upon earth consecrated to minister to its woes and needs.

I. These servants of the kingdom of heaven, of which we, too, are subjects and ministers, were sent forth to a practical conflict with the actual sufferings and maladies of mankind. The Lord does not content Himself with proclaiming truth to our spirits, leaving our bodies to be wasted with disease, and pinched by hunger, while our hearts are wrung with anguish. Every actual wrong and pain grieved and troubled Him, and He meant that His kingdom should do away with it all. He came to enter His protest against all which made earth's life so unlike heaven's, and to promise that the lost harmony, for which man was unconsciously pining, should be restored.

II. I gather a second broad fact about the ministry of this kingdom to the world from the language of the text. It rests man's duty to man on man's duty and relationship to God. "Freely ye have received, freely give." It is the only law which can girdle the earth with benignant ministers, and drop dews of blessing on each succeeding generation of mankind.

III. The ground of this duty the text declares, "Freely ye have received." Whatever you hold by this tenure you hold as trustees. The very word "freely" seems in fatal opposition to (1) that selfish sense cf possession which set up the "I" and the "my" as kings over all our communications; and only gives when the gift is likely to be humbly recognized, and to return, at any rate, a tribute of praise. (2) It equally, though not so palpably, condemns that giving by rule and measure which is the fashion nowadays. Such a method binds the very freeness of spirit which the Gospel enjoins and inspires.

IV. Consider that this principle alone (1) meets the need of humanity; (2) vindicates the method of the Divine government; (3) fulfils the purpose of the Lord.

J. Baldwin Brown, The Divine Lift in Man, p. 335.



Reference: Matthew 10:10.—J. O. Wills, The Dundee Pulpit, p. 185.





Verse 12-13
Matthew 10:12-13
I. The God of all peace sends peace to all His creatures. As He sends the light, as He sends the air, so He sends peace. And in token that He desires peace for us, He has set apart and empowered and accredited certain men to deliver it. The fact that there is a ministry at this moment is a proof that God means peace for us. But it all depends upon one thing—upon adaptation. The peace is to the house, but the question whether the house or any one in it can have the peace turns upon the point of adaptation. "If the house is worthy"—that is, if there be a fitness or adaptation in the house to receive—then the peace will enter. But if the house be not worthy, then the peace will not enter, but it will rebound, it will find no correspondence in the thing which it seeks to light upon.

II. Consider what this peace means. (1) It is peace with God—the peace which a man feels when his sins are forgiven, and he knows that God is no longer his enemy, but his Friend. (2) It is peace through the blood of Jesus Christ. It is the peace which has no fear in it. It is the peace which gives a man strength to live and confidence to die. (3) It is a peace within—between a man and himself. His conscience, being sprinkled, is at peace; and the past does not now awake up to torment him, and the man is one, which he was not before; his heart is single, and singleness of heart is peace. (4) It is peace with the whole world. The peace with God made a peace within; and the peace within makes peace without. He is too humble to quarrel, and too little in his own eyes to see wrong in other men. He contemplates God till he grows like Him; as God is, so is he in this world; and God is love.

J. Vaughan, Fifty Sermons, 6th series, p. 276.



References: Matthew 10:16.—Spurgeon, Sermons, vol. xxiii., No. 1370; J. H. Newman, Sermons on Subjects of the Day, p. 367. Matthew 10:19-20.—H. W. Beecher, Christian World Pulpit, vol. xix., p. 394. Matthew 10:22.—Spurgeon, Sermons, vol. x., No. 554.



Verse 23
Matthew 10:23
We have here a precept, and a reason for it. Both are difficult. The precept is unusual, and the reason ambiguous.

I. The precept is a precept of prudence. It says, There is a great work before you—a work which requires workmen. The labourers are few at the best, and they must not be made fewer by wanton self-sacrifices. Think of the work, think of the object, think of souls, think of the Saviour; think of these more than of yourselves. Martyrdom itself may be a sublime selfishness, enthusiasm may exaggerate even sacrifice; or, at least, the sacrifice of the life may be nobler, more heroic, more divine than the sacrifice of the death. Each as God wills; but you must interpret the will of God by the exigencies of the work. Flight may be courage, if it be flight for Christ and with Christ.

II. The work of Christ in the world will never be finished till He comes. Not only will the workmen, one by one, be removed by death—the work itself will be cut short, unfinished, by the advent of Christ. "Ye shall not have finished the cities of Israel, till the Son of Man be come." Our Lord thus ministers to our necessities by warning us against several mistakes which are apt to spoil and ruin true work. One of these is the demand beforehand for a roundness and completeness of defined duty, which is not often to be found, and which must certainly not be waited for. The life and work, and the Christ-work of which this text tells, are never finished till the Son of man comes. (1) One reason for this lies in the mere sequence of human generations. Births and deaths are incessant. "One generation goeth, and another generation cometh," but they are both on the stage at once during a large part of the lifetime of earth, and the board is never cleared for a new beginning. (2) Another and a deeper reason lies in the nature of the work. The most real work of all is the intangible, impalpable thing which we call influence. Influence is the thing which Christ looks for, and it is an indefinite, and so an interminable thing. (3) We can see one other reason for this arrangement—the incompleteness of all work that is worth the name; and it is the security thus given for the salubriousness of labour.

C. J. Vaughan, Contemporary Pulpit, vol. viii., p. 257.



Reference: Matthew 10:23.—H. Ware, Expositor, 2nd series, vol. ii., p. 202.





Verse 24-25
Matthew 10:24-25
I. Likeness to the teacher in wisdom is the disciple's perfection. "If the blind lead the blind, both shall fall into the ditch." "The disciple is not greater than his master." "It is enough for the disciple that he be as his master." If that be a true principle, that the best that can happen to the scholar is to tread in his teacher's footsteps, to see with his eyes, to absorb his wisdom, to learn his truth, we may apply it in two opposite directions. First, it teaches us the limitations, and the misery, and the folly of taking men for our masters; and then, on the other hand, it teaches us the large hope, the blessing, freedom, and joy of having Christ for our Master. (1) Look first at the principle as bearing upon the relation of disciple and human teacher. All such teachers have their limitations. Each man has his little circle of favourite ideas, that he is perpetually reiterating. In fact it seems as if one truth was about as much as one teacher could manage, and as if whensoever God had any great truth to give to the world He had to take one man and make him its sole apostle; so that teachers become mere fragments, and to listen to them is to dwarf and narrow oneself. It is safe to follow Christ absolutely, and Him alone. In following Christ as our absolute Teacher there is no sacrifice of independence or freedom of mind, but listening to Him is the very way to secure that in its highest degree.

II. Turn to the second application of this principle. Likeness to the Master in life is the law of a disciple's conduct. There is no discipleship worth naming which does not at least attempt that likeness. They whose earthly life is following Christ, with faltering steps and afar off, shall have for their heavenly blessedness, they shall "follow the Lamb whithersoever He goeth."

III. Likeness to the Master in relation to the world is the fate that the disciple must put up with. If we are like Jesus Christ in conduct, and if we have received His word as the truth upon which we repose, depend upon it, in our measure and in varying fashions, we shall have to bear the same kind of treatment from the world. If you do not know what it is to find yourselves out of harmony with the world, I am afraid it is because you have less of the Master's spirit than you have of the world's. The world loves its own. If you are not of the world, the world will hate you. If it does not, it must be because, in spite of your name, you belong to it.

A. Maclaren, Christian Commonwealth, June 18th, 1885.

References: Matthew 10:24, Matthew 10:25.—Expositor, 1st series, vol. xi., p. 179; H. W. Beecher, Sermons, vol. ii., p. 195. Matthew 10:24-42.—Parker, Inner Life of Christ, vol. ii., pp. 145, 154. Matthew 10:25.—Spurgeon, Evening by Evening, p. 317.



Verses 26-28
Matthew 10:26-28
Jesus Comforting and Warning.

Consider:—

I. What the disciples were not to fear. They were not to fear them which kill the body, but are not able to kill the soul. Man's power in God is very great, but out of Him very little. He is not able to kill the soul; he can, however, kill the body, and the power to kill the body is, after all, a terrible power. It was not in disdain of the body, with its functions and sensibilities, that Christ said, "Fear not them which kill the body." But if the body must be wasted in the path of duty, it must go; if the hands and feet must be pierced, the Master taught that the decease must be accomplished, "for the servant is not above his Lord."

II. He warns them of something that should be feared. "Rather fear him which is able to destroy both soul and body in hell." The fear which they were not to have of men was that vague dread which would unman them for the service of their life. The word "fear" has a very different complexion in this connection from the word "fear" in such an injunction as "Fear the Lord." The text says to us, Fear him, the arch-enemy, unto whose power you may commit yourselves, the enemy of your souls. The destroyer of body and of soul comes to us all, and finds much in us—much in our lower passions, and much in our noblest faculties. Sin, whatever form and by whatever means appealed to, fear ye him.

III. What they were to do. They were to speak in light what they heard in darkness. There are dark and secret places in every life. It depends much on ourselves whether or not these dark and secret places are a gain or a loss to us. A loss if we cannot be still in the dark, and fearless and calm enough to hear what the darkness tells; a gain if we are still enough to hear and understand what is told us. If you could be quiet through the night, you would have something to say on the morrow.

J. O. Davies, Sunrise on the Soul, p. 153.



References: Matthew 10:26, Matthew 10:27.—S. Cox, Expositor, 2nd series, vol. i. p. 372. Matthew 10:27.—Spurgeon, My Sermon Notes: Gospels and Acts p. 27; Phillips Brooks, Christian World Pulpit, vol. xxvii., p. 56. Matthew 10:27, Matthew 10:28.—J. Berry, Ibid., vol. xxxi., p. 283. Matthew 10:29.—G. T. Coster, Ibid., vol. xi., p. 406. Matthew 10:29, Matthew 10:30.—C. Kingsley, The Water of Life, p. 243. Matthew 10:29-31.—H. E. Bennett, Christian World Pulpit, vol. xviii., p. 43.



Verse 30
Matthew 10:30
I. Our Saviour's words were evidently intended to convey the general comfort of the truth that His people are exceedingly dear and precious in His sight; that they always live in His thoughts; and that He is interested in, and watches over and superintends, the least possible matter which concerns their happiness. But specially as regards their bodies; for the whole line of thought about the "sparrows" and about the little "hairs" springs out of the words, "Fear not them which kill the body."

II. God never exposes His jewels till He has catalogued them. It is a safe and pleasant thought, that all which goes to make life to us—all we prize and hold most dear—God has placed it and counted it in His own treasury. It cannot be wronged, and it cannot be injured, and it cannot be touched but He is aware of it; and He has made Himself responsible for it.

III. Seeing then that it is so, we should (1) never be afraid to pray about the little things; (2) never be afraid of feeling ourselves in a centre, about which God is making all kind things to circulate. Do not hesitate to believe that God is working for you in the most express and direct manner possible. (3) And go on without anxiety, for anxiety grieves God. All you love and all you want are in God's registry; and whatever is once written there His glory is committed to it. It is quite safe. (4) And once more, remember all the inner life is there too. The sorrows and the joys, the conflicts and the peace, the earnest longings and the bitter memories, and all the soul's chequered life and shade—all are in the record.

J. Vaughan, Fifty Sermons, 2nd series, p. 214.



References: Matthew 10:30.—Spurgeon, Sermons, vol. iv., No. 187; Ibid., My Sermon Notes: Gospels and Acts, p. 30.



Verse 31
Matthew 10:31
For us there are two things here: human fear, and Christ's Divine dissuasives from it.

I. Our fears. Happily they are not, in this country at least, of the kind that beset these first Christians, and especially these first Christian preachers. Our fears are those which may be called normal; which, at any rate, are continual, and widely entertained by Christian people. They may be divided into two kinds: those which respect this world, the temporalities of our life; and those which respect the world to come and our spiritual state in relation to it. As regards the world and its affairs, something depends on temperament in the way individual men take things. Some go through life much more anxiously than others; they are of quicker apprehension, more hopeful, or more timid, or more sensitive. As a matter of fact, no one can doubt that some people do take a great care about worldly things. We must never forget that the noblest and fullest victory over care and fear of every kind is to be gained only by looking to, and living for, a higher world.

II. Observe how the dissuasive, the "fear not," of this passage, is supported and commended by our blessed Lord Himself. It is not merely a word of kindness and well-wishing. It is a strong argument, built up on facts and assurances of the utmost worth for the purpose for which they are used. (1) The limited character of human power, and of the power of circumstances, is, when vividly apprehended, a great dissuasive from fear. Just so much unfriendliness, or hostility, or wrong, or annoyance of any kind; and then, "after that there is no more that they can do." (2) With God is the unlimited power. And this is another reason urged in the passage in support of the Divine dissuasive, "Fear not." "He is able to cast both soul and body into hell." There is no limit to His power except the moral attributes of His own nature. (3) In one word—and this is another support of the general dissuasive—He is "our Father." There is a special, a higher care over us. "Ye are of more value than many sparrows."

A. Raleigh, The Way to the City, p. 271.



References: Matthew 10:31.—R. W. Evans, Parochial Sermons, vol. i., p. 134. Matthew 10:32.—Three Hundred Outlines on the New Testament, p. 15. Matthew 10:33-42.—Preacher's Monthly, vol. iii., p. 20. Matthew 10:34.—Ibid., vol. ix., p. 321; J. Keble, Sermons on Various Occasions, p. 120; J. C. Hare, Sermons in Herstmonceux Church, vol. ii., pp. 245, 265; Spurgeon, Evening by Evening, p. 365. Matthew 10:34-38.—H. W. Beecher, Christian World Pulpit, vol. vi., p. 379. Matthew 10:34-39.—Homiletic Magazine, vol. viii., p. 260. Matthew 10:35, Matthew 10:36.—J. C. Hare, Sermons in Herstmonceux Church, vol. ii., p. 281.



Verse 36
Matthew 10:36
"They began to make excuse." There is one excuse by which we either plead the example and authority of our neighbours for doing evil, or for fear of their laughing at us and persecuting us, leave off to do good, and become even ashamed of appearing to care for it. In this state it may well be said that "a man's foes will be they of his own household;" that nothing is so dangerous to his salvation as the principles and practice of other men with whom he is living in daily intercourse, nothing so much to be feared as that he should make their opinions his standard, instead of the declared will of God.

I. Nothing, I suppose, shows the weakness of human nature more than this perpetual craving after some guide and support out of itself—this living upon the judgment of others rather than upon our own. And it is not to be disputed that we do need a guide and support out of ourselves, if we would but choose the right one. For the bulk of mankind there is a choice of only two things—they must worship God or one another; they must seek the praise and favour of God above all things, or the praise and favour of man. Being too weak to stand alone, they must lean upon the Rock of Ages, or upon the perishing and treacherous pillar of human opinion.

II. It is so natural an excuse to deceive our consciences, that we are but doing what every one else does, that we are but doing what no one else considers to be wrong. We make it a sort of merit that in general we do follow a higher standard; and on the strength of this we think ourselves entitled to follow the lower one sometimes, when we are particularly tempted to do so. I could imagine that St. James had had much experience of people of this description, from several passages in his Epistle. Those double-minded men whom he bids to purify their hearts, and whom he tells not to think that they shall receive anything of the Lord—they apparently were persons who lived in general far above the heathen standard, who only wished to keep in reserve some convenient points on which they might gratify their evil inclinations, and say in their excuse that no one else thought there was any harm in such things. They thought and knew that there was harm in them, for their eyes had been opened by Gospel light, and they would be judged by their own knowledge, and not by their neighbours' ignorance.

T. Arnold, Sermons, vol. ii., p. 101.



The Sword of the Kingdom of Heaven.

I. Consider the twofold aspect of the problem which Christianity undertook to solve, the dual nature of its work. It had both to take to pieces and to reconstruct society, and this is the true key to much that is most perplexing in its history. It could not, by a simple reformation, convert the pagan empire into a kingdom of heaven, nor a pagan home into a household of faith. But one means existed for the accomplishment of that purpose—the spiritual renewing of the individual elements of which the households and the states were composed. The condition of that renewing was a personal faith in Christ. And faith transformed the man; he passed under a higher government, and became subject to a new and absolute Lord. You see what a discomposing, dissolving force was here at work. The strain on the bonds which had held society together would be tremendous. The man would find himself under new and holy constraints, which all around thought unholy; opposed to friends, comrades, and all that he had been wont to regard as the most sacred duties of life. Those who have looked at all into the inner life of the first Christian ages know well how terrible was the rending of bonds which the love of Christ compelled.

II. But the matter does not end here. The fact of our nature is that men cannot live without Christ. Depart from us, leave us alone, men cry; and then suffer—moan till He returns. "Who will show us any good?" is in the end the cry of all pagan societies and all worldly hearts. And it really means, "O Christ, help us." The unrest of a Christless soul, a Christless nation, a Christless world is really the beginning of a vital process, which in its first stages is always a travail. The constant sorrowful failures of man's wrath and self-will to work out salvation for himself and for society are part of the method by which God is seeking to draw man to Himself. "O Israel, thou hast destroyed thyself, but I am thy Saviour," is the witness which His Word is ever bearing. The same voice is ever repeating the same sentence, in the sorrows, the anguish of nations, and in the chronic miseries of all self-willed sensual hearts.

J. Baldwin Brown, The Sunday Afternoon, p. 211.



References: Matthew 10:36.—H. W. Beecher, Sermons, 3rd series, p. 281. Matthew 10:36-38.—C. G. Finney, Sermons on Gospel Themes, p. 319.



Verse 37
Matthew 10:37
It is not for a moment to be supposed that Christ speaks in disparagement of the domestic affections. It is a question of priority, it is a question of degree. Who has the first, who has the chief claim? Is the claim of the household or the claim of Christ the stronger? This and passages like this leave no room for doubt as to the answer. Surely Jesus Christ Himself knows what He is, and what His claims are, and what Christian discipleship is. The Lord knoweth them that are His, and He knows them by this, that they love Him—such at least is their desire and their endeavour. Him first, Him most, Him without end. That is the inner pith of Christian discipleship.

I. Here are the children of a family, rising up into life; what ought the parents to wish for them supremely? The common answer would be "Success." But what is success? Ought not Christian parents who love Christ supremely to be strong in the idea and belief that success of the highest kind is absolutely attainable by every one, if he will? And ought they not to give that idea to their children, and to create that faith in their hearts, as far as they can? High character is success. To mean well; to aim rightly; to strive fairly; and then to take what comes—is not that success, at least begun?

II. Parents may show a tendency to love son or daughter more than Christ by objecting to, or resisting as far as they can, the discipline of Providence, which is brought to bear upon them as the result of their own mistakes, failures, and sin.

III. There comes sometimes, in these human homes and families, a deeper trial yet of love and loyalty to Christ. Son or daughter is needed in the other world; the message comes, and must be obeyed. To give up so much that is precious, to have the home made dark, is not easy. To some it is for a while impossible. But Christ takes His children to Himself; and then, when all is over, if not before, His faithful ones submit without murmuring to His will, and begin to cheer and strengthen themselves with this thought, which will apply to themselves ere long, that to depart and to be with Christ is far better.

A. Raleigh, The Way to the City, p. 340.
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Verse 39
Matthew 10:39
The Partial and the Perfect Self.

There is a self-denial which is merely an elaborate and subtle form of self-seeking. The self-sacrifice required of Christians is a reasonable service; when we directly aim at doing good to others we indirectly achieve greater good for ourselves than any selfish conduct could accomplish; or, as our text puts it, he who loseth his life for Christ's sake shall find it.

I. We have seen that a man is distinguished from an animal by the fact that he is able to regard his nature as a whole, and to gather up its passing experiences into the unity of a consistent life. But he is also, and still more strikingly, distinguished by the fact that he can live in the lives of others. He may so identify himself with others as to make their lives his own, and unless he does this he is not really human. It is only as our individual, narrow, exclusive, isolated self is developed into a larger, inclusive, sympathetic self that we come to our highest life.

II. The capacity of love and self-sacrifice is the capacity to make the happiness of others my own, and to identify my life with an ever-widening sphere of life beyond myself. As a rule, this capacity is called forth in early life; and when once it has been brought into exercise it should grow with our growth and strengthen with our strength.

III. The self-denial, then, which Christ requires of us is not self-destruction, but self-completion; it is not self-mutilation, but self-development; it is not self-neglect, but self-fulfilment. It will bring us gradually to the measure of the stature of the fulness of Christ. It does not ignore any of the various elements in our nature, but it enables them all to work together harmoniously for the perfecting of the whole man. He who has learned the lesson of self-sacrifice is so changed from what he was before he learned it that he may emphatically be called a new creature, and yet he is not less a man than formerly; rather, we should say, it is he and such as he alone who really deserve that exalted title.

A. W. Momerie, The Origin of Evil, p. 147.



To do God's work needs manliness and courage. It needs manliness and courage to be His loyal servant, and to defy the opinion of the great world about us—manliness, the courage which may accomplish so much in the great sad world we have to live and work in; and this must be first struggled after in our bright, sunny, if thoughtless, early days.

I. What motive is there to make and choose a life of self-sacrifice, self-surrender, self-forgetfulness, spending our lives for others instead of saving them for ourselves, instead of living sordidly, selfishly, amassing money, building up comfort, rank, good things for ourselves, living as though the chief good were to be able to help on the fair work of Christ? What motive is set before us to induce us to choose this life? In reply, I quote the words of the text—the three strange, solemn words, spoken, we know, so often by the Master to His own, "For My sake;" the three strange words which moved the holy twelve, the hundred and twenty first disciples, the band of noble, gallant pioneers of the early Christian centuries; the three words which nerved so many men, so many weak women, children, and grey-haired, to endure all things, to bear willingly the loss of everything men count dear and precious—home, friends, even life.

II. This is the motive. Is it not a sufficient one? What appeal can be imagined more solemn, more touching, more persuasive, than these three little words? Be good men, said our Christ; be loyal, truthful, generous, loving men, helpers of the weak, comforters of the comfortless, the friends of the orphan and the widow, the mourner and the forlorn, for My sake; for My sake, who left the home of grandeur and of peace, and entered on a dark and dreadful contest to rescue you from sin and misery and endless shame and sorrow. Help Me, says the Redeemer, to carry on My mighty, eternal work of reconciliation and reparation; help on My triumph over sin and misery and sorrow.

III. See what such teaching involves. It changes everything for us: men no longer painfully obey a grave moral law from a sense of right and duty; they no longer keep themselves pure for fear of certain dread consequences; no longer, as it has been well said, look on acts of generosity and self-denial as on a "tale of bricks," to be delivered often with wearied limbs and dull, submissive hearts. The brave, manly life of self-surrender; the generous toil for others; the knightly thought for others; the loving to give rather than to receive—these things done for His sake, the life that is lived for His sake is no longer difficult and hard, but the yoke becomes easy and the burden light when the gleam of the love of Christ falls upon them.

D. M. Spence, Oxford and Cambridge Journal, Nov. 11th, 1880.

References: Matthew 10:39.—Christian World Pulpit, vol. i., p. 119; H. W. Beecher, Plymouth Pulpit, 4th series, p. 135. Matthew 10:41.—J. Brierley, Christian World Pulpit, vol. xxv., p. 73; S. Cox, Expositor, 2nd series, p. 81; J. Keble, Sermons from Advent to Christmas Eve, p. 96.



Verse 41-42
Matthew 10:41-42
The Greatest in the Kingdom, and their Reward.

I. Observe, first, the three classes of character which are dealt with—"prophet," "righteous man," "these little ones." At first sight it looks as if we had here to do with a descending scale, as if we began at the top and went downwards. But we remember that Jesus Christ Himself declared that the least of the little ones was greater than the greatest who had gone before. The Christian type of character is distinctly higher than the Old Testament type, and the humblest believer is blessed above prophets and righteous men, because his eyes behold and his heart welcomes the Christ. Therefore I am inclined to think that we have here an ascending series; that we begin at the bottom and not at the top; that the prophet is less than the righteous man, and the righteous man less than the little one who believes in Christ. Here is the climax: gifts and endowments at the bottom, character and morality in the middle, and at the top faith in Jesus Christ.

II. Notice the variety of the reward according to the character. The prophet has his, the righteous man has his, the little one has his. That is to say, each level of spiritual or moral stature receives its own prize. All courses of obedient conduct have their own appropriate consequences and satisfaction. Every character is adapted to receive, and does receive, in the measure of its goodness, certain blessings and joys, here and now. "Surely the righteous shall be recompensed in the earth."

III. The best point that is here is the substantial identity of the reward to all that stand on the same level, however different may be the form of their lives. The active prophet, righteous man, or disciple, and the passive recognizer of each in that character, who receives each as a prophet, or righteous man, or disciple, stand practically and substantially on the same level; though the one of them may have his lips glowing with the Divine inspiration, and the other may never have opened his mouth for God. That is beautiful and deep. The power of sympathizing with any character is the partial possession of that character for ourselves. He that helps a prophet because he is a prophet has got the making of a prophet in himself.

A. Maclaren, A Year's Ministry, 2nd series, p. 331.





Verse 42
Matthew 10:42
Good of Little Acts to please God.

I. We are apt, as to this life or the life to come, to think of God as dealing with us, in a sort of general way, just as we do, "in a lump," as we speak. We think of getting to heaven in a general way, as something purchased for us (as it indeed is) by the precious blood of Christ. We do not think what our own acts, one by one, day by day, and hour after hour, have to do with our everlasting lot. Every act in our lives is not only a step towards heaven or towards hell; it not only leads to God or from God; but wherever you are, each act has to do with your everlasting condition when there. You know how, in piece-work, not only the labour of the week or day is counted as a whole, but every single act of that labour tells. Now this is just the way in which Almighty God vouchsafes to speak to us, to deal with us. Every man shall receive his own reward according to his own labour. As in earthly things each act of labour tells towards its end, so in our heavenly husbandry. The reward is above measure, as God is above man; yet every act done for the love of God tells towards that infinite reward.

II. In everything you do there is an inside and an outside; a part which man may see, and a part which God only can thoroughly see through. That inside is the intent with which we do it. Now in everything we do there may be a whole world of inward life. Give to God, when you wake in the morning, one strong earnest desire that in all the acts, thoughts, deeds of the day you may please Him. Whatever you do, try from time to time to do it as well as you possibly can, to please Him. All is lost which is not in some way done for Him. Some things may be done out of the very habit of desiring to do what He wills. Some things are done expressly to please Him; some things are done with a faint wish to please Him; some with a strong desire; some with a struggle, because the wish to please ourselves interferes; some things easily, because we have long been used to desire in this way to please God, and use, in God's grace, has made it easy to us. God has given us this Advent, that we may the more think of His second coming, that we may anew prepare to meet Him. How shall we prepare? Not with great things, but by preparing our hearts, through His grace, in all, little or great, to please Him.

E. B. Pusey, Sermons for the Church's Seasons, p. 31.



References: Matthew 10:42.—Homiletic Magazine, vol. vi., p. 18; A. Hannay, Christian World Pulpit, vol. i., p. 436; Parker, Cavendish Pulpit, p. 127.

11 Chapter 11 

Verses 1-6
Matthew 11:1-6
Jesus and His Doubters.

I. The doubt. It is not at all clear who doubted, whether John or his disciples, or indeed whether they all did. The stoutest faith has often failed before now; ours has often failed us in circumstances far less grievous than these. John was indeed a prophet, but he did not cease to be human on that account. He had done his work before his imprisonment. The movement was too advanced to be determined henceforth by any influences which might proceed from John's life. If his faith should for the time be unequal to the dampness and dimness of the dungeon, it had been equal to the warmth and the light of the open day. Whatever be the condition of mind his words here disclose, the question is formulated by one who can trust the Christ for telling the truth of the matter, and that when he had no confidence in the mood of his own mind or in the suggestion of his circumstances.

II. How the doubt was dealt with by the doubters. John did not wish to hear more about Christ, but something from Him. He might have called for the books of the prophets, to see again whether the anticipation there corresponded with the reality here; or have asked very helplessly, as we do, for a symposium of his disciples' opinions, and tested the merits of the Christ by their vote. To his honour be it said, he did nothing of the kind, but sent two of his disciples to ask Him, "Art Thou He that should come?"

III. How Christ treated the doubters. He seems to have received them with great deference, and thought apparently no less of them and of John than He had done before. The messengers were commanded to go and tell John, and they would be able to use words in their true meaning now that they had heard Christ. It had been a tale of general beneficence and of universal kindness, and told by one who felt the power of its every word. It carried with it its own evidence.

J. O. Davies, Sunrise on the Soul, p. 171.
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Verse 3
Matthew 11:3
Doubting.

I. There is no sin in doubting. Some doubts are sinful. They are so when born of irrational prejudices or bred of an ill-regulated life. But doubt, of its own nature, cannot be sinful. For what is it? It is a certain fluctuation of the mind, this way and that way, while as yet, in the matter in question, it has no convincing evidence. The miracles of Jesus, in one aspect of them, were the Divine answers to men's sinless doubts, and also the Divine method of preventing them from arising.

II. Faith is better than doubt. We are never encouraged in the Scriptures, nor are we justified in any of the dictates of natural wisdom, in cultivating, as an inner habit, an intellectual or moral scepticism. We are encouraged to ask questions of God and man, to read books, weigh evidence, reject fallacy; in one word, to prove all things. But all this with a view to the ending of hesitancy, to the settling of faith, and the holding fast of that which is good. So that to say we are encouraged to doubt is only another way of saying we are encouraged to believe.

III. In any attempts to subdue scepticism, either in ourselves or in others, regard should be had to the proximate cause of it—or, since proximate and remote are often inseparably blended, say to the real cause—as far as that can be ascertained. (1) For instance, there can be no doubt that a large amount of mental perturbation is due to physical causes. The suffering body sometimes makes the troubled mind. In such cases physical medicaments are needed, and should be sought and used as the very balm of Gilead for the occasion. (2) Then if the doubt be purely intellectual, if it arises in the course of a natural development of thought and knowledge, then there must be applied to it an expressly intellectual solvent. (3) Let those who have moral doubts obey the Lord's injunction and come unto Him for rest. Nearly all doubts concerning Christ or Christian truth ought to be brought in some way before Christ Himself, and given, as it were, into His own hands for solution.

A. Raleigh, The Little Sanctuary, p. 110; see also Three Hundred Outlines on the New Testament, p. 16.
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Verse 5
Matthew 11:5
I. We may always find Holy Scripture, in its endeavours to make men good, using such arguments and taking such methods as are within the understanding of the poorest and most unlearned, if they have but a will to please God. When it would teach us to love God it does not require of us to plunge ourselves into deep and high thoughts of what He is in Himself, but it tells us what He is to us; our Father, and the Father of our Lord Jesus Christ. If we would understand how we are to love our neighbour, the Bible tells us that it must be as we love ourselves. Would we know how we are to renounce the world and cleave to Christ, it must be with such a love as causes a man to leave father and mother, brethren and sisters, and to cleave unto his wife—i.e., with our very best and most entire affection. Now this is quite as much within the reach of the poorest and meanest as well as of the wisest and wealthiest among us.

II. Consider our Lord's manner of teaching, and see whether the same be said of that also. We must be, most of us, too well aware how sadly our attention first fails us, and afterwards our memory, when we are to receive instruction in a set speech or sermon; how apt we are to let go the thread of the preacher's meaning, and how difficult it is to gather it up again. How thankful, then, ought we to be towards that best of masters, that best of instructors, who has left for our use so many short and plain sayings, any one of which, rightly received into an upright heart and seriously considered, will be found to contain the whole way to heaven in a very few words.

III. Again, the Gospel is preached to the poor especially by means of the great abundance of examples with which it is stored. When we tell a poor untaught person, who has not been much used to consider the meanings of words, that he must be merciful, contented, humble, devout, it is not to be wondered at if he often goes away without any very clear notion of what is expected from him. But when we bid him be merciful like David, contented like St. Paul, humble like the blessed Virgin, devout like St. John, and all like the holy Jesus, then, if he know anything of his Bible, he cannot fail to understand us in some measure, and he knows where to turn that he may understand us better.

IV. But the greatest privilege of all which the poor my find in the Gospel, if they will, is this: that our Master and only Saviour, when He was upon earth, chose to be one of them—chose to be so poor and needy as not to know where to lay His head. A rich man, when he is considering how to use his wealth, has to take thought how his Saviour would have acted if he had been rich in this world. A poor man, when he is considering how to bear his poverty, has only to look and see how his Lord actually did bear His, and how, in spite of it, He made Himself, even humanly speaking, most useful to the souls and bodies of all around Him. God give us all grace to make the most of those inestimable privileges which the meanest of us here enjoy.

J. Keble, Sermons Occasional and Parochial, p. 143.



Consider the answer of our Lord to John. Jesus was to show that He was the Messiah. He was to send to His poor suffering, despairing friend and cousin a true message of hope and reassurance. He says to the two messengers, "Go and show John again those things which ye do hear and see;" and one of these things is this, "The poor have the Gospel preached to them."

I. This, then, is one of the signs that the Son of God has come into the world. There is a Gospel for the poor. There are glad tidings for those who need them most. And of necessity, also, this is one of the marks and notes of the Church of Christ. She can hardly be a faithful handmaid of the Master who sent such a message to His poor afflicted servant, if it be not true of her that "to the poor the Gospel is preached."

II. If the preaching of the Gospel to the poor be so plain a duty of a church which would follow the example and obey the command of Christ, is it quite certain that we are rightly and fully grasping the meaning of the Gospel which is to be preached, and that we thoroughly understand how to preach it? I hold that the Gospel is larger than men are wont to think. I cannot confine my Gospel to the death of Christ, and shut out the life of Christ. I cannot teach a Gospel of the crucifixion, and ignore the Gospel of the resurrection. And yet the central light and glow of the Gospel is gathered round the cross of Calvary. And it is such a Gospel which is the one great spiritual need of the poor. The one thing which will brighten and beautify the darkest, meanest lives is the Gospel of our Lord and Saviour Jesus Christ, the bringing home to these poor souls of the love and tenderness and sympathy of our personal Saviour, the opening up to these of visions of a life of purity and peace in Him. "Come unto Me, all ye that labour and are heavy laden, and I will give you rest," is the sort of sermon which encourages and strengthens the oppressed and exhausted toilers. It should ever be pointed out to them that Christ was a toiler Himself, personally acquainted with the difficulties and sufferings of the most abject of our race, and that He is as full of love and as ready to assist and comfort the needy as He ever was; that despotism and oppression are no part of the Gospel of Jesus. These would be the sermons, that the Gospel, which would fill our churches.

Bishop Walsham How, Cambridge Review, Feb. 11th, 1885.
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Verse 10
Matthew 11:10
I. Consider this text as referring to ourselves. Every Christian man, woman, or child is a messenger of God, sent to prepare the way for Christ's coming. We are all of us, in one sense, apostles—that is, sent forth to help each other nearer to God. Our part is to build up the Church of Christ, and to strengthen His kingdom by setting a good example to others.

II. Let us remember Whose we are and Whom we serve. If we are tempted to do a mean, a fake, or a disgraceful action, if we are tempted to do or say what our conscience tells us to be wrong, then let us pause and think. I am a messenger sent by God to prepare His way before Him; how dare I commit this sin against God, and against my brother whom I injure by my example? If we would escape the unspeakable remorse of knowing that we have led astray, by our evil ways, souls for which Jesus died, let us guard more carefully our conduct and our conversation. Let us day by day ask God to make us more like our perfect pattern, Jesus Christ.

H. J. Wilmot-Buxton, The Life of Duty, vol. i., p. 17.
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Verse 11
Matthew 11:11
I. The first thing which demands our notice in John the Baptist seems to be his singleness in carrying out the work which God appointed him. Consider the time when he appeared. It was no ordinary season. Many eyes were eagerly looking for the dawn of the kingdom of God. The Deliverer to come was much in the thoughts and on the lips of the devout men in Israel. Any one of pre-eminent sanctity and power of persuasion might have gathered the Jewish people round him as their Messiah. It was a moment which might well try the earnestness and singleness of purpose of any of the sons of men. Yet amidst all, how blameless is John—how simple-hearted—how is his eye ever fixed on the one great object of his mission—how totally absent are all self-regard, all visions of ambition, all pretensions to holiness and eminence! To testify to Christ is all his aim, and from that nothing diverts him.

II. Another point in the Baptist's character was his "bold rebuking of vice." We have this exemplified in the strong and fervid exhortations he administered to the various classes of persons who came to his baptism. But it reaches its highest point in his behaviour towards the unprincipled and licentious Herod Antipas. In our witnessing for Christ we must not shrink from this, one of its most imperative, as it is one of its least palatable duties. By the fearless testimony of Christian men almost all the improvements in society and opinions among us have been brought about.

III. The last scene in the Baptist's life stands unsurpassed in history, both for what it does relate and what it does not relate. It furnishes us, on the one hand, with the saddest recorded triumph of vanity and depravity over integrity and godliness. And the saint of God—he is utterly worthless in the matter; his life is recklessly sacrificed to the cruelty and caprice of an adulteress. But turn to the other side—to that which is not recorded, but left for us to infer. Who are they for whom our hearts bleed in this sad history? Who lie the deepest in misery after the catastrophe—the oppressed or the oppressors, the martyr or the tyrant and his court? Hence let us learn to measure all such incidents in the history of the world, and to cast in our lot accordingly.

H. Alford, Quebec Chapel Sermons, vol. v., p. 32.



Nature and Circumstances.

Jesus was telling His disciples that the true greatness of human life must come by following Him. It was inevitable, then, that men should ask, "How is it about those great men who are not His followers; those great men who have gone before Him; those great men who are wholly outside of His influence—are they not truly great? And if they are, what has become of His saying that true greatness lies only in Him, and in the kingdom of God to which He is so earnestly summoning us?

I. This question belongs not to the things of Christ, nor to religious things alone. All life suggests it, for in all life there are these two ways of estimating the probable value of men: one by the direct perception of their characters; the other by the examination of the institutions to which they belong, the privileges which they enjoy. Think of the schoolboy who is just graduating from one of our public schools, and of Socrates, who died more than two thousand years ago in Greece. The schoolboy represents the privileged condition which is the result of centuries of civilization. He cannot help knowing things which were utterly out of the power of the ancient philosopher. The philosopher is among the very greatest of historic men; but the least of modern men has that which he, with all his greatness, could not have.

II. Here, then, we see the two elements: there is the greatness of nature, and there is the greatness of circumstances. Christ recognizes the two elements of personal greatness and of lofty condition, and He seems almost to suggest another truth, which is at any rate familiar to our experience of life, which is that personal power which has been manifest in some lower region of life seems sometimes to be temporarily lost and dimmed with the advance of the person who possesses it into a higher condition.

"You must be born again," the Master said to Nicodemus. Nicodemus wanted Christ to meet him in a lower world, a world of moral precepts and Hebrew traditions, where the Pharisee was thoroughly at home. But Christ said, "No, there is a higher world; you must go up there; you must enter into that; you must have a new birth, and live in a new life—in a life where God is loved and known and trusted and communed with. He who is least in that kingdom, he who has in any degree begun to live that higher kind of life, has something which the best and noblest soul in the inferior life has not, is greater than the greatest who is not in the kingdom."

Phillips Brooks, Sermons in English Churches, p. 200.



I. These words, as they were spoken, need very little explanation. We can well understand how they rose to the lips of our Lord as He looked back upon the past history of His race, and forward to the larger Church which He came to found. He came to set before men a new ideal, another standard, a higher rule of life, to make a new revelation of God to man; but not for this only. He came to plant a leaven in the world, that must spread and germinate and affect the world, or perish; and therefore, as He looked back on that earlier Church which had been laid step by step to the eve of this era, and forward to the new power and the new life which His own work was to bring alike to the spirit of the individual and the framework of society, He might well say that the humblest of those who were admitted into that new kingdom would enjoy greater privileges, stand on a higher vantage-ground, than even he who, like Moses, had led his race to the verge of the promised land, but had failed to enter.

II. The text may save us from refusing to honour all that justly claims our homage; it may guard us against doing violence to the Christian conscience by accepting a lower or un-Christian standard, by reverencing that which has no claim to reverence. It may remind us that we need not prostrate ourselves in unmanly hero-worship before the mingled clay and gold of mere human greatness; but that we may not refuse to acknowledge and to honour all that is high, all that is good, see it where we may. We cannot admire too fully or too cordially whatever in any age or on any scene is truly great, is truly noble; but we may still prize above all gifts for ourselves and for others the full surrender of the heart to God, the admission into the number of those who seek His voice and do His bidding, and are taught of Him, led by Him, and owned by Him. Verily, I say unto you, we may hear within our hearts that among those born of women there is none greater than this or that hero of this age or of another; yet "he that is least in the kingdom of heaven is greater than he."

Dean Bradley, Christian World Pulpit, vol. xxviii., p. 289.
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Verse 12
Matthew 11:12
(with Luke 16:16)
The Virtue of Violence.

We shall try to draw the character of the βιαστής, or man of violence, as Christ here introduces him, in two or three of his relations to the kingdom of grace.

I. The "royal" life, or it would not be such, is a life, in part, of renunciation. It has to make sacrifices. The violent man, determined to take the kingdom by force, goes to war with his sins, makes no excuse for them, never pretends to say that they are venial, or to say that they are natural. He must be rid of them, and he knows it, or he cannot enter heaven. Therefore he brings the fire and sword of the new kingdom into their encampments and into their fastnesses, burns and slays without mercy, as though they were his enemies, counts nothing worth keeping if it involves truce, treaty, or compromise with them.

II. Every one knows, most men have felt, at some period of their lives, that the royal life is not easy in what it demands of the reason. In the most difficult, most delicate, most critical matter of believing there is a timidity which is no prudence, and there is a vehemence which is no presumption. The man of violence must have his answer; and when he has it he will embrace, he will avow, he will live it. This one thing I do: I follow after till I know, and then I follow after till I attain.

III. The life into which man finds entrance through faith is a life of two chief activities: there is an activity Godward and there is an activity manward. The one is devotion, the other is work. There is a force necessary, as well as a sweetness, to the perfection of the Christian character. All the great works have been done by it. There has always been an outspokenness, an independence, a willingness to stand alone, to go forth without the gate and the camp of the conventional and the traditional, in the men who have told upon their times, in the men who have made history, in the men who have set forward on its march the cause of good. This is the violence of which the text tells in its positive activity.

C. J. Vaughan, Cambridge Review, May 5th, 1886.

I. Let us look in a large way at this important truth. Everything great on earth has to be achieved by long, earnest, persistent toil. If you seek to become master of any art, any literature, any science, any accomplishment, you do not sit down and say, "God is the Giver of all good, and I shall not be so arrogant as to strive for that which He alone can bestow." You know very well it can only be had by meeting every obstacle and conquering it. The very value of a thing is estimated often by the straining endeavour, the unconquerable zeal, and the ceaseless labour which are requisite to its attainment. One might go through the whole range of human experience and culture, and everywhere the kingdom that you want to become master of has been taken by force. The door is opened to the persistent knocking. The bread is given to the unwearied demand. The treasure is found by the one who has been seeking.

II. Now we come to the highest life of all, to the culture of that part of our nature which transcends all else. Is it not this principle which pervades all the physical and mental world, and which is to be found in the grander life of the immortal soul? Surely it is, and we ignore the teaching of Christ and His apostles if we regard Christ's religion as merely a means by which we are to be saved from all trouble and responsibility about the future. Side by side with the fullest statements of God's free grace, what do we find in the life and writings of St. Paul? All through those Epistles which are so full of the Gospel of the grace of God, and where Christ and Him crucified is the central fact of the Christian faith, the apostle, in words which thrill with the living power of deep personal experience, speaks of the Christian life as a ceaseless, protracted, fearful struggle. He exhausts things sacred and profane to find imagery to depict and to impress this truth. The Christian life is a race for which no previous preparation is too careful, in which every nerve is to be strained, and in which all our force is to be concentrated, that we may "obtain the prize." It is not a mere isolated battle, but a fierce, protracted warfare, for which is provided alike offensive and defensive armour, and into which he dare not enter unless completely equipped. Such was St. Paul's conception of the Christian life; such, he tells us, was his experience of what it was "to live by the faith of the Son of God, who loved me, and gave Himself for me."

T. T. Shore, Some Difficulties of Belief, p. 165.
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Verses 16-19
Matthew 11:16-19
The Baptist and Christ.

I. When John appeared to Israel, and made his voice heard from the wilderness, the stern reality of such a life struck all imaginations; the hope he held out of a teacher who should subdue all hearts, and lift off the weight of sin, his own short, well-defined teaching kindled men with the hope of peace, and all classes streamed into the desert to hear his tale. Only a few remained; the rest streamed back again, untouched or angry. But all the same, they could not get rid of the religious impulse in their heart. The leaven of the time still worked, and when they got back to their homes in Jerusalem they were charmed to hear of a more liberal teacher than John. (1) The religion of the Baptist had been too hard for them, because of its stern morality. It demanded outward purity—domestic, social, political, and mercantile purity. We shall be better off with Christ, they thought. "He will not be so hard on us." Alas! they found themselves worse off than before. It was bad enough to hear that the whole of the outward life had to be reformed; it was ten times worse to hear that the inward life had to be reformed. (2) The religion of the Baptist had been too hard on them, because of its demand for self-sacrifice. And, lo! Christ was ten times more severe on this point than John. To relieve their conscience they turned to abuse and vilify Him who had shown them a vision they could not bear. They were piped unto, and they had not danced.

II. Another class of men turned from the Baptist to look at the religion of Christ. These were the religious leaders of the day, the Pharisees. John had treated them with no gentle terms. Serpents, generation of vipers—these were the soft words ho used. No doubt there were sleek hyprocrites and bigots among them, and the bitter words were well deserved. But there must have been others who were really moral men among them, and who strove to follow righteousness. So far as the religious pride and persecuting and exclusive spirit was concerned, they were not much better than the hypocrites. The Pharisees were disappointed in Christ. No sharper or more indignant language was ever used by man against other men than the words with which Christ denounced them—words which cost Him His life, and which He knew would do so. He would have nothing to do with them unless they came to Him humbly, and confessed themselves sinners. Not among their ranks, but among unlearned fishermen and villagers, He chose His special followers; He dined with the publicans, even at one of their houses He admitted the sinful women to salvation. Let the Pharisees say what they will, "wisdom is justified of her children."

S. A. Brooke, The Fight of Faith, p. 19.
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Verse 19
Matthew 11:19
I. The idea of the essential badness of pleasure has been very commonly held and advocated by the propounders of ethical and religious systems. The religions of the Hindus and the Buddhists aim at the gradual suppression of the body, and the entire eradication of desire. Like many other views which find no warrant in the Christianity of Christ, this idea has had a considerable influence upon the Christianity of Christendom.

II. Asceticism in its extreme form, in which it is synonymous with the worship of pain, will scarcely bear a moment's examination. The supposition that God takes delight in agony is the foulest of all conceivable blasphemies. Asceticism, however, often takes a somewhat different form. Many persons seem to think that they ought by rights to care for nothing but heaven. They seem to think, as they lavish their affections upon those who are dear to them, that God is watching them with an angry, greedy jealousy, and will never be satisfied till He has concentrated the whole wealth of their love upon Himself.

III. Now this is not the kind of self-denial which Christ requires from us. Serious and earnest as the Saviour was, no one can say that He was a harsh or gloomy ascetic. Think of Him at the marriage festival. Think of His friendly visits to the family at Bethany. He never refused anything agreeable, except when it would have hindered Him in the accomplishment of His Father's work. "I pray not," said our Lord, "that Thou shouldest take them out of the world, but that Thou shouldest keep them from the evil." "The Son of man came eating and drinking." Ay, the very Man of Sorrows refused to join in the irrational worship of pain.

A. W. Momerie, The Origin of Evil, p. 123.
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Verse 23
Matthew 11:23
I. Consider first what is implied by the denunciation of Capernaum as exalted unto heaven. The Bible finds man in a garden, it leaves him in a city. We cannot but think that it is here intimated to us that the highest kind of life is social life; that man, in the noblest development of his gifts, is not a creature meant to live in any degree by or for himself, but to dwell in close contact with his brethren, in a condition in which both his happiness and his sanctification are to be increased by, and to find scope in, mutual sympathy and mutual subjection. We take it, therefore, to be a very shallow view of things which considers a great town as a great evil, and a town life in its nature inferior to a country life in moral and religious excellence. But whilst this is so, we may not shut our eyes to the fact that city life has temptations peculiar to itself. Our Lord speaks of Capernaum as exalted to heaven; and it is this precise self-exaltation which is the snare of every man who is one of a great community. The concourse of men together has a tendency to put God at a distance. Men come gradually to trust to themselves, to do without God. Now it is this self-exaltation, which grows up so gradually and so naturally in great cities, which Christ in the text threatens with the doom of being cast down. And we thus arrive at a lesson profitable for all, that if we would lead a life safe from the casting down of shame and care, we must keep steadily before us, as a rule and motive, the thought of an ever-present, personal God.

II. But it is not only the being independent of God which our Lord charges upon Capernaum. He speaks of it as being in an especial degree insensible to His own wonder-working power. And here, again, Christ appears to us to lay bare another fault to which large and flourishing communities are peculiarly liable, namely, insensibility to religious impressions. There are various ways in which this insensibility shows itself. Perhaps, amongst ourselves, it is chiefly proved by the small proportion of the population who attend the public services or partake of the Lord's supper. The root of the neglect is what Christ mentions in the text, an insensibility to all religious impressions, a half disbelief in any real operations of God amongst us. It is the spirit of independence and insensibility—whose final casting down our Lord foretells.

Bishop Woodford, Occasional Sermons, vol. ii., p. 135.
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Verse 25
Matthew 11:25
I. Note, first, the Master's words when He thanks God that He "has hid these things from the wise and prudent." A man may have understanding and wisdom enough on certain of life's matters without having them on all. Everything must be known after its kind, and under its condition as knowledge. God is not to be inductively put together; we cannot by searching find Him out. The ultimate truth of everything is unseen, and accepted on the evidence of faith. If the world by wisdom found not God, much less can it find, or even appreciate, those things which the Master affirmed to be hid from the wise and understanding. The Gospel of God in His Anointed reconciling the world to Himself, while it is nearer in revelation—for in it God is made manifest—than is the thought of the existence of God, is the remoter of the two to speculation and reason. The formalist in thought will reject either it or its form. The Sadducee will be accompanied by the Pharisee in rejecting its claim.

II. He hath revealed these things unto babes. Ignorance was not the feature which the Master seized upon when He used this word "babes." A man who knows little may have this knowledge imparted to him; these things were revealed to Galilean fishermen, and are still being unveiled to the wondering eyes of the childlike. And they may be all made known to the man who knows much. A man may have the keen scrutiny of Faraday, and like that great and unsophisticated man, pray to God as his Father, and love Christ as his Revealer; or, as Pascal, be the abstruse reasoner, and the acute mathematician, and still hold his best thoughts in devout consecration to God. The thing is to conserve spiritual impressibility; if this be done, we may know much of the world and much of Him whose ways are past our finding out.

III. No other condition of receiving spiritual truth than that of being babes is universally possible. It is in our obedience that we realize our adoption, and become free to cry, "Abba, Father." Time is meaningless without these hidden and revealed things, and eternity is very cold and very dark to look to. But with these every day has in it some lasting thing, and by these the unseen is made substantial and real.

J. O. Davies, Sunrise on the Soul, p. 191.



The Educating Power of Strong Impressions.

I. The character of the child is wanted as the provisionary state, favourable for getting from the superior mind all that it can give. It does this all the better for its own passiveness and childlike properties; it takes in all the more intensely a living fund of thought from a master, which ultimately turns to the disciple's own strength and his advantage as a man of power. What he needs for this is an extraordinary capacity of impress; but an extraordinary capacity of impress from a superior makes a child, for the time, in tone and character.

II. This was the case with the Apostles. They first appear as children in Scripture, being acted upon, receiving an impress, drawing into their hearts a type and pattern. And they have what is a characteristic of children, namely, an extraordinary happiness. They are wholly relieved from the care and responsibility of the sublime mission; that burden is taken off them. He bears it all who is able to bear the whole of it. This very happiness, this freedom and absence of strain upon them, enabled them all the more to take in the fresh ideas which were flowing in from our Lord's discourse and example. All the powers of the fresh opening of life were devoted to the new springtide of truth.

III. Thus they came out men of formed and strong character, when the Apostles were all at once, by the departure of our Lord, thrown back upon themselves, and upon the supernatural guidance of the invisible Spirit; when, upon our Lord's ascension, they were obliged to meet all the difficulties and face the dangers of the Gospel cause. The Apostles became men, able to see their way amidst obstacles, to guide the movement, to encourage the weak, and to give strength to the growing cause. This was the maturity of manhood, but it was the fruit of a previous childhood which had used to its utmost extent the power which childhood has of following a type, submitting to a superior influence, and receiving, in fact, education.

J. B. Mozley, Sermons Parochial and Occasional, p. 330.



I. The small success and efficacy of the preached Gospel upon multitudes who hear it is a subject of wonder and grief to the ministers and people of God. It was so to our Lord Jesus, considered as a Preacher and Messenger; and they, so far as they have received His Spirit, judge and act as He did. Those who have indeed tasted that the Lord is gracious have had such a powerful experience in their souls of the necessity and value of the Gospel that in their first warmth, and till painful experience has convinced them of the contrary, they can hardly think it possible that sinners should stand out against its evidence.

II. The best relief against those discouragements we meet with from men is to raise our thoughts to God and heaven. For this the Lord Jesus is our precedent here. He said, "I thank Thee, O Father." The word signifies to confess, to promise, to consent, and to praise. As if it had been said, "I glorify Thy wisdom in this respect. I acknowledge and declare it is Thy will, and I express My own consent and approbation." It is needful for our comfort to be well established in the truth suggested in the text, that the Lord hath provided for the accomplishment of our purposes, and that His counsels shall surely stand. From this doctrine we may infer: (1) That where the faithful labours and endeavours of ministers and others to promote the knowledge of grace and the practice of holiness fail of success, yet they shall be accepted. (2) Faithful endeavours in the service of the Gospel shall not wholly fail. (3) The Divine sovereignty is the best thought we can retreat to for composing and strengthening our minds under the difficulties, discouragements, and disappointments which attend the publication of the Gospel. If God appoints and overrules all according to the purpose of His own will, we have sufficient security both for the present and future. (1) For the present, we may firmly expect what Scripture and reason concur to assure us, that the Judge of all the earth will do right. (2) For the future, He has appointed a day when He will make it appear that He has done right. What we shall then see it is now our duty and our comfort assuredly to believe.

J. Newton, Church of England Pulpit, July 29th, 1876.



Verse 25-26
Matthew 11:25-26
Why God reveals to babes. The babe is the representative of the receptive spirit. Its characteristic is trust, openness to impression, and freedom from prejudice. Childlike men may be powerful in intellect and capable of a bold initiative quite as much as those of a contrary character, but they possess, above all, the capacity of surrendering themselves to an influence outside of them, and letting it work its effects upon them unhindered by theory or questioning.

I. To reveal to babes harmonizes with God's character as a Father, and illustrates it. "Babe" is the counterpart to "Father;" "wise and understanding" has no such relation. A father's heart is not attracted to the brilliance or power in his family, but to the want. The open, clinging heart appeals to him. This is the advantage of the babe over the wise and understanding—he recognizes and claims relationship to God, and receives.

II. It glorifies God as Lord of heaven and earth to reveal to babes. Had God shown a preference for the elevated, had He touched mainly the hill-tops, what an impoverishing of the world it would have been! How the whole conception of God would have been lowered by the absence of lowliness! But how near God comes; how dear He is to us by His frequent close relationship to the poor and lowly! We are drawn to the mighty God who is drawn to the babes. This is the greatness that cheers us, and binds us to God. This makes us rich and great.

III. By revealing to babes the Father and Lord of heaven and earth manifests the supremacy of the moral element. When God passes by the soaring imagination, the lofty intellect, the keen understanding, and puts His main blessing into the lowly heart and open spirit, when He comes down to the very lowest form of the moral and spiritual—the mere sense of want, the mere hunger for better things—and gives infinite wealth to that, what a rebuke He conveys to pride of intellect! what honour. He confers upon plain heart and conscience!

IV. It glorifies God as Father and Lord of heaven and earth to reveal to babes, for it shows His desire to reveal as much as possible, and to as many as possible.

V. The appointment of a personal Saviour glorifies God as Father and Lord of heaven and earth, and is peculiarly adapted to babes.

J. Leckie, Sermons preached in Ibrox, p. 1.



Note:—

I. the apparent paradox involved in these words, "Thou hast hid these things from the wise and prudent, and hast revealed them unto babes." (1) All revelation is to some extent a concealment. The veil is ever being drawn aside, but it is never taken away. Wherever we take our stand, our own shadow will fall on the glorious countenance. (2) The special revelation which God has made to some individuals is the very process by which He has concealed Himself from others. If God's revelation has been made to certain nations, and if He is educating our race by conferring special and peculiar functions on different nations of men, then the process has been one of election on the grand scale, and He whose love has revealed itself to some has concealed itself from others. (3) The revelation, though made, needed special eyes, ears, minds, to receive it.

II. The Redeemer's judgment and gratitude concerning it. (1) He attributes the arrangement to the universal Lord. The great fact and apparent paradox is a Divine arrangement, not an unfortunate accident. (2) The Saviour acquiesces in this arrangement, not simply as an act of universal sovereignty, but as most merciful and good, as the Father's good pleasure. (3) Christ deliberately thanks God that it is so. Instead of being narrow or restricted in its range, the principle of discrimination was the widest and noblest that can be conceived. The babes may never become wise and prudent, but the greatest mind may and can humble itself, and become as a little child. Hence, this is the noblest and broadest offer of mercy.

H. R. Reynolds, Notes of the Christian Life, p. 67.



I. "Thou hast hid these things." What things? The facts that the Apostles had cast out devils, that they had healed the sick, that they had given antidotes for poison? Not at all. You must follow the inward thought of the Saviour. Here was the power of unlearned, untaught men. They were not equipped for speaking or for acting before the public, and yet there was a secret hidden power in their souls which was more than a match for the temple, and the synagogue, and the forum. It was not continuous at first, but it became so. The whole drift of the New Testament is to create in men the Divine element, or to let it loose if it be captive, or to develop it if it be yet in the germ. The hidden kingdom of the soul, this depth which no man can reveal in language, recognized by the Lord Jesus Christ, was the state into which the Apostles came, and is the state into which a great many have entered in every age and throughout the world.

II. Faith, hope, and love are the three things which the Apostle says will survive time and the changes of death. He declares that all our intellectual states are merely approximations. Knowledge, comprehensive with its relativities, subject to the light and to the disclosures of a new condition—these shall pass away. When the Apostle says that faith, hope, and love survive, can any man out of these three words give any conception of that vast kingdom which shall come by these disclosures, and combinations, and developments? No man can do it. And yet it is the power of this inward, hidden soul-life which is revealed to these babes, these unwashed fishermen, these uneducated peasants.

III. This hidden life of the soul is the most powerful life. It gives a man courage. It imparts light and gladness. It dissipates fear. It takes away doubt. He is luminous that dwells in the secret of God.

H. W. Beecher, Christian World Pulpit, vol. xviii., p. 227; see also Sermons, 2nd series, p. 25.





Verses 25-30
Matthew 11:25-30
I. The word which our English version renders "I thank Thee" is in reality of more extended meaning. It means something of this kind, "I confess, I acknowledge, Thy great wisdom." There was something in the dispensation of God's providence, of which our Saviour speaks, which at once commended itself to His holy mind as wise and good; not merely something in which He saw the demonstration of God's power, which proved God's omnipotence, but rather that which equally proved His mercy, His goodness, His wisdom.

II. What does our Lord mean by wise and prudent? These are words capable of a good sense. It is obvious that the text cannot mean that God has hidden the Gospel from all those who are endued with powerful minds, or who are learned in such things as pertain to this world. If it be said that the wisdom and prudence of this world can never reveal God to us, and can never be a substitute for that revelation which God has been pleased to make to us in Jesus Christ, this is indeed most true, and contains the meaning of the words of the text; for the just appreciation of the value of the Gospel of Jesus Christ requires something for which no talent, no learning, or wisdom or prudence, can be any substitute, any more than seeing can be hearing, or hearing can be smelling. And if the wise and the prudent very often miss the message of the Gospel, this is probably the point at which they go wrong; they imagine that they have in their own wisdom and prudence the guide to all they want to know; but it is not by his wisdom or his prudence that man holds communion with God; it is not by reasoning that he learns his true relation to God; for what is that true relation? It is that relation in which a man stands by sin, the relation of a lost sheep, wandering and straying, to a shepherd willing to lead it back again. Here, then, we see how it is that the Gospel, which the wise and prudent despise, may be accepted by babes—that is, by the poorest, the weakest, the simplest, the most ignorant.

Bishop Harvey Goodwin, Parish Sermons, 2nd series, p. 98.



This text teaches two lessons—

I. How the Lord judges results of His ministry which to our eyes appear strange. We are surprised to find that the very men who seem best fitted to understand the Lord remain in opposition to Him. How could the people understand the Lord? That was the business of the cultured, of the scribes and Pharisees. Further, who were better qualified to advance the work of the Lord than the scribes, the leaders of the people? The Lord is less surprised than we are at this issue of His work. He sees in it a Divine arrangement of His heavenly Father; He knows how faith arises in men; He knows that no man cometh unto the Father save through the Son, and that no man cometh to the Son save through the Father. Because He knows this, He sees in the fact that the truth of His salvation has been revealed to babes a sacred and Divine appointment, and He welcomes this appointment with thankfulness and praise. We feel that the words of the text are no mere resignation to a Divine appointment which He fails to understand. Through the meek resignation we catch a note of inward joy. St. Luke tells us that Jesus rejoiced in spirit when He spoke these words. It is hard for the wise man to attach himself closely to Christ. The scribes were prepared for a Messiah, but not for such a Messiah as this. It was not easy for them to accept a manifestation which was opposed to all their previous conceptions. The Lord had an easier task in dealing with the babes. He could be best understood by those who brought no preconceptions with them. His image was the first to be stamped upon their souls. Enlightened by His teaching, the witness of the babes was other and far nobler than that of cultured men and scholars.

II. The comprehension of this fact incites our Lord to a special kind of activity: "Come unto Me, all ye that labour and are heavy laden, and I will refresh you." This is what the Lord says to the wise and prudent as well as to the babes. He does not address them as wise and prudent, but as weary ones, and the refreshment He offers depends on one condition only, we must take His yoke upon us. Who would refuse to take it, since He says, "I am meek and lowly in heart," and "My yoke is easy, and My burden is light"?

R. Rothe, Predigten, p. 161.
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Verse 26
Matthew 11:26
I. There are some occasions of life and times of perplexing difficulty and sorrow when the mind, which was at first paralyzed, by degrees awakes and recovers itself to see reasons—merciful, satisfying reasons—why God did these things. That is one of the paths which lead out of the lower places up to a purer atmosphere, to peace and safety. But there is a much higher and more blessed state than that. It is when, with all your thinking, you can see no explanatory reason, nor trace one justifying cause whatsoever, in the whole circumstances of the case. Then at such a time as that to bend, to submit and believe, as much as when the mind had some clues to help it and rays to guide it—that is faith indeed, and will have its reward. "Even so, Father: for so it seemed good in Thy sight."

II. To cherish such a feeling in our hearts our Lord's words give us two suggestions—one implied, and one expressed. (1) Take right views of the Fatherly character of God. There are no sins we ever commit greater than the sin of not treating God as a Father. (2) We often speak of certain great principles—principles of justice, reason, love, fitness—and we are offended if ever we see or hear anything which does not square with these great fundamental truths. But have these truths no foundation under them? Assuredly the mind of God must be the first seat of all—of all that is true and all that is right. These great principles make the mind of God; they come from the mind of God. Take that thought also with you down the labyrinth. Nothing could have happened to you unless it had first been in the mind of God. He knows the end from the beginning. To that vast intelligence there are thousands of reasons present of which you cannot read one. The unfoldings of another world will solve the problems here, and justify God in His moral government.

J. Vaughan, Fifty Sermons, 10th series, p. 60.





Verse 27
Matthew 11:27
I. We can know Christ, and yet we cannot. It seems a strange contradiction to say so, yet it is a contradiction which applies to a great many even of created things. We know them, and we know them not. We know how they act; we have seen, or can image to ourselves a notion of them, but what they are in their very nature we know not. So it is with the sun in the heavens: we have all felt his warmth, and seen his brightness; we know how he ripens the fruits of the earth, and makes the world such as we can live in; yet what he is in himself, of what made, or how—that we know not, and probably cannot know. And so it is much more with Him by whom the sun was made. His goodness we know, and His power; His love and mercy we have felt; and even of His very person, as it pleased Him to become flesh, and to dwell among us, we can readily conceive. But what He is in Himself—the Eternal, the Incomprehensible—that we cannot know. None but the Godhead knows what the Godhead is; none knoweth the Son, save the Father; none knoweth the Father, save the Son; none knoweth the things of God, save the Spirit of God.

II. In what sense is it true that none knoweth the Father, save he to whom the Son will reveal Him? or, in other words, what is the knowledge of the Father which we, as Christians, have gained? When I put myself in thought, even for a moment, out of the light of Christ's Gospel,—when I fancy myself to be as one to whom the Son has not revealed the Father,—it seems to heighten my sense of the happiness which it is to have been taught of Christ. For consider what it is to be told that "God so loved the world, that He gave His only-begotten Son, that whosoever believeth in Him should not perish, but have everlasting life." In these few words there is contained all we need. Truly may we say that we know the Father, when Christ has revealed to us thus much of His infinite love and holiness.

T. Arnold, Sermons, vol. iii., p. 29.



References: Matthew 11:27.—B. F. Westcott, The Historic Faith, p. 205. Matthew 11:27, Matthew 11:28.—Spurgeon, Three Hundred Outlines on the New Testament, p. 20.



Verse 28
Matthew 11:28
I. Restlessness. (1) We have all known the misery of restlessness in its physical, its bodily working. (2) There is a restlessness of mere suspense. (3) There is a suspense and a restlessness accompanying doubt, more trying still. (4) There is the restlessness of sin. (5) There is the restlessness of the heart itself.

II. The restless are all to whom Christ has not yet given His rest. To these He here addresses Himself. For He, seeing the end from the beginning, sees that the end of these things is death. In Him human restlessness finds sweet repose—in Him, in whose hands are accident and circumstance, chance and change. They that are in Him fear nothing. They will not be afraid of any evil tidings. In Him they who even doubt about all else find their feet upon the rock. Receiving Him into the ship, they are immediately at the land whither they go. He sends them strength, as their day, to do and to forbear, to dare and to endure. In Him the tempter "has nothing;" the souls that are in His hands no torment and no temptation can touch. In Him they find that spring and fountain of perfect beauty and absolute love of which no earthly loved one can have more, at the best, than the image and the reflection. There they cling to Him, and will not forsake Him, because they have found once, and because they find day by day, His words verified, "Come unto Me, thou that art weary and heavy laden, and I will give thee rest."

C. J. Vaughan, Temple Sermons, p. 123.



There was an old philosopher, long ago, who summed up his experience of man's life and toils and cares by saying that "the end of work is to enjoy rest." And truly there is no pleasanter word or thing. We come to feel that at last. There are days when the young heart pants for larger excitement; when the strong arm is eager for earnest toil; when we are ambitious, and would fain do something which might be the talk of men. But the sobering years go forward. We grow wearied in the greatness of the way. We understand the Psalmist's vague aspiration, "Oh that I had wings like a dove! for then would I fly away, and be at rest." Now, when we would find true rest for our souls we can find it only in Christ. He can give rest. He does give rest. When we think what are the main sources of the soul's unrest, we shall see that Christ, even in this life, is ready to deliver His people from them.

I. The burden of sin. If we saw things rightly, and as they really are, we should feel that of all the burdens which can oppress us in this world, this is the weightiest; and when the Holy Spirit "convinces us of our sin and misery," what does that mean but just making the soul see what an overwhelming weight our sins, and the woe that follows on them, make up together, and how inexpressible is our need that the great Sin-bearer should take that load away?

II. The fear and the actual endurance of the ills, the bereavements, the losses, the disappointments that compass our path in this life. Those who know not our Christian consolation have solemnly said that the pains of life outweigh its satisfactions. Now Christ has changed all that, changed it utterly. It is not merely that Christ sends the Holy Spirit to sanctify all sorrows into means of grace. To a certain extent Christ gives His own, even in this world, rest from worldly cares.

III. The eager, anxious pursuit of those things to which worldly persons give their whole heart—worldly gain and good, wealth, eminence, and distinction. Is it not true that, even here, Christ gives His people rest? The fear of earthly chances and changes He takes away. The unrest of ambition He lifts above. Often burdened as we are, often disquieted as we are, we can see that the fault does not lie with our Saviour. The fault lies in our own lack of faith to fully trust Him, if He has not given us rest.

A. K. H. B., The Graver Thoughts of a Country Parson, 3rd series, p. 203.



Rest in Christ the true Communion of Saints.

I. The saying of our Lord in the text is one of those distinctive sayings of Christianity that have life and growth, and while appreciable by the little child in a sense which he can appropriate and live by, can never be exhausted by the most Christlike of men. The words were addressed at first to the unlettered peasants of Galilee, to those who were on the threshold of their new life as disciples. The Saviour does not mention from what burdens He called men to be delivered. He says nothing of hell, or even of sin. Nor of what nature the rest was to be did He make clear. The Greek equivalent of the word He used is ἀνάπαυσις, merely cessation. And each of His hearers would receive His words as He was able to receive them. But they would not listen long to the new Teacher without finding new anxieties stirring in their breast, new yearnings waking into life, and a desire for a rest they had never sought for before—a respite, not from sorrow, or poverty, or oppression, but from their own wayward fancies and erring wills—a rest for their souls.

II. And as they accepted the call to come to Him which the Master offered them they went on to learn new facts as to rest and the opposite of rest. The word Christ used was a word signifying a negative gift—"cessation" from labour and anxiety. But they were to learn that it implied something else, which no negative gift can supply. The body is rested in the most effectual manner, and bodily strength regained, by quiet and absolute inaction. The mind that has been wrought upon by hard study or by anxiety is best relieved by amusement or change. But if the spirit of immortal man is to find rest, it cannot be in lying inactive. The true rest of the soul must be in activity, not in vacuity. If it has hitherto worn the yoke of the world, there is no rest in only throwing off that yoke. It needs some other yoke in its stead. "Take My yoke upon you, and learn of Me," etc. Here is one of the glorious paradoxes of the Gospel. The true deliverance from burdens is in taking on us a yoke. Rest is the reward of faith. If we have found something in which we can implicitly trust, we have found also that in which we can rest.

A. Ainger, Sermons in the Temple Church, p. 39.



When we think of this invitation we must think of human burdens of every kind. Weariness of body and mind, of soul and spirit, must alike be taken into account. There is nothing that we are able to feel which He will not relieve, if we come to Him. And He promises this relief to burdens, not only of every kind, but also of every degree. All that are weary and heavy laden.

I. But where is the reality of this burden and the pressure of this weariness found? Are not men living and passing on around us contented and gay-hearted, without Christ, knowing Him not, loving Him not, caring nothing for Him? These surely are not weary; these feel no burden. These He invites in vain, for they want Him not. But are we so sure of this? They are spending but a false and artificial life, after all; they are burdened with the thought of its real condition, burdened with the fear of death, burdened with every event of God's providence as it occurs. These also are among the weary and heavy laden, and to them Jesus of Nazareth repeats His invitation in every one of the means of grace, every dispensation of His world-ruling providence.

II. Let us advance another step. You feel the burden. You have learned, at least, to see that ignorance is not bliss in matters of life and death. You do look on the past, and see it like a dark wave, mountain high, coming on your frail bark to overwhelm it. You do look on the future, as much as you dare; you see in it matter for desperation, rather than for hope. Such a state is just the most critical one in which any man can be placed. If the penitent listens to the suggestions of the tempter, the balance turns for death; the brimming pool, which has paused and rippled with the breath of the Spirit towards the bright light of God's morning, bursts at once over the dark hillside, and plunges downward into the gloom. But come to Christ when he will or when he can—whether the awakening be an easy one, from the lighter slumber of youth's thoughtless-ness; or a hard and painful one, from the deep and deadly sleep of years—the Lord's promise to the sinner is the same: "Come unto Me, all ye that labour and are heavy laden, and I will give you rest."

H. Alford, Quebec Chapel Sermons, vol. iii., p. 100.



In this text Christ has made two classes out of those to whom Me speaks—those that labour, and those that are heavy laden. Both are sufferers; but the one class is composed of the active, and the other of the passive sufferers—a description which exactly answers to the reality of daily life. We are all under active or passive discipline.

I. Look at the offered gift. It is clear that there are two ways in which God might deal with and relieve the mind that labours and is heavy laden. He might remove the cause, and so exempt the man from its effects; or He might leave the evil, but impart something which would entirely neutralize it. Of these two methods, the first is the obvious one, and therefore we call that man's way,—man is always trying to remove evil. The second is much deeper and much better, and therefore it is God's way.

II. A believer's rest is threefold. (1) First there comes the rest of a sense of pardon. "We which believe have entered into rest." We "cease from our own works, as God did from His." The chief cause of the restlessness of the world is that it has not yet rested in God. (2) Sin, after it is pardoned, struggles, and often prevails; and it cannot be quite rest to a Christian so long as what he hates gets such a mastery over him. Therefore he wants a rest like that rest to Israel, when they settled down in Canaan,—their enemies not all destroyed, but all conquered and held down. So it comes to pass. The higher power of the new nature in the man gradually prevails over the old inhabitants. They are there, but they are kept under. Holiness increases, and holiness is rest. The heart becomes more one, the counter-tides are not so violent, the aim of the man is single, the whole man is gathered up to a point, and that is rest. That is the rest of santification. (3) Far on, however, after this, and unto the very gate of heaven, sin lives, we feel it lives, but it does not reign. It is not perfect rest; that rest remaineth. But it is coming, it is very near—perfect rest, when we shall rest from the presence of sin. Sin will be nothing but a memory, a memory of a forgiven thing, and every memory will exalt Him. That will be the rest of glory.

J. Vaughan, Fifty Sermons, 6th series, p. 126.



I. Sin always imposes burdens upon the sinner.

II. The burdens of the sinner are a continual appeal to the affection and power of Jesus Christ.

III. Jesus Christ, in offering rest to burdened souls, asserted His claim to be regarded as God.

IV. A double action is indicated in the offer. Come—give. Come with your burdens, and in the very act of coming the burden will be taken away.

R. A. Bertram, City Temple, vol. i., p. 11.



References: Matthew 11:28.—Spurgeon, My Sermon Notes: Gospels and Acts, p. 39; Ibid., Sermons, vol. xxviii., No. 1,691; Ibid., Morning by Morning, p. 351; J. N. Norton, Every Sunday, p. 182; Homiletic Quarterly, vol. ii., p. 530; vol. x., p. 268; H. W. Beecher, Christian World Pulpit, vol. vi., p. 423; Preacher's Monthly, vol. viii., p. 18; H. J. Wilmot-Buxton, The Children's Bread, p. 18; B. F. Westcott, The Historic Faith, p. 229; J. Keble, Sermons for Holy Week, p. 224; Bishop Temple, Rugby Sermons, 1st series, p. 45; E. V. Hall, Sermons in Worcester Cathedral, p. 50; G. Huntington, Sermons for Holy Seasons, vol. ii., p. 11.



Verse 28-29
Matthew 11:28-29
One does not know whether tenderness or majesty is pre dominant in these wonderful words—a Divine penetration into man's true condition, and a Divine pity, are expressed in them. Jesus looks with clear-sighted compassion into the inmost history of all hearts, and sees the toil and the sorrow which weigh on every soul. And no less remarkable is the Divine consciousness of power to succour and to help which speaks in them.

I. Consider the twofold designation here of the persons addressed. "Come unto Me, all ye that labour and are heavy laden." The one word expresses effort and toil, the other a burden and endurance. The one speaks of the active, the other of the passive side of human misery and evil. Toil is work which is distasteful in itself, or which is beyond our faculties. Such toil, some time or other, more or less, sooner or later, is the lot of every man. All work becomes labour, and all labour, some time or other, becomes toil. Toil is a curse; work is a blessing. But all our work darkens into toil; and the invitation, "Come unto Me, all ye that labour," reaches to the utmost verge of humanity, and includes every soul.

II. Look at the twofold invitation that is here. "Come unto Me"—"Take My yoke upon you, and learn of Me." In these words, which come so familiarly to most of our memories that they have almost ceased to present sharp meanings, there is not only the merciful summons to the initial act, but the description of the continual life of which that act is the introduction.

III. Look, lastly, at the twofold promise which is here. "I will give you rest"—"Ye shall find rest." There is rest in coming to Christ; the rest of a quiet conscience, which gnaws no more; the rest of a conscious friendship and union with God, in whom alone is our soul's home, harbour, and repose; the rest of fears dispelled; the rest of forgiveness received into the heart. There is rest in faith. The very act of confidence is repose. There is a further rest in obedience, and emphatically and most blessedly there is a rest in Christlikeness.

A. Maclaren, Christian Commonwealth, April 1st, 1886.

References: Matthew 11:28, Matthew 11:29.—A. B. Bruce, Expositor, 1st series, vol. vi., p. 142; W. J. Knox-Little, Characteristics of the Christian Life, p. 223.



Verses 28-30
Matthew 11:28-30
In the little word "come" is folded up the whole morality of the sentence, the very ethics of the Gospel.

I. "Come unto Me;" wherefore the all-important question is, How are we to come? We hear the call, we kindle into fervour at the Divine promise; but what are we to do? how are we to come? Faith is the hand that toucheth the hem of our Saviour's garment; or faith is the tongue which responds to the invitation, and saith, Lord, I come; faith is that which appropriates the merits of our Lord, and secures, through His righteousness, our justification. But this is not the coming. The coming is something additional to this. We come to the Lord whenever (aware that we can only be made righteous through the sanctifying influences of His Holy Spirit, and seeking for pardon and grace, for life and light) we exert ourselves to break off habits of sin; and a further step we take when saying, Lord, be merciful to me a sinner. We endeavour deliberately to form habits of good. Step by step we draw nearer and more near unto the Lord, as we advance from one degree of holiness to another.

II. Exertion on our part is implied through the whole Christian scheme. We are regenerated, renovated, sanctified, by the Spirit of Christ; but to receive that gift we must come by an endeavour to remove all those impediments to grace which His all-searching eye may detect in our moral nature, to eradicate whatever there may be in us of evil, and to cultivate whatever of good the Holy Ghost may have already imparted to the soul.

W. F. Hook, Parish Sermons, p. 294.



Notice:—

I. That Christ has what He promises to give. Rest was the boon which the wandering Jew coveted, and which every wandering man covets now, but not rest from activity. The rest which we want is the rest of being fitted for our sphere. Give us this, and we can say, "Return, my soul, unto thy rest." We can do without all our happiness if we have this repose of inward faculty, and if we can retire from the world into ourselves, and find ourselves redeemed in God, and to be the temples of the Holy Ghost. (1) We are restless because our outward condition is not such as we deem compatible with our nature and temperament. Our deepest discontent, however, is not because there is a winter without, with many storms and shrivelling winds, but because there are wrong and frailty within. Christ was at rest with His own conscience. Men found no fault with Him; He found no fault with Himself. (2) Our unrest is deepened by our suspicions, if not by our certainties, of something beyond and above our life. Christ was strangely calm as He looked up and beyond, whether to the past or to the future. He was at rest in rest, at rest in action, and at rest in death, at rest with himself and with God.

II. He can give this rest under the conditions He imposes. His conditions are comprised in coming to Him, taking His yoke, and learning of Him. They are nothing more, when divested of figure, than that men are to submit trustfully to whatever influence He has to exert on them. The highest influence which is ever experienced in life is the influence of that indefinable thing called character. The unknown thing in character is being, life, consciousness; and we come to this at last, that it is by life that our life is moved and moulded. We find rest unto our souls through learning of Christ, and by being baptized into His great soul in our communion with Him. He will perform the offices of a Divine friend by us, and through His friendship we enter into the rest that remaineth for the people of God; and as we enter into the "peace of God, which passeth all understanding," we learn how, by the elevation of our consciousness, to pardon ourselves, and to relinquish our old because we need our hands to take the new.

J. O. Davies, Sunrise on the Soul, p. 211.



I. To come to Christ is to approach Him in the exercise of faith, for deliverance from sin and condemnation.

II. Coining to Christ has regard to the future as well as to the past. He who comes to Christ truly comes to be Christ's. To come to Christ is not only to trust Him to deliver us from the consequences of our past transgressions; it is also, in all the future, to submit ourselves to His control and government. Christ Himself teaches this in our text, "Take My yoke upon you." From the earliest ages the yoke has been the instrument by which oxen have been subjected to man, and compelled to toil in his service; and hence it has always been the symbol of the subjection into which men are sometimes brought to their fellowmen. So that what Christ invites and commands us to do is to submit ourselves absolutely to Him.

III. Whoever comes to Christ truly comes to be made like Christ. It is our nature to imitate. Every man has some model whom He strives to resemble. Now Christ says to us, "Make Me your model; strive to be like Me; become, like Me, meek and lowly in heart."

R. A. Bertram, Christian World Pulpit, vol. vii., p. 248.
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Verse 29-30
Matthew 11:29-30
I. Let us set it down as a first principle in religion that all of us must come to Christ, in some sense or other, through things naturally unpleasant to us; it may be even through bodily suffering, or it may be nothing more than the subduing of our natural infirmities and the sacrifice of our natural wishes; it may be pain greater or less, on a public stage or a private one; but till the words "yoke" and "cross" can stand for something pleasant, the bearing of our yoke and cross is something not pleasant; and though rest is promised as our reward, yet the way to rest must lie through discomfort and distress of heart.

II. If you call to mind some of the traits of that special religious character to which we are called, you will readily understand how both it, and the discipline by which it is formed in us, are not naturally pleasant to us. That character is described in the text as meekness and lowliness; for we are told to "learn" of Him who was meek and lowly in heart. The same character is presented to us at greater length in our Saviour's Sermon on the Mount, in which seven notes of a Christian are given to us, in themselves of a painful and humbling character, but joyful, because they are blessed by Him.

III. Nothing short of suffering, except in rare cases, makes us what we should be—gentle instead of harsh, meek instead of violent, conceding instead of arrogant, lowly instead of proud, pure-hearted instead of sensual, sensitive of sin instead of carnal. Never fancy that the true Christian character can coalesce with the world's character, or is the world's character improved—merely a superior kind of worldly character. No, it is a new character, or, as St. Paul words it, "a new creation." There is but one cross and one character of mind formed by it, and nothing can be farther from it than those tempers and dispositions in which the greater part of men called Christians live.

J. H. Newman, Parochial and Plain Sermons, vol. vii., p. 182.



References: Matthew 11:29.—Spurgeon, Sermons, vol. xix., No. 1105; H. W. Beecher, Christian World Pulpit, vol. ix., p. 84; vol. xxix., p. 30; Preacher's Monthly, vol. vi., p. 37; W. Morrison, Three Hundred Outlines on the New Testament, p. 18; W. Gresley, Practical Sermons, p. 199; G. Huntington, Sermons for Holy Seasons, vol. i., p. 63.



Verse 30
Matthew 11:30
This passage has in it some far-reaching things, which do not strike us on a mere cursory reading. (1) It sets before us very clearly the Saviour's constant attitude of invitation. (2) It reminds us that we become learners in Christ's school only through the process of obedience. (3) It teaches us that there are degrees of rest in the experience of the Christian disciple. Consider especially the words of the text. Christ does not mean to allege that the cross which we are to take up is not a real cross, or that the self-renunciation to which He calls us is but a nominal thing. Still less does He design to show the superiority of His religion to the systems of heathenism which so enslaved their votaries. His words are absolute, and not comparative; and therefore, admitting to the full all the tribulations and unpleasantnesses, all the sacrifices and afflictions, which his very adherence to Jesus entails upon every Christian disciple, let us see if we can discover anything which may justify the assertion that His yoke is easy, and His burden light.

I. The yoke of Christ is easy, and His burden light, because we bear it with the approbation of conscience. The yoke which is borne by a good conscience is always light; the burden which does not consist of sin is never heavy.

II. This yoke is easy because it is borne in love. Love lightens labour, lessens adversity, sweetens care, and is unconscious of a yoke which otherwise would be heavy. When we are murmuring within ourselves at the cost of our Christianity, it is because we have not yet realized the value of Christ.

III. Christ's yoke is easy, and His burden light, because it is borne with the help of the Spirit of God.

IV. Christ's words are true because His burden becomes lighter the longer it is borne. That which required effort at first is at length done with ease and enjoyment. Nobody will believe that until he has experienced it. But every Christian knows that it is true.

V. Christ's yoke is easy, and His burden light, because we are sustained under it by a good hope. Heaven and endless happiness are before us, and the assurance that they are reserved for us, while we are kept for them, steadies us beneath a weight which else might bear us down.

W. M. Taylor, Christian at Work, March 20th, 1879.

References: Matthew 11:30.—A. P. Peabody, Christian World Pulpit, vol. xii., p. 142; Three Hundred Outlines on the New Testament, p. 19. Matt 11—H. W. Beecher, Christian World Pulpit, vol. xix., p. 294.

12 Chapter 12 

Verse 6
Matthew 12:6
Christ Greater than the Church.

I. Looking first at the things essential in the structure of the Church, I shall show what Christ is in relation to these. The essential things in the structure of the Church are: (1) The plan. The plan of the Christian Church is that of a temple. Christ, before the Church, was the Dwelling-place, the real Shechinah, the true primal home of the light which is to enlighten the world, the very, the incarnate Temple of God upon the earth, in His twofold nature and one Divinely-human personality; He was the very plan, pattern, and idea of the temple which the Christian Apostles proclaimed. (2) The foundation. The foundation of the Church is more than apostolic testimony, more even than inspired truth, more than any event, however supernatural or sacred. The foundation is Christ Himself. He is the Gospel, the Cross, the Resurrection. He is God manifest, God near, God showing mercy, God rising from the dead, God offering life and peace and resurrection to the world. (3) The materials of which it is composed. Christ is the life whose life is in every stone of the temple. There is nothing mean or small or trivial among these materials which make up Christ's house, because His worth ennobles the whole.

II. Consider the Lord's greatness in relation to the functions of the Church. These are: (1) Culture. By this we understand its internal growth in Christian excellence. Christ is everything to the Church in this process. He is the Truth, that liberates, purifies, and elevates. (2) Conquest. The power by which the Church operates is not her own, but Christ's. The commission of the Master contains the assertion of His pre-eminence. The presence which accompanies and cheers the messenger is the presence of Christ Himself. "Lo, I am with you alway." (3) Worship. The Church is a "spiritual house, an holy priesthood, to offer up spiritual sacrifices to God." The Church lays on the altar her thoughts, prayers, affections, capacities, gifts, achievements, the entire life of her whole membership of every individual; and she offers up these as sacrifices; but the soul and inner life of these sacrifices is thankfulness for Christ. This is the deepest fact in Christian worship.

A. Macleod, Days of Heaven upon Earth, p. 140.
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Verse 8
Matthew 12:8
I. Note the title Jesus gives Himself: "the Son of man." He applied this phrase to Himself in all the different aspects of His great life. While He deemed His equality with God not a thing to be clutched at, He claimed, in humanity's name, more than an equality with men. In Him, as the Son of man, humanity is again restored to its sonship of God. It is the child alone who can show the father in the fatherly relationship; the neighbour can show the neighbour, the work the worker. When the Christ said, "He that hath seen Me hath seen the Father," He claimed to have done something so appalling in itself, and in its consequences, as to dwarf the most notable of His miracles. Christ was all-human, whatever else we believe Him to be. The pure ever lives in the all, not in the part. But whence this authority with nature which Christ possessed, which was equal to the suffering of hunger within Himself, and to feed a multitude with five loaves? If it be only the triumph of the universal man in the Son of man, the triumph is so complete as to constitute Him our King and our God. For He besets us behind and before, and lays His hand upon us; we can look neither within nor without, without beholding symbols of His might, and turn neither to our past nor our future without seeing that the fortune of our race is in His hand.

II. The claim He makes on His own behalf, as "Lord even of the Sabbath day." This is but one of the many claims which Jesus made, and by which He asserted His authority to be greater, if not higher in kind, than had ever been arrogated by man before. Authority and obedience meet in Christ, and blend. He is the atonement of the Great Father with His many children. Father and child meet and kiss each other again in Him, and are at peace. And man, if he be an hungred, can pluck the corn on the Sabbath day in the presence of the God who "will have mercy, and not sacrifice."

J. O. Davies, Sunrise on the Soul, p. 233.



Reference: Matthew 12:9-21.—Homiletic Magazine, vol. viii., p. 114.





Verse 12
Matthew 12:12
There are few things in our Lord's teaching more interesting to notice than the enormous value which He puts upon man. Again and again He reminds us, as though we were ready to forget it, of the glory and dignity of our being. Notice a series of points in respect of which a man is better than a sheep.

I. I might mention, first of all, even his physical form and beauty. Well does the inspired Apostle liken man's body to a stately temple, well-proportioned, and perfect in all its parts. In a thousand ways it excels that of the lower creation, and proclaims that man is better and nobler than they. Are you, then, going to take that noble and beautiful form, and make it the instrument of sin? Are you going to desecrate a temple so fair? This is just what many are doing, bringing themselves down to the level of the brutes that perish, and turning their glory into shame.

II. Secondly, a man is better than a sheep, because he is endowed with reason. The true glory of man consists not in the speed with which he can run, nor the number of pounds' weight he can lift, nor the strong wrestlers he can throw; for in these respects even the ostrich and the ass and the lion easily outmatch him. And yet what compensation intellect provides! There is no point in respect to which the brute excels us where reason does not enable us far to excel the brute. The man who leaves his mind fallow, who does not call into vigorous exercise the reasoning powers with which he is endowed, fails to realize his distinguished place in creation, and brings himself down to the level of the cattle in the field.

III. A man is better than a sheep, because he is endowed with a moral nature. He is an accountable and responsible being. Even the fact that he has it in his power to do wrong proclaims his exalted place in creation. A sheep cannot sin; but that is not because it is a superior, but because it is an inferior creature to us.

IV. How much is a man better than a sheep, when you consider his capacity of progress! In this respect he stands alone in creation, so far as it presents itself to our view.

V. How much is a man better than a sheep, in respect to his spiritual nature and his capacity for knowing God!

VI. How much is a man better than a sheep, because he is possessed of immortality! The dumb creatures of the meadow live their little life and die, and there is an end of them; but man has an existence that knows no end.

VII. A man is better than a sheep, because Christ died for him. He who made man and stamped His own image on him deemed him worth an infinite sacrifice, and spared not His own Son for his redemption.

J. Thain Davidson, Talks with Young Men, p. 147.



References: Matthew 12:10-12.—T. Birkett Dover, The Ministry of Mercy, p. 130. Matthew 12:10-13.—Spurgeon, Sermons, vol. xxv., No. 1485. Matthew 12:12.—G. Brooks, Outlines of Sermons, p. 32. Matthew 12:14-37.—Parker, Inner Life of Christ, vol. ii., p. 205. Matthew 12:15.—Spurgeon, Morning by Morning, p. 128. Matthew 12:15-21.—S. Cox, Expositor, 1st series, vol. iii., p. 16. Matthew 12:18-21.—J. Budgen, Parochial Sermons, vol. ii., p. 65. Matthew 12:19-21. -Spurgeon, Sermons, vol. xix., No. 1147; Preacher's Monthly, vol. iv., p. 46. Matthew 12:20.—Spurgeon, Sermons, vol. i., No. 6; Ibid., Evening by Evening, p. 202; G. T. Coster, Christian World Pulpit, vol. xvi., p. 154.



Verse 21
Matthew 12:21
Observe:—

I. What is involved in the significant phrase, "His name." There may be very much or very little in a name taken merely as a sign for personal identification. But if any more than this be attempted, and if it be given as descriptive of certain predispositions to nature, and of certain virtues of mind and manners, it may contain far too much or too little. There is nothing more appropriate than a great name for a great man, or a good name for a good man; but the little is sorrowfully encumbered when he has to bear a name made conspicuous by virtue or by genius. Great care was taken in the naming of the Christ. The name was to be descriptive, and to be expressive of that which was to be the great function of His coming. It was to be suggestive not only of greatness, but of that greatness which was to be peculiarly and eternally His own. "Thou shalt call His name Jesus; for He shall save His people from their sins." The great radical idea of operative Christianity is salvation; it is only as this is being realized that its other aspects are of value to man. The name of Jesus was to symbolize the whole of morality in the sum and symmetry of a perfect combination.

II. What is involved in the trust which the Gentiles were to repose in it. The nations were to trust Him, not as some today are disposed to do, as a beneficial force amidst the powers which make for civilization. That He had been and is this no honest thinker can, we imagine, well doubt. But the Gentiles were to trust Him as that which He assumed Himself to be, and for that which He had done, and for the more He claimed the ability of doing. They must trust Christ for far more than they can understand or have the power to conceive, and trust that all things are in arrangement to "work together for good." To have this trust in Him, the nations must be convinced of the fulness not only of His manhood, but of the perfectness and all-comprehensiveness of His knowledge of all that is above man. It is when man has discovered that he can know no more of God than is revealed in Christ that he is justified in seeking only for godliness after Christ. If He be believed when He says, "Whosoever hath seen Me hath seen the Father," man has no higher wisdom to expect; it suffices him, and he trusts.

J. O. Davies, Sunrise on the Soul, p. 257.
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Verse 31
Matthew 12:31
I. First, it may be said what the unpardonable sin is not. It cannot be any sin from which men ever have repented; for wherever God has given repentance He has given pardon; no sin, therefore, which has ever been repented of is the unpardonable sin. And yet what very awful and exceeding sins have been pardoned or might have been pardoned. No course even of sin, no act of deadly sin, following even upon a course of sin, if it admits the pang of penitence, shuts out from pardon. What is really dead feels not. No past sin hinders from penitence. The faintest longing to love is love; the very dread to miss for ever the face of God is love; the very terror at that dreadful state where none can love is love.

II. And now to approach the sacred text itself. And here, because Satan would ever tempt to despair of God's mercy those whom he has tempted, through presuming upon it, to sin, our good Lord accompanies the awful sentence on that one sin which hath no forgiveness with the largest, almost boundless, assurance of mercy on all besides. The blasphemy against the Holy Ghost was not one sort of guilt, but many in one. It was the guilt of those who had the very presence of their Lord, who witnessed His love and holiness, who saw the power of God, but out of envy and malice obstinately resisted the light, and ascribed that which was the very working of the Spirit of Holiness to the unclean spirit. And this sin was in its very nature unpardonable, not because God would not pardon it upon repentance, but because it cut off repentance from itself, turning into sin the very miracles of mercy which should have drawn it to repentance.

III. For us is this fearful picture of completed disease given, that we may shun the very slightest taint and touch of its infecting breath. Let us labour, through God's grace, to grow in all other graces which are opposed to every trace and shade of deadly sin; let us pray for deeper awe, for truer penitence, for loving fear, for fearing love; so shall we, in the increase of our inward life, have the witness of His Spirit to us that we are not decaying unto death; so shall we, after this brief, weary struggle, enter our everlasting rest, behold the ever-living Truth, and by His all-pervading love, love Himself in Himself, and all in Him.

E. B. Pusey, Selected Occasional Sermons, p. 225.





Verse 31-32
Matthew 12:31-32
The "speaking" or blaspheming against the Holy Ghost is the sign of a very rancorous and very violent dislike in the heart against Him; and it is not the word taken abstractedly, but that evil and determinate state of heart which that word proves which constitutes the "sin against the Holy Ghost."

I. We have in the Bible four separate sins against the Holy Ghost laid out in a certain order and progression. (1) First, there is the grieving of the Holy Ghost. This occurs when you allow something in your heart and life which impedes and weakens the Spirit's inward work. (2) Next, in the downward course, comes resisting the Holy Ghost. And that is when, with great resolution, you set yourself positively to act contrary to the known and declared will and precepts of the Spirit. (3) From this it is an easy step to quench Him; when, being vexed and annoyed at influences which restrain you, or by voices which condemn you within, you endeavour to put it out, as water on fire, stifling it that it may die—overlaying the work of God within you, in order that you may escape. (4) There is a fourth stage, when the mind, through a long course of sin, proceeds to such a violent dislike and abhorrence of the Spirit of God that all infidel thoughts and horrid imaginations come into the mind. The man obstructs and withstands the kingdom of Christ everywhere; and that is the unpardonable sin.

II. The misery and horror of that state lies in this, that it is a state that cannot repent. It cannot make one move towards God. The Spirit is gone. There is no pardon now, because there can be no desire for pardon. There is and there can be in that man no gleam of spiritual thought, because the Author and Giver of it is gone for ever.

J. Vaughan, Fifty Sermons, 2nd series, p. 359.



I. Observe, Christ speaks of Himself here as the Son of man, the Son of God in a disguise, as it were; God under the veil of human flesh. Can we wonder that He should look with a merciful and forgiving eye upon any of His brethren who, not suspecting His greatness, should rudely jostle against Him in the crowd? Suppose, for instance, a king were to assume for purposes of state the disguise of a subject, and to mingle with the simplest and rudest of his people, and suppose that while in such disguise he were to meet with an insult; would not a broad line of demarcation be drawn between an insult so offered and an act of avowed treason against the king upon his throne? A comparison of this kind will be of considerable help to us in understanding our subject. Even the murderers of Christ sinned against the Son of man, against Christ in His human nature; whereas, had they known who it was whom they crucified, many might possibly have been overwhelmed with shame and have besought His forgiveness.

II. But in the case of blasphemy against the Holy Ghost no such plea can be set up. Here we have a sin not against God in the guise of Jesus the son of Joseph the carpenter, but against God in His essential Deity, God upon the throne of heaven, God who does good and is the Author of all good both in heaven and earth. The sin of the Jews which our Lord rebuked partook of this character; for they had said that He was under the influence of, and in league with, an unclean spirit; to do good, to love mercy, and to perform acts which undeniably tended to overturn the kingdom of Satan and establish the kingdom of God—this, they said, was the work of the devil. Now unquestionably this was to put darkness for light and light for darkness, to confound all distinctions between good and evil, to confuse the works of Satan and those of the Most High God, as though they were not the exact opposites of each other. The person who does fully commit this sin places himself exactly in the position of the lost angels; the sin of Satan is that of deliberately worshipping evil and hating good, and on this account is unpardonable sin—unpardonable for this reason, if for no other, that it cannot be repented of.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 350.



References: Matthew 12:31, Matthew 12:32.—P. J. Gloag, Homiletic Quarterly, vol. iii., p. 206; H. W. Beecher, Sermons, 3rd series, p. 352; S. Cox, Expositor, 2nd series, vol. iii., p. 321; R. Scott, University Sermons, p. 64; J. C. Hare, The Victory of Faith, p. 288.



Verse 33
Matthew 12:33
I. It is possible to ascertain our true state and character. What plainer evidence of this could be desired than these words, "The tree is known by his fruit"? As certainly as the tree is known by his fruit may we know our spiritual state and character if we will only be honest, nor act like the merchant who, suspecting his affairs to be verging on brankruptcy, shuts his eyes to the danger, takes no stock, and strikes no balance.

II. Our religious profession is not always a test of our state. (1) It may be a test in certain circumstances. Though it does not prove the possession of religion in the time of peace, show me a man, like the house standing its ground against the sweep of floods, or the soldier following his colours into the thick of battle, who holds fast the profession of his faith in the face of obloquy, of persecution, of death itself, and there is little room to doubt that his piety is genuine—that he has the root of the matter in him. (2) The profession of religion is not a test of the reality of religion in our times. The tide has turned, and those who now make a profession of zealous and active piety find themselves no longer opposed to the stream and spirit of the age. This is a subject of gratitude. Yet it suggests caution in judging of ourselves, and warns us to take care, since a profession of religion is rather fashionable than otherwise, that in making it we are not the creatures of fashion, but new creatures in Jesus Christ.

III. The true evidence of our state is to be found in our heart and habits. The tree is known by his fruits—by their fruits ye shall know them.

T. Guthrie, Sneaking to the Heart, p. 163.



References: Matthew 12:34.—J. Ker, Sermons, p. 121. Matthew 12:35.—S. Baring-Gould, One Hundred Sermon Sketches, p. 177; E. White, Christian World Pulpit, vol. xxvi., p. 74.



Verse 36-37
Matthew 12:36-37
Idle words may, in a very general way, be defined as words that issue out of a condition of idleness—fruitless, useless hours. The care of speech is eminently a fit training which the Gospel ordains.

I. There are a great many words that are like dust-cloths. They remove grime; they drive away unpleasant thought and feeling; they change the temperament. There are a great many things in conversation that tend to make men cheerful, that tend to put springs under the waggon of life to make it go easier along in the rough road. All these things are edifying in their own way. They polish, they brighten, they comfort, they cheer; they keep people above melancholy and gloom, and that itself is very desirable.

II. One kind of idle words is tattling. It is a kind of gay frivolity upon a line of things which require sobriety and charity. It proceeds neither from wit nor from humour, nor from rectitude; but it is amusing ourselves with the thousand little scraps that relate to men and their affairs. Not only is it of no benefit to them, but it is bad for us and bad for them.

III. Boasting is another form of idle speech. There is a vast amount of it which springs up in youth and does not die out in manhood. It is a sort of bidding one's self up in the market. It indicates the want of any high self-measuring, and is very foolish and idle.

IV. Profane swearing is an utterance of sacred names or of sacred things in a light, trifling, and, worse still, in a malicious and angry mood. Swearing is some men's idea of boldness. But God forbid that any man who values aught that is noble and sweet and pure in men, in angels, and in God should indulge in this most demoralizing habit! There is the best reason in the world, in philosophy, in politeness, in neighbourly charity, why one's mouth should be kept free and clean from all profanity. It is the violation of decency and honour; it is the violation of every noble instinct.

H. W. Beecher, Christian World Pulpit, vol. xxi., p. 268.



References: Matthew 12:36.—F. W. Farrar, In the Days of Thy Youth, p. 30, Matthew 12:36, Matthew 12:37.—C. Girdlestone, A Course of Sermons, vol. i., p. 19.



Verse 37
Matthew 12:37
Consider some of the ways by which words are used that minister to our condemnation.

I. At the head of this list we must put profane swearing.

II. Another way in which we expose ourselves to God's displeasure is by what St. Paul calls "foolish talking."

III. Another example of the improper use of the gift of speech is an indulgence in the petulant and complaining language which so often destroys the harmony of private life.

IV. A fourth illustration of our text is found in the case of misrepresentation and slander.

V. Angry words are another description of words by which we may endanger our everlasting salvation.

J. N. Norton, Old Paths, p. 144.





Verse 38
Matthew 12:38
In every age, and perhaps more as the world grows older, men's hearts are apt to utter the same wish. The mind, afloat, as it were, on a vast sea, needs, and with reason, a sure anchor. Man cannot tell us of what man has never seen. We crave for the very heaven itself to be opened; we crave to see the light in which God dwells; we crave to hear the voice of Him to whom all things are known, who can neither be deceived nor deceive.

I. This feeling is in its own nature nothing blamable. All belief is not deserving of the name of faith, and it is greatly against the wisdom of God to confound them. If God were to give us no answer at all when we ask for a sign from heaven, no man could be blamed for remaining in uncertainty; on the contrary, to believe a thing merely because we do not like the feeling of ignorance about it is no better than folly. Or again, it might have been possible that God should have given us the very exact answer we desired. But neither of these is our actual case; we are not left in utter ignorance, nor raised to perfect knowledge. There is a state between these two, and that is properly the state of faith. There is no place for faith in entire ignorance; for to believe then were mere idle guessing; it would not be faith, but folly. Nor, again, is there any place for faith in perfect knowledge; for knowledge is something more than believing. The place for faith is between both.

II. That Christ died and rose from the dead is the great work which God has wrought for our satisfaction; it is not absolutely the only sign which He has ever given—far from it; but it is the greatest, and goes most directly to that question which we most long to have answered. It assures us of God that He loves us, and will love us for ever. To those who think upon it fully it does become the real sign from heaven which was required; for it brought God into the world, and the world near to God. He who has the evidence of the Spirit not only believes that Christ rose and was seen of Peter and of the other apostles; Christ has manifested Himself to him also; he knows in whom he has believed. The heaven is opened, and the angels of God are every hour ascending and descending on that son of man who, through a living faith in Christ, has been adopted through Him to be a son of God.

T. Arnold, Sermons, vol. v., p. 7.





Verses 38-43
Matthew 12:38-43
Truth through and by life.

Consider in what respects Christ was greater than Solomon.

I. The Proverbs could not well be spared from the Bible nor dropped out of the life of the world. They are of highest use, and ought to be read and re-read, for their wisdom, their broad interpretation of life, and their ethical value. If they were heeded and obeyed they would bring the individual, the family, the community, the nation into a state of ideal perfection. Their lack is that they have no power to turn into living moulding energy. They simply state truth and prescribe conduct. They are impersonal, and have no living force to drive them home. Truth must be incarnated in a just representative in order to be powerful. This is the weakness of the Proverbs viewed as effective agents; they are without incarnation. The truth taught by Solomon went out naked into the world, and weighted by his failure to realize it in himself.

II. Turn now to Christ. We can match nearly every precept of Christ with a like one from Solomon. Why does it not appeal to us with equal force? (1) Christ had a single, solid background for His truth—God the Father; while Solomon spoke from an observation of human life, or rather of the world as it goes. Hence Christ's truth wore an eternal character, and was as the voice of God Himself; it was absolute; it came from above, and was not picked up here and there. (2) There is also a wide unlikeness in the tone of their teachings, especially if the Book of Ecclesiastes be referred to Solomon. This book stands in the Bible rather as a warning than a guide, telling us how not to think of life. Life is a puzzle; time and chance have sway. Christ's teachings are the contrast to this. Life is no puzzle to Him; it presents no question. Everywhere and always there is one clear, unvarying note sounding an eternal destruction between good and evil, declaring life to be good and a path to blessedness. (3) There is another contrast between these two teachers: one made but small personal indication of his teaching, while the other brought His life into ideal harmony with all that He taught. The lesson is beyond expression practical. We know no truth except by action. We can teach no vital truth except through the life. We cannot attain to the eternal joy except as we walk step by step in that path of actual duty and performance in which He walked, who so gained its fulness and sat down at the right hand of the Father.

T. T. Munger, The Appeal to Life, p. 47.



Reference: Matthew 12:38-50.—Parker, Inner Life of Christ, vol. ii., p. 215.





Verse 39-40
Matthew 12:39-40
Jonah being spoken of in the text as a type of Christ, let us consider that part of his history which is typical. It is contained in the first and second chapters, and presents us with the following pictures:—

I. Man shunning God's presence. Like those mariners who, leaving the sacred soil which was the place of God's sanctuary and the scene of God's revelations, launched forth upon the waste salt billows and made for the great heathen mart of Tarshish, so went man forth from his primitive condition of holy bliss, to seek diversion from the thoughts of God and judgment, to seek entertainment for a few short hours in the traffic and merchandise of the world.

II. God's awful wrath in consequence of man's departure from Him. The raging tempest, which well-nigh broke the ship wherein Jonah was embarked, supplies us with a just emblem of the wrath of God. By nature we live and move in the element of that wrath. Every man who has not by a personal appropriating faith laid hold of the hope set before him in the Gospel is at this moment in imminent peril.

III. The vain attempts made by man to propitiate an offended God. The great majority of men instinctively seek to have something which may serve them to fall back upon in the hour of affliction and distress. Acknowledging by a certain natural instinct that there is a God, and that they have offended Him, men will do everything but that which is required of them to make their peace with Him and obtain His favour. But then sacrifices, the mere dictates of natural religion, cannot avail to turn away the wrath of God.

IV. The Divine method of propitiation by the death of Christ. Jonah's being taken up and cast into the sea is a figurative representation of Christ's being made over, as our Substitute, to the fury of God's indignation.

V. The last point shadowed forth in Jonah's history is the triumph of Christ over death and hell—meaning by that latter term the place of departed spirits. Jonah, being swallowed by the fish, was miraculously preserved alive within it, and was afterwards delivered from his marvellous hiding-place and laid upon the dry land in safety. Christ rose again the third day from the dead, in a body identical indeed with that which hung upon the cross, but spiritual, eternal, heavenly, adapted to a new and imperishable condition of existence.

E. M. Goulburn, Sermons in Holywell, p. 23.
References: Matthew 12:40.—J. N. Norton, Golden Truths, p. 165. Matthew 12:41.—Ibid., Old Paths, p. 487; W. M. Punshon, Three Hundred Outlines on the New Testament, p. 19. Matthew 12:42.—Spurgeon, Sermons, vol. ix., No. 533; G. Brooks, Outlines of Sermons, p. 209; Parker, Cavendish Pulpit, vol. ii., p. 257; J. Hamilton, The Royal Preacher, p. 31. Matthew 12:43.—G. Matheson, Moments on the Mount, p. 132. xii. 43-45.—T. R. Evans, Christian World Pulpit, vol. xxiv., p. 88; H. Melvill, Penny Pulpit, No. 1,648.



Verse 45
Matthew 12:45
Growing Worse.

I. It must be remembered that we all begin with certain faults—different persons with different faults. What we mean by a man's character getting worse is that these faults in us strengthen and increase. But is it an unaccountable and strange process, that by which faults grow? By no means. It is the simplest process in the world; it is simply by repeating a faulty action or humour time after time. We have only to go on in the same way, and, at the end of the time, we have a worse fault; for that is the nature of habit, that it grows by mere repetition of the same conduct and becomes a stronger habit. But if the sinful habit is stronger, then the man is a worse man.

II. People often go on getting worse and worse, letting sin grow, but thinking it all the time quite impossible that they should be worse. That idea which they started with they never give up—the idea that they never can alter for the bad. All alteration, they think, must be for the better; if they have not improved, then they are the same they always were; but worse they cannot be. It is this deep ingrained assumption in men's minds which blinds them to the most startling facts about themselves. They are now absorbed in covetous passions and worldly aims; they have fierce desires to get this and that earthly prize; they sacrifice honesty; they do the meanest acts; they are guilty of constant pieces of deception in order to win them. There was a day when they would have shrunk from this; now they do it all as a matter of course; but still they have no idea that they are at all worse than they were. It is always circumstances that change, never themselves. But Scripture everywhere says plainly that men do grow worse in this life, and that they grow worse out of themselves; and therefore it is that they reap the wages of death, because it is their own sin. Let us look to ourselves, to our own hearts, and watch and correct evil at its fount; for there is the fount of it.

J. B. Mozley, Sermons Parochial and Occasional, p. 118.



References: Matthew 12:45.—B. F. Westcott, Expositor, 3rd series, vol. vi., p. 83; J. Keble, Sermons from Lent to Passiontide, p. 203.



Verses 46-50
Matthew 12:46-50
Jesus and His Brethren.

Consider:—

I. the brethren of the boyhood of Jesus. Christ was born into the home and was to live in a brotherhood, with no opportunity for exclusiveness permitted Him. He acted and was acted upon by the brotherhood of the home and the neighbourhood. That He passed stainlessly at length into His manhood, ought to go for something as a declaration of the mysterious virtue that He was. Having been made like unto His brethren, and lived sinlessly under the conditions of human brotherhood, He is able to succour the brotherhood, and the brotherhood is able to have faith to receive the succour.

II. The brethren of the manhood of Jesus. "He stretched forth His hand toward His disciples, and said, Behold, My mother and My brethren." The idea we have of brotherhood to begin with must suffer in the losses of our after experiences, and participate in the benefits of our highest gains. If the sanctities of childhood be lost with the purities of mankind unattained, our conception of brotherhood may be modified to the extent even of losing its central and essential idea. The impure selfish man has no brother if he continues long enough in his impurity, but only a confederate in his sin. On the other hand, if man turn the negative of his childhood into the positive of his manhood, and arise by persistent endeavour and trust in God from innocence into virtue, there will be a correspondent elevation and expansion of his sense of brotherhood. Man is then his brother, not because he is of his kin, but of his kind; not because he is of his nation, but of his nature. Men are called into the brotherhood of Christ's manhood, not because of what they have and are in themselves, but because of that which they can be made to see to be for them in God; they know themselves in Him, and find each other in the light of His countenance, and in the light of God there is but little difference between man and man. We can all be very near to the Christ, for we can all serve if we cannot command. The brotherhood is broad, and such as fitted the God-man to have formed.

J. O. Davies, Sunrise on the Soul, p. 281.
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Verse 50
Matthew 12:50
We have here two things—a character and a blessing.

I. "Whosoever shall do the will of God." So, then, God has a will. This thought, familiar as it is to us, was a thought to which man by searching could not attain. God is no mere personification or idealization of accident or destiny. God is no mechanical setter in motion or preserver in motion of the wheel of nature or the world of being. (1) God has a will concerning our condition. The will of God is that we should become a new creation by means of the work of the Holy Ghost. It is the will of God that our condition may be changed, so that they who before fulfilled the desires of the flesh and of the mind should become altogether holy, which is, being interpreted, altogether His. (2) God has a will concerning our conduct. I know not that anything more wonderfully expresses God's love for us than this thought: God cares how I act. "It is the will of God that ye stand perfect and complete." Can any lot be abject, can any life be trivial, can any day or hour be without its glory, if the eye of God is upon it, and if the mind of God is exercised upon its being this or that? (3) God has a will concerning our destiny. The words are His own. He will have all men to be saved. He would have you for one of those vessels of mercy which He hath before prepared unto glory.

II. Consider, next, the blessing. "The same is My brother and sister and mother." There is a higher than any natural relationship into which he enters who has drunk Christ's Spirit. He that doeth the will of God is Christ's brother. Not connected with Him by home or parentage, he shall have a dearer and a closer tie still; he shall have the same spirit; he shall be nearer to Him for ever than the dearest son of His mother could have been to Him for one moment below; he shall have Christ to dwell in his heart by faith, and he who so dwells shall be not more his God than his brother. Miss not that dignity, that glory, for any other; for anything that is of the earth earthy. Whatever else thou hast or hast not, yet miss not this; for it is a tie which nothing can sever, it is a crown of beauty which can never fade away.

C. J. Vaughan, Christian World Pulpit, vol. i., p. 177.



References: Matthew 12:50.—Homiletic Quarterly, vol. i., p. 235; J. Hiles Hitchens, Christian World Pulpit, vol. xxvi., p. 347; R. Heber, Parish Sermons, vol. ii., p. 410.

13 Chapter 13 

Verses 1-9
Matthew 13:1-9
The Parable of the Sower.

In the parable of the sower there is nothing at all novel. Our Saviour did not affect novelty in His illustrations of what He had to say to men about Divine truth; and however new and however strange might be some of the doctrines which He preached, His illustrations of those doctrines were such as all people could very well comprehend.

I. "A sower went forth to sow." (1) By the sower our Lord fist of all means Himself. And that was His work chiefly—sowing the seeds of Divine truth in the minds of men. As to the reaping, the reaping began, we may say, on the day of Pentecost, when our Lord reaped a sheaf of first-fruits in the conversion of five thousand souls; and the reaping resulting from our Lord's sowing has been going on ever since. (2) But meaning Himself first of all, He surely by this sower that goes forth to sow meant His apostles and the seventy disciples whom He sent out to preach the Gospel.

II. Then, in the next place, as to the seed. The sower is the Son of God, as we have seen, and all Christ's people engaged in this very work of sowing. The seed is the Word of God. And as the seed is the Word of God, let us recognize the importance of being truly, thoroughly, honestly scriptural.

III. The ground represents the heart, such as the heart may be—the heart rather than the head, the affections rather than the intellect. There is nothing fatalistic in the parable, nothing to drive to despair the man who feels he is bad and wishes to be a true Christian, and nothing to encourage in sin the man who has no desire after good things. God's grace can do for the heart, be it what it may, what man's skill has done a thousand times for the land that he cultivates. There are some who know that their hearts were once as hard as a turnpike road, and are now as soft as a newly-ploughed and harrowed field where waves the autumn corn. There are some whose hearts, like the stony ground, are full of thorns, but now the good seed is bearing fruit there; and if any man feels his heart is like the wayside, or the stony place, or the thorny ground, let him cry to God for His grace, and He will subdue all these evils and make his heart into the honest and the good heart, that shall yield fruit to His own glory and to the man's comfort.

H. Stowell Brown, Christian World Pulpit, vol. xvi., p. 376.



The Parable of the Sower.

Notice the various obstacles which successively meet the seed and mar its fruitfulness.

I. The wayside. There is a condition of heart which corresponds to the smoothness, hardness, and wholeness of a frequented footpath that skirts or crosses a ploughed field. The spiritual hardness is like the natural in its cause as well as in its character. The place is a thoroughfare; a mixed multitude of this world's affairs tread over it from day to day, and from year to year. The soil, trodden by all comers, is never broken up and softened by a thorough self-searching. Owing to its hardness, it does not take the seed into its bosom.

II. The stony ground. A human heart, the soil on which the sower casts his seed, is in itself and from the first hard both above and below; but by a little easy culture, such as most people in this land enjoy, some measure of softness is produced on the surface. Among the affections, when they are warm and newly stirred, the seed speedily springs. Many young hearts, subjected to the religious appliances which abound in our time, take hold of Christ and let Him go again. In the rich young man the seed sprang hopefully, but it withered soon; he did not lightly part with Christ, but he parted; he was very sorrowful, but he went away.

III. The thorns. In the application of the lesson this term must be understood not specifically, but generically. In the natural object it indicates any species of useless weed that occupies the ground and injures the growing crop; in the spiritual application it points to the worldly cares, whether they spring from poverty or wealth, which usurp in a human heart the place due to Christ and His saving truth. (1) Thorns and thistles occupying the field suck in the sap which should go to nourish the good seed, and leave it a living skeleton. (2) Thorns and thistles, favoured as indigenous plants by the suitableness of soil and climate, outgrow the grain both in breadth and height.

IV. The good ground. While all the ground that was broken, deep and clean in spring and summer, bears fruit in harvest, some portions produce a larger return than others. While all believers are safe in Christ, each should covet the best gifts.

W. Arnot, The Parables of our Lord, p. 43.



References: Matthew 13:1.—H. W. Beecher, Christian World Pulpit, vol. x., p. 395. Matthew 13:1-3.—Expository Outlines on the New Testament, p. 32. Matthew 13:1-8.—Clergyman's Magazine, vol. i., p. 24. Matthew 13:1-23.—Parker, Inner Life of Christ, vol. ii., p. 225; A. B. Bruce, Parabolic Teaching of Christ, p. 14. Matthew 13:1-52.—Ibid., The Training of the Twelve, p. 44.



Verse 3-4
Matthew 13:3-4
I. The beaten path. Let us think about that type of character which is here set forth under the image of the wayside. It is a heart trodden down by the feet that have gone across it; and because trodden down, a heart incapable of receiving the seed sown. The seed falls upon it, not in it. Notice two or three ways by which the heart becomes trodden down. (1) The heart is trodden down by custom and habit. There is a process going on which makes it absolutely certain that, the further you advance in life, the less you will be capable of being influenced even by the divinest truths of God's Word. (2) The heart is trodden down by sin. It is not the least sad and awful of the widespread consequences of sin, that it uniformly works in the direction of unfitting men to receive God's love. The more we need it the less we are able to lay hold of it. (3) The heart is trodden down by the very feet of the sower. Every sermon that an ungodly man hears which leaves him ungodly, leaves him, not as it found him, but harder by the passage of the Word once more across his heart, harder by the rejection once more of God's grace.

II. The lost seed. Sown on the surface of a hardened heart, it lies there for a little while and does nothing. But only for a little while; it is soon carried off. He who sows tares roots up growing wheat, and does not neglect to sweep away the seed. His chosen instruments are those light, swift-winged, apparently innocent flocks of flying thoughts, that come swooping across your souls even whilst the message of God's love is sounding in your ears. With most men it is the constant succession of petty cares, the constant occupation of heart and mind with trivial subjects and passing good, much rather than any conscious fixed resolve to shut their souls against Christ and His love, that steals away the Word from their memories and thoughts. "We ought to give the more earnest heed to the things which we have heard, lest at any time we be drifted past them."

A. Maclaren, Sermons preached in Manchester, 2nd series, p. 280.



References: Matthew 13:3.—Homiletic Quarterly, vol. iv., p. 429. Matthew 13:3-8.—R. Winterbotham, Sermons and Expositions, p. 119; J. R. Macduff, Parables of the Lake, p. 49. Matthew 13:3-9.—Homiletic Quarterly, vol. ii., p. 50; G. Salmon, Non-Miraculous Christianity, p. 135. Matthew 13:3-23.—S. Cox, An Expositor's Notebook, p. 213.



Verses 3-50
Matthew 13:3-50
The Parables of the Kingdom.

I. Taking these seven parables all together, notice, first, the fact that our Lord, in describing the kingdom of heaven, did deliberately use many parables, and those strikingly different from one another. The kingdom of heaven is a many-sided thing, and there are many ways of looking at it, all of which may be true ways, though differing very greatly.

II. The kingdom of heaven, as Christ expounded it, is the Gospel, the word of salvation, everywhere preached, yet most variously received—as in the first parable; it is the Gospel, true and pure and genuine in its beginning, but rapidly intermingled in its upgrowth with spurious and baleful imitations—as in the second parable.

III. But if it be evidently the Gospel, it is as evidently the Church, the outward and visible form, which waxes from less to more, which embodies before the eyes of men the principle of life which animates it, which testifies by its rapid growth to the wondrous vigour of that hidden principle—as in the third parable, of the mustard seed.

IV. But the kingdom of heaven is also a moral force—the force of moral and social principles. It is a leaven ever working outwards as long as there is any human society left to work upon; a leaven working far beyond the visible pale of the Church, though producing everywhere but a partial change—as in the fourth parable, of the hidden leaven.

V. But, lastly, the kingdom of Christ is Christ Himself, the real treasure, the great object of desire; for whose sake alone any outward acquisition is valuable; yet for whose sake the loss of all things were indeed gain. It is Christ Himself, the personal Saviour, found and appropriated at any cost—as in the fifth and sixth of our parables.

VI. The sevenfold arrangement intimates that we are to look for a certain unity of plan and completeness of execution about these parables. It means that they represent among them all the possible aspects of Christianity; and they also represent in their order and arrangement the historical development of Christianity from first to last. Poets and philosophers have written of the seven ages of man. I believe that we may speak with much more certainty of the seven stages through which the kingdom of heaven passes towards its final state.

R. Winterbotham, Sermons and Expositions, p. 108.



References: Matthew 13:4.—Preacher's Monthly, vol. iv., p. 62; G. Matheson, Moments on the Mount, p. 149.



Verses 10-17
Matthew 13:10-17
The Parables of Christ.

I. "Whosoever hath, to him shall be given," etc, Here a universal law is announced as the explanation of the gift to the disciples of understanding mysteries, and of the difference between them and others. Whosoever hath, whosoever hath not. Is it not assumed in that universal statement—is it not affirmed—that every man has received certain things which the Bestower will increase if he hold them fast, but which he may let go and be left utterly bare? And what are these things? If there is the least connection between this verse and that which precedes it, they are mysteries of the kingdom of heaven. These are the treasures—not lying far from any man—to which these fishermen had not foregone their claim, and which no one can relinquish without abandoning his rights, without renouncing his manhood.

II. For thus He goes on: "Therefore speak I to them in parables: because they seeing see not; and hearing they hear not, neither do they understand." Seeing, hearing, understanding—these are admitted powers of human beings. To be without them is a fearful penalty, the exception to a rule. Is it not intimated to us that there is something exactly corresponding to these organs of sense in the spirit of man; that an eye is there which may be opened or may be closed; an ear is there which may be awake to take in a voice that is speaking to it or may be stopped; a capacity for profiting by the vision, for yielding to the voice, which may be continually expanded, or may continually become more contracted? If there is this correspondence between the organs of the spirit and the organs of sense, does not that explain to us the meaning and power of the parables? May not all sensible things, by a necessity of their nature, be testifying to us of that which is nearest to us, of that which it most concerns us to know, of the mysteries of our own life and of God's relation to us? May it not be impossible for us to escape from these witnesses? They may become insignificant to us from our very familiarity with them; nay, we may utterly forget that there is any wonder in them. The universe may become actually "as is a landscape to a dead man's eye;" all the business in which we are ourselves engaged, a routine which must be got through in some way or another, that we may have leisure to eat, drink, and sleep. Can any language describe this state so accurately and vividly as that of our Lord in the text? Seeing we see, and do not perceive; hearing we hear, and do not understand.

F. D. Maurice, Sermons, vol. v., p. 165.





Verse 12
Matthew 13:12
To Him that hath shall be given—a law of the Christian Sabbath.

Let us illustrate this doctrine by a reference:

I. To nations. If there were any land in which the higher uses of the Sabbath were universally understood and enjoyed, we should be able to show there, in their full measure, the temporal benefits with which it is charged; but, alas! such an example cannot be found on earth. In Popish countries generally, and in some that are nominally Protestant, you may see the operation of the law in its threatening aspect. From those who have not kept the Sabbath holy the weekly rest has been taken away. In the medley of sounds which constitutes the hum of Paris on the Lord's Day, a Christian distinguishes with sadness the clatter of the mechanic's tool. The nation that gives up the day to pleasure does not retain the day for rest.

II. Classes. Those classes in a great city who most fully employ the Sabbath for its higher ends must fully enjoy its subordinate benefits; those who renounce the spiritual lose the temporal too.

III. Persons. The law holds good in the experience of individuals as well as in that of communities and classes. Those who do not value the higher uses of the Sabbath will fail to attain the lower. The only way of keeping the world out of our Sabbath is to keep Christ in. If from want of taste for it we abandon spiritual communion with the Lord on His own day, the material benefit of bodily rest will slip from our hands. The evil spirits hovering round press like air upon the privilege; the moment they find the room empty they rush in. The weekly Sabbath, where its spiritual uses are lost, becomes a loathsome thing. When the Lord is banished from His day, the adversary takes possession of it, and makes it the period of heaviest drudgery to his slaves.

W. Arnot, Roots and Fruits of the Christian Life, p. 388.



Reference: Matthew 13:12.—Spurgeon, Sermons, vol. xxv., No. 1488.



Verse 13
Matthew 13:13
Christ here touches upon a common fact of our human nature—spiritual insensibility; that state in which spiritual things pass before a man, and instead of being beautiful and blessed realities they are meaningless to him. Nor is there anything strange or fanciful in this representation. Men come in contact with nature, art, charity, and yet are insensible to them; and, similarly, they may come, and often do come, in contact with that which is infinitely more important,—the truth as it is in Jesus,—and yet fail to discern its significance and reality. Now, what are some of the steps by which this gross, callous, insensitive state is reached?

I. It is induced by all kinds of depravity. This is one of the penalties of wrongdoing, that the moral nature is deteriorated and made unresponsive to spiritual things. Sin does not merely plunge a man into an external darkness; it fills his inward being with darkness. It does not merely shut him out of an external heaven; it deprives him of the capacity to perceive and enjoy the heavenly.

II. Insensibility to spiritual things frequently grows in a man through the mastery of worldly pursuits. Diligence in all lawful, heaven-appointed callings is a part of every man's Christian duty. But it is possible to be enslaved even of that which is lawful and God-ordained. These duties may so engross a man's thought and energies that, in the course of time, he becomes indifferent to everything else. The many worlds which lie outside of his own little world are as though they did not exist.

III. The habit of cherishing doubt is another circumstance which tends to weaken spiritual vision and understanding. While the man hesitates, full of timidity and unfaith, there is a secret, silent deterioration of spiritual capacity going on. He is receding further and further into darkness. The powers of the world to come are gradually becoming mere shadows and images, flitting before his vision. This is one of the inevitable penalties of indecision. In this way, in many instances, that state is reached in which men seeing do not see; hearing they do not hear, neither do they understand.

T. Hammond, Christian World Pulpit, vol. xiv., p. 163.



Reference: Matthew 13:14, Matthew 13:15.—G. Huntington, Sermons for Holy Seasons, p. 187.





Verse 17
Matthew 13:17
I. The words of the text have often struck the ears of us all, and few of us, perhaps, have stopped to ask ourselves how far we really could agree with them. Many prophets and righteous men have desired to see the things which Christ's disciples saw and have not seen them. It seems all very natural that they should have desired it. But can we honestly say that we should have desired the same thing if we had been in their places? There is a very easy and plain way of finding out how we should have felt then, by observing what we feel now. We may guess how much we should have longed for a thing before we had got it, by seeing how much we value it now that we have got it. If we find that we do not care about it when it is put in our way, we may be very sure that we should never have missed it before we had it, and that we should never have gone out of our way to obtain it.

II. The means of grace to the soul are like the means of health and strength to the body, and at such a rate would a true Christian value them. We are ever taking thought about what we shall eat and what we shall drink and wherewithal we shall be clothed. But the wants of the soul do not so easily win our attention; the love of our spiritual life, the love of life eternal, is not half so strong within us as the love of our natural life. Our souls are, by nature, far weaker and more sickly than our bodies, and therefore they require much greater care. Therefore every means of grace that we have we should make the most of; and not the best man alive is furnished with one more than is needful for him. But though the best of us cannot afford to spare any of the means which God has given us, yet the worst of us will find that they have enough, if they will but carefully improve them. Every one of us has the means of grace put within his reach sufficient to save his soul if he will. He can learn the way of salvation; he can know those things which many prophets and kings desired to know, and never had their desire fulfilled.

T. Arnold, Sermons, vol. i., p. 37.



References: Matthew 13:21.—F. W. Farrar, In the Days of Thy Youth, p. 80. Matthew 13:25.— T. M. Herbert, Sketches of Sermons, p. 127; E. R. Conder, Expositor, 3rd series, vol. iii., p. 428.



Verses 24-30
Matthew 13:24-30
I. It was "while men slept" that the enemy sowed his tares among the wheat. The phrase is equivalent to "at night," and must not be further urged. This enemy seized his opportunity when all eyes were closed in sleep, and wrought the secret mischief upon which he was intent, and, having wrought it undetected, withdrew.

II. The enemy that sowed them is the devil. We behold Satan here, not as he works beyond the limits of the Church, deceiving the world, but in his far deeper malignity, as he at once mimics and counterworks the work of Christ.

III. The mischief done, the enemy "went his way," and thus the work did not evidently at once appear to be his. How often, in the Church, the beginnings of evil have been scarcely discernible, and that which bore the worst fruit in the end will have shown at first like a higher form of good.

IV. In the question, "Wilt thou then that we go and gather them up?" the temptation to use violent means for the suppression of error—a temptation which the Church itself has sometimes failed to resist—finds its voice and utterance. But they who thus speak are unfit to be trusted in the matter. Our Lord's answer, "Nay," does not imply that the tares shall never be plucked up, but only that this is not the time, and they not the doers. "Let both grow together until the harvest,"—pregnant words, which tell us that evil is not, as many dream, gradually to wane and disappear before good, the world to find itself in the Church, but each to unfold itself more fully out of its own root, till at last they stand face to face, each in its highest manifestation, in the persons of Christ and of Antichrist—on the one hand an incarnate God, on the other the man in whom the fulness of all Satanic power will dwell bodily. Both must grow until the harvest—till they are ripe, one for destruction, and the other for full salvation.

R. C. Trench, Notes on the Parables, p. 80.



References: Matthew 13:24.—A. P. Stanley, Christian World Pulpit, vol. xix., p. 81. Matthew 13:24, Matthew 13:25.—C. Girdlestone, A Course of Sermons, vol. i., p. 175. Matthew 13:24-30.—R. Winterbotham, Sermons and Expositions, p. 122; R. Calderwood, The Parables of our Lord, p. 199; Homiletic Quarterly, vol. i., p. 470; M. Lucas, Ibid., vol. xv., p. 355; Clergyman's Magazine, vol. ii., p. 80; J. C. Jones, Studies in St. Matthew, p. 199; J. Sherman, Thursday Penny Pulpit, vol. iii., p. 163; A. B. Bruce, Parabolic Teaching of Christ, p. 38; C. Kingsley, Discipline and other Sermons, p. 274. Matthew 13:24-43.—Parker, Inner Life of Christ, vol. ii., p. 235; J. R. Macduff, Parables of the Lake, p. 72.



Verse 25-26
Matthew 13:25-26
In the text, three things are hinted at by Christ with respect to the presence of evil among the good.

I. Here, first, is the secrecy, the undiscernibleness of its beginnings—"while men slept;" words which could hardly have been meant to indicate negligence or inattention on the part of those who should have been alert and watchful, and whose vigilance might have prevented the hostile sowing, since the servants, who later on ejaculate their astonishment and disappointment at what is found among the corn, are in nowise charged with having contributed to it by omission of duty. The words were intended, doubtless, as an equivalent for during the night, during the interval when men are naturally wrapt in slumber and cannot perceive what is done. The Speaker would be suggesting thus, with a passing touch, how hidden and unobserved are the beginnings of evil; how, in regard to its first startings and earlier motions, we are like them that sleep.

II. But here, again, is the facility with which it grows, its independence of fostering care or aid. "He went his way." Was not that a stroke of the artist, with which He meant to intimate the little that is needed to insure the progress and spread of evil? The enemy just sowed and went his way. What he had sown was safe to grow. Noxious weeds want no watering. Good habits have to be formed with stern endeavour and in the sweat of your brow; bad habits form themselves as we stand idly by.

III. Here is the inevitable following of evil in the wake of good; the inevitableness of its accompaniment and concurrence for a season wherever good is sown. This is what Christ prognosticated would happen—that His sowing of wheat would involve a sowing of tares. And has it not been so? With all the devotion and consecration, with the splendid courages, zeals, and self-sacrifices, which He has inspired, what bitterness and uncharitableness, what dissensions and animosities, what sourness and meanness have mingled! What Christ forebodes here are the evils incident to the very spirit of Christianity.

S. A. Tipple, Sunday Mornings at Norwood, p. 339.





Verse 28
Matthew 13:28
Observe:—

I. what is the cause of all the evil which we see in the world and the Church. "An enemy hath done this." In so far as we are striving against that enemy, we gain courage to do the work of One who is greater than he. As there are times when man must sleep and leave an opportunity for an enemy to come in so, our Lord means to tell us there are times and circumstances in which the utmost vigilance of man cannot keep out the enemy of man. Or, in other words, his power for evil is greater than ours for good; and while the present system lasts he will still have opportunities for evil. "While men slept"—for they are but men; and ceaseless vigilance and successful continual watching is beyond the reach of man. Understand that we must not expect perfect success for work we do for God. "While men slept;" ay, even when they are doing their very best, the enemy will interfere to hinder.

II. There is a sleep man may avoid, a failure he may prevent—a sleep of carelessness and sloth; and how much has the enemy had the opportunity to sow while men slept such a sleep as this! How often should the watcher have watched while the enemy came and sowed tares among the wheat! There are lessons of warning and encouragement in those two sentences. An enemy is sowing and we are sleeping; yet how much more constantly and frequently might we wake and watch. The lesson of the text forbids our being too sanguine or having too exalted expectations in any work we engage in for God; and yet it teaches us, on the other hand, not to give up in despair. It is a lesson which forbids presumption or despondency; a lesson which warns us to more strenuous vigilance; a lesson of the loving Saviour, which teaches us, if at times, being but men, we slumber, and the enemy seizes his opportunity, perseverance, faith, courage, anything but despondency, anything but carelessness, when we are doing a work for God and for Christ.

Bishop Magee, Christian World Pulpit, vol. i., p. 305.





Verse 29-30
Matthew 13:29-30
The comparison here and elsewhere set forth between the great mixed community of man and the vegetable kingdom presents many points of striking and obvious parallel. Sowing the seed—growing until the harvest—the unsparing universality of the reaping—the final separation.

I. This present life is a time of intermixture. Take a family—a household—and see what diversity of character it presents. So complete is the intermixture, that of the larger part it would be impossible to decide whether they belong to the class indicated as wheat or tares. And we are not called upon to do so. "Let both grow together until the harvest." And nothing is more arrogant and presumptuous, nothing can be less in harmony with the Spirit of Christ, than the gratuitous and peremptory manner in which some people pronounce upon this matter—anticipating the verdict of the Almighty, and drawing a line of demarcation which as yet exists nowhere else than in the mind of God.

II. But neither does this growing together continue long, nor does this incapacity to discriminate extend to the Searcher of Hearts. "The Lord knoweth them that are His." He arranges the most complex circumstances that influence our lives. He at once unravels all the intricacies of our mixed, imperfect, and entangled motives; and at once detects whether they are to be assigned to selfishness and self-aggrandisement, or to the generous principles of love, honour, and integrity which Christ has taught. And as even now with an unerring eye He distinguishes His loyal subjects from others, so hereafter with unerring hand He shall wave aside the chaff from the wheat. And this is the great harvest which is the end of the world.

III. The great practical lesson to be connected with this contemplation of the great harvest is this: That if our last hour may be compared to the gathering in of the wheat, whether it be good or bad, so the present hour is for every one of us a time for growing and ripening.

W. H. Brookfield, Sermons, p. 239.



References: Matthew 13:30.—Preacher's Monthly, vol. vi., p. 189; R. D. B. Rawnsley, Village Sermons, 3rd series, p. 43.



Verse 31-32
Matthew 13:31-32
The Grain of Mustard Seed.

There are very few of our Lord's parables that can be illustrated so fully, few that get so clear a confirmation from all experience, as this. And yet to accept the principle and really live by it requires the very faith of which the parable speaks.

I. Look at history, and see how true the doctrine is, not only of the kingdom of heaven, but of every other power that has really held sway among men. In almost all cases the great, the permanent work has been done, not by those who seemed to do very much, but by those who seemed to do very little. Our Lord's founding of the Church was but the most striking instance of a universal rule.

II. There are two ways in which great men rule other men: they either sway the masses of men by an irresistible influence; or they impress on a few, either by personal intercourse or by writings, the stamp of their own character, their own thoughts. Some men have worked in both ways. But our Lord chose only one, and that the one that would seem the most obscure, the most uncertain. He taught the multitudes; but His chief aim was certainly not to impress them. His work was to stamp the truth upon a few; but to stamp it so deep that nothing could afterwards efface it. When He did this, what was He doing? He was sowing the seed; the seed whose fruit was not yet, whose perfect fruit was not to be gathered for many centuries; the seed which seemed small and perishable, but was certain to grow into a great tree. And so too has all the greatest work been done both before and after, not often by producing immediate results, but by sowing seeds. So have sciences all grown, not from brilliant declarations to the world, but from patient labour and quiet thought, and language addressed to the few who think. So has all growth in politics always begun in the secret thoughts of men who have found the truth, and have committed it to books or to chosen learners. The true powers of human life are contained in those seeds, out of which alone comes any real and permanent good.

Bishop Temple, Rugby Sermons, 2nd series, p. 138.



The Fitness of Christianity for Mankind.

Its extraordinary power of easy expansion, its power of adapting itself to the most diverse forms of thought, is one strong proof of the eternal fitness of Christianity for mankind. This is our subject.

I. It has these powers, first, because of its want of system. Christ gave ideas, but not their forms. We have one connected discourse of His, and there is not a vestige of systematic theology in it. It seems as if Christ distinctly chose indefinite-ness in certain parts of His teaching, in order to shut out the possibility of any rigid system of Christian thought. The original want of system in Christ's teaching ensures its power of expansion, and that fits it for the use of the race, now and hereafter.

II. But if this were all, it would prove nothing. There must be a quality in a religion destined to be of eternal fitness to men which directly appeals to all men, or else its want of system will only minister to its ruin. And if that quality exist, it must be one which we cannot conceive as ever failing to interest men, and therefore as expanding with the progress of man. We find this in the identification of Christianity with the life of a perfect man. What is Christianity? Christianity is Christ—the whole of human nature made at one with God. Is it possible to leave that behind as the race advances? On the contrary, the very idea supposes that the religion which has it at its root has always an ideal to present to men, and therefore always an interest for men. So the ideal manhood which is at the root of Christianity ensures to it a power of expanding with the growth of the race; and this power is one proof at least of the eternal fitness of Christ's teaching for mankind.

III. The third quality in it which ensures its expansiveness is that it has directly to do with the subjects which have always stirred the greatest curiosity, awakened the profoundest thought, and produced the highest poetry in man. And these are the subjects which are insoluble by logical analysis, unknowable by the understanding: What is God and His relation to us? Whence have we come? Whither are we going? What is evil, and why is it here? Do we die or live for ever? It is because Christianity as taught by Christ acknowledges these questions as necessarily human; it is because it promises that those who follow the method of Christ and live His life shall solve them; that Christianity belongs to men, is calculated to expand, to suit men in every age.

S. A. Brooke, Christ in Modern Life, p. 1.



The Mustard Seed.

I. The kingdom of heaven in the world is like a mustard seed sown in the ground, both in the smallness of its beginning and the greatness of its increase.

II. The kingdom of heaven in the human heart is like a mustard seed in the smallness of its beginning and the greatness of its increase.

W. Arnot, The Parables of our Lord, p. 101.



(with Mark 4:30-32; Luke 13:18-19)
The Mustard Seed.

I. Not Christ's doctrine merely, nor yet even the Church which He planted upon earth, is this grain of mustard seed in its central meaning. He is Himself at once the mustard seed and the man that sowed it. He is the mustard seed; for the Church was originally enclosed in Him, and unfolded itself from Him, having as much oneness of life with Him as the tree with the seed in which its rudiments were all enclosed, and out of which it grew; and the Sower, in that by a free act of His own, He gave Himself to that death whereby He became the author of life unto many.

II. This seed, when cast into the ground, is "the least of all seeds"—words which have often perplexed interpreters, many seeds, as of poppy or rue, being smaller. Yet difficulties of this kind are not worth making; it is sufficient to know that "small as a grain of mustard seed" was a proverbial expression among the Jews for something exceedingly minute. The Lord, in His popular teaching, adhered to the popular language. And as the mustard seed so has been His kingdom. Herein it differs from the great schemes of this world; these last have a proud beginning, a shameful and miserable end; towers as of Babel, which threaten at first to be as high as heaven, but end a deserted, misshapen heap of slime and bricks; while the works of God, and most of all His chief work the Church, have a slight and unobserved beginning, with gradual increase and a glorious consummation. So is it with His kingdom in the world, a kingdom which came not with observation; so is it with His kingdom in any single heart; there, too, the word of Christ falls like a slight mustard seed, seeming to promise little, but effecting, if allowed to grow, mighty and marvellous results.

III. There is prophecy, too, in these words. Christ's kingdom shall attract multitudes by the shelter and protection which it offers,—shelter, as it has often proved, from worldly oppression, shelter from the great power of the devil. Itself a tree of life whose leaves are for medicine and whose fruit for food, all who need the satisfying of their soul's hunger, all who need the healing of their soul's hearts, shall betake themselves to it.

R. C. Trench, Notes on the Parables, p. 107.



References: Matthew 13:31, Matthew 13:32.—R. Winterbotham, Sermons and Expositions, p. 128; S. A. Brooke, Christ in Modern Life, pp. 1, 17; A. B. Bruce, Parabolic Teaching of Christ, p. 90; J. R. Macduff, Parables of the Lake, p. 102.



Verses 31-33
Matthew 13:31-33
The Kingdom of God.

I. Look first at the external progress of the kingdom as illustrated by the growth of the mustard seed. It is ever important to remember that Christianity, at first like a small grain of seed, spread throughout the world, until the nations of the earth came to flock like birds to its protecting shelter, by no aid except its own inherent spiritual power. There was nothing to help it in the character of its early teachers. There was nothing to make its progress easy in the conditions of the Jewish and Gentile worlds. People say sometimes that they find it hard to believe the miracles on which Christianity is based—surely the grandest, greatest miracle is the existence of Christianity itself. If, then, there was nothing in the outside world to which it appealed, nothing in the natural hearts of men which it came to satisfy, how are we to account for the spread of Christ's kingdom except by attributing to it some spiritual power of its own? Does not the second parable, that of the leaven, come in here to explain to us the secret of those earlier teachers' spiritual power? The grain of leaven, put into their hearts, when first the Master called them, gradually permeated and transfused their entire nature. The whole man was leavened. The early teachers of Christianity used to describe this leaven by the word "faith." To us faith has become too much merely the cry of a party, the shibboleth of a sect. To an apostle it meant everything. It meant an intensely personal love for Christ. It meant the entire absorption of all the heart's deepest feelings in devotion to Him. This it was—this burning love flaming in their hearts, this principle of enthusiasm transforming their lives—which made these weak men strong. The outward kingdom grew and increased, because the invisible kingdom so wrought in the hearts of disciples that their whole nature was leavened by it.

T. T. Shore, Some Difficulties of Belief, p. 189.



References: Matthew 13:31-33.—Christian World Pulpit, vol. v., p. 167. Matthew 13:32, Matthew 13:33.—H. W. Beecher, Ibid., vol. xxix., p. 73.



Verse 33
Matthew 13:33
In the mustard seed we saw the kingdom growing great by its inherent vitality; in the leaven we see it growing great by a contagious influence. There the increase was obtained by development from within; here, by acquisitions from without. The kingdom grows great by permeating in secret through the masses, changing them gradually into its own nature, and appropriating them to itself.

I. Christ, the Son of God, became man and dwelt among us. Behold the piece of leaven that has been plunged into the dead mass of the world. The whole is not leavened yet, but the germ has been introduced.

II. Converted men, women, and children are let into openings of corrupt humanity and hidden in its heart. There they cannot lie still; they stir and effervesce, and inoculate the portions with which they are in closest contact. In this respect the lesson is the same with that which is taught in those of the short parables of Jesus: "Ye are the light of the world. Ye are the salt of the earth."

III. The light of faith, when it is hidden in the heart, spreads like leaven through the man, occupying and assimilating all the faculties of his nature and all the course of his life. The whole lump of" the individual must be leavened, as well as the whole lump of the world. Christ will not be satisfied until He gets every man in the world for His own and every part of each. In the new creature, as in the new world, "dwelleth righteousness." That which is now laid on the consciences of Christians as a law will yet emerge from their life as a fact: "Whether, therefore, ye eat or drink, or whatsoever ye do, do all to the glory of God."

W. Arnot, The Parables of our Lord, p. 111.



The Leaven.

We may understand our Lord as describing in this parable either the influence of the Gospel on the world and its final universal manifestation, or the influence and operation of Divine grace on those in whose hearts the Spirit of God has lodged it. The parable may be applied either way, but we prefer the latter.

I. The woman takes the leaven to lay it not on, but in, the meal, where, working from within outwards, it changes the whole substance from the centre to the surface. It is through a corresponding change that the man goes to whom the Spirit of God communicates His grace. It is hidden in the heart. The change begins there; the outward reformation not preparing the way for regeneration, but springing from it, growing out of it as a tree grows out of its seed, or a stream flows out of its spring.

II. Suppose that the woman, taking, instead of leaven, a stone, a piece of granite, a common pebble, or even a precious jewel, any metal such as gold or silver, or any like inert and inactive substance, had placed that in the heart of the meal, the meal had remained the same, changing neither to stone nor metal. But so soon as leaven is embedded in its substance, a change immediately ensues, a process of fermentation is set agoing, and, extending from within outwards, goes on till, by a law of nature, the whole lump is leavened. Neither art nor nature could supply a better simile of the grace of God than this. An active element, so soon as it is lodged in the heart it begins to work; nor ceases to extend its holy influence over the affections and habits, the inward and outward character, till it has moved and changed the whole man.

III. It is said of the meal in which the woman hid the leaven, that "the whole," not a portion of it, large or small, "was leavened." The apostle bring out the same diffusive character of this element when he says, "A little leaven leaveneth the whole lump." Even so, teaching us not to despise the day of small things, a little grace lodged in the heart spreads till it sanctifies the whole man. These three characters of grace form three excellent tests of character and of the genuineness of our religion.

T. Guthrie, The Parables read in the Light of the Present Day, p. 12.



I. The power which is to raise man must come from without.

II. The leaven must be lodged and work within.

III. The leaven has a penetrative and diffusive power.

E. Mellor, The Hem of Christ's Garment, p. 152.



(with Luke 13:20-21)
The Leaven.

This parable, like that of the mustard seed, relates to the marvellous increase of the kingdom of God; but while the last sets forth its outward visible manifestation, this declares its hidden working, its mysterious influence on that world which on all sides it touches.

I. By the leaven we are to understand the word of the kingdom, which word, in its highest sense, Christ Himself was. As the mustard seed, out of which a mighty tree should unfold itself, was the least of all seeds, so, too, the leaven is something apparently of slight account, but at the same time mighty in operation.

II. The leaven which is mingled with the lump, which acts on and coalesces with it, is at the same time different from it, for the woman took it from elsewhere to mingle it therein; and even such is the Gospel—a kingdom not of this world, not the unfolding of any powers which already existed therein, a kingdom not rising, as the secular kingdoms out "of the earth" (Daniel 7:17), but a new power brought into the world from above; not a philosophy, which men have imagined, but a revelation which God has revealed. The Gospel of Christ was a new and quickening power, cast into the midst of an old and dying world; a centre of life, round which all the moral energies which still survived, and all which itself should awaken, might form and gather, by the help of which the world might constitute itself anew. This leaven is not merely mingled with, but hidden in, the mass which it renewed. For the true renovation, that which God effects, is ever from the inward to the outward; it begins in the inner spiritual world, though it does not end there; for it fails not to bring about, in good time, a mighty change also in the outward and visible world.

III. The promise of the parable has hitherto been realized only in a very imperfect measure; nor can we consider these words, "till the whole was leavened," as less than a prophecy of the final complete triumph of the Gospel, that it will diffuse itself through all nations and purify and ennoble all life.

R. C. Trench, Notes on the Parables, p. 114.



References: Matthew 13:33.—H. W. Beecher, Christian World Pulpit, vol. xxvi., p. 340; A. W. Hare, The Alton Sermons, p. 64; J. R. Macduff, Parables of the Lake, p. 121; R. Winterbotham, Sermons and Expositions, p. 133; Parker, Inner Life of Christ, vol. ii., p. 264. Matthew 13:38.—H. Allon, Christian World Pulpit, vol. xxiv., p. 227.



Verse 43
Matthew 13:43
The Glory of the Righteous.

I. Its present concealment. (1) We find the first reason for this concealment in the nature of the only true righteousness in man. Our faith is as yet only the germ of a new creation, and often it is cradled in tears and made strong by storms. Slowly, very slowly, through struggle and through storm, are we changed by faith into righteous men; and who then can marvel if, amid that life long conflict, our glory is but dimly seen? (2) We find a second reason for this concealment in the discipline by which the righteous are perfected. The necessary discipline of their faith inevitably conceals their glory. The world's eye sees little beauty in the crown of thorns, and is unable to perceive the grandeur of the faith that accepts the sorrow of the heaviest cross for the sake of the Christ it cannot see.

II. Its future manifestation. The present concealment will pass away; the germ of faith will ripen into eternal glory The veil is over us; we do not see what royal souls are being formed by sorrow here. But in the end it shall be seen that all feelings of pain and weakness, solitude and weariness, have a corresponding weight of joy.

III. Its mighty lessons. "Who hath ears to hear, let him hear." (1) Hear it, slothful, dreaming, forgetful Christian. You, whose heart is growing cold and whose prayer is still, hear it, and awake from your sleep, that "Christ may give you light." (2) Hear it, earnest, struggling, determined soul. Struggle onwards still. The morning is breaking, the day is at hand, when thou shalt shine like the sun in the kingdom of thy Father. (3) Hear it, unbeliever. There is a righteousness for thee. Renounce thine own works and thy self-will, receive the righteousness of Christ, and thou too shalt shine as the sun in the kingdom of the Father.

E. L. Hull, Sermons, 1st series, p. 327.





Verse 44
Matthew 13:44
The Treasure Twice Hidden.

I. How tender, how intelligent, how considerate, is Jesus Christ! How mercifully He recognizes what some, speaking in His name, make so light of—the difficulty of believing! He says the treasure of treasures is a hid treasure. It has been for ages buried in that common-looking field which is the world—whatever the world be for each of us; the world of circumstance, and the world of business, and the world of chance and change, and the world of thought and feeling and passion and longing. Under all that crust and surface of ordinary living there lies, deeply buried, utterly hidden, its very existence unguessed and unsuspected, this treasure of treasures—a Gospel of life and immortality. Christ says it is hidden; and the history of eighteen centuries, honestly written, honestly read, says so too.

II. The treasure is hid, and the man who finds it hides it again. Suppose that by one of His unsearchable influences God has brought a man to what Scripture calls "the obedience of faith." This is the critical moment at which man may say, "Publish," but at which Christ says, "Hide." (1) The man in the parable hides till he has purchased. And you—can you be quite sure that the treasure is yours? Hide at least till you have sold all and bought the field. This must take time. (2) Do not, by word or sign, imply anything more than that you, as you trust, have got a truer and more real conviction than you once had of the meaning of your Christian standing and profession. Do not for a moment assume that your brother who has not said the same thing is not equally and alike a Christian. (3) Say nothing publicly about your new experience. Be only ashamed that you had it not earlier. Hide the treasure, first of all, in your heart. This hiding will be another word for the best possible kind of showing. The light that shines through is the true light. Let the law of charity, and the law of purity, and the law of reverence reign in you everywhere.

C. J. Vaughan, Temple Sermons, p. 268.



I. The blessings of the Gospel are compared to a treasure. Lifting the "poor from the dust, and the needy from the dunghill to set him with princes," they introduce him to the presence of the Divine Majesty and the palace of the Great King; to the society of angels and the communion of saints; to the general assembly of those high-born and first-born, compared with whom, in point of worth or dignity or lofty and enduring glory, your kings are but worms of the dust.

II. The blessings of the Gospel are compared to a hid treasure. Within the two boards of the poor man's Bible is a greater wealth of happiness, of honour, of pleasure, of true peace, than Australia hides in the gold of all her mines. That could not buy the pardon of any of the thousand criminals whom a country, weary of their crimes, once cast upon her distant shores; but here is what satisfies a justice stricter than man's, and procures the forgiveness of sins which the stoutest heart may tremble to think of.

III. The treasure was found without being sought. Even so, while some after a long search for happiness and their soul's good, in fulfilment of the promise, "Seek, and ye shall find," get in Jesus Christ the treasure of this parable and the pearl of the next, others find a Saviour without seeking Him. They burst at once into a state of grace; they stumble on salvation, if I may say so, as this man on the treasure hid in the field. They are converted, and it is a great surprise to them, what neither they nor any one else expected.

IV. Note the conduct of the finder. (1) He hid the treasure. In hiding the treasure till he had made himself owner of the field, he took the surest way of making it his own, and expressed, better than any words could do, its value in his eyes. By this parable the Saviour calls men to leave no stone unturned, no pains untaken, no anxiety unfelt, no prayer unsaid, to make His treasures theirs. (2) He parts with all for this treasure. "Ye cannot serve God and mammon." "Let him that nameth the name of Christ depart from iniquity."

T. Guthrie, The Parables read in the Light of the Present Day, p. 198.



The Treasure Hid in a Field.

This parable is one which sets forth not so much the manner of the growth of the kingdom of heaven, as the extreme value to mankind of the knowledge of that kingdom. Two things our Saviour asserts concerning His Gospel: (1) that it is a treasure; (2) that it is a treasure in some sense hidden.

I. Note the effect stated in the parable to be produced upon the mind of the man who has discovered the Gospel treasure. He goes and sells all that he has and buys the field—conduct which shows that he has no doubt of being repaid for all that he spends in buying the field; he sells all that he has, not that he may become a beggar, but because he feels sure that he will get back his property tenfold—conduct which shows faith too, because the treasure for which he barters all that he has is still hidden; he has not seen it all, but he is sure from what he has seen that infinite treasure is there; and moreover it shows energy, because as soon as the man becomes aware of the existence of the treasure he appears to leave no effort untried, even to the selling of all his substance, to make himself master of the treasure.

II. But does the Lord intend to describe merely what ought to take place with reference to His Gospel, or to describe what usually does take place? I think that if we look into the history of what the Gospel has done, either in ancient or in modern times, we shall perceive that though in many cases it has fallen upon deaf ears, and so has remained for ever a hidden treasure, yet there is quite enough to support the description of its character which Christ gives in the text; there is enough to show that Christ was describing, not merely an imaginary picture which would never be realized on account of the blindness and obstinacy of men, but a picture of which very many admirable copies may be found in all ages of the Church. Examples may be found (1) in the case of St. Paul; (2) in the history of the early converts to Christianity; (3) even in the extravagances to which the profession of the Christian faith soon gave rise. Let us remember that a too enthusiastic view in a matter of this kind is a safer, wiser, healthier view than one which is too indifferent and cold. The kingdom of heaven is treasure,—treasure which may be found if we seek for it, and which, if it be worth seeking for at all, is worth all the labour and sacrifice and cost which any of us can spend in the search.

Bishop Harvey Goodwin, Parish Sermons, 3rd series p. 227.



The Hid Treasure.

The kingdom of God is not merely a general, it is also an individual and personal thing. It is not merely a tree overshadowing the earth, or leaven leavening the world, but each man must have it for himself, and make it his own by a distinct act of his own will. He cannot be a Christian without knowing it. There will be a personal appropriation of the benefit; and we have the history of this in the two parables which follow.

I. The circumstance which supplies the groundwork of this first parable—namely, the finding of a concealed treasure—is of much more frequent occurrence in an insecure state of society, such as in almost all ages has prevailed in the East, than happily it is with us. Often a man, abandoning the regular pursuits of industry, will devote himself to treasure-seeking, in the hope of growing, through some happy chance, rich of a sudden. The contrast, however, between this parable and the following will not allow us to assume the finder here to have been in search of the treasure; he rather stumbles upon it, strikes it with plough or spade, unawares, and thinking of no such thing, probably while engaged as a hireling in cultivating the field of another.

II. The field represents the outer visible Church, as distinguished from the inward spiritual, with which the treasure will then agree.

III. The treasure which a man hath found he hideth. This cannot mean that he who has discovered the treasures of wisdom and knowledge hidden in Jesus Christ will desire to keep his knowledge to himself, since rather he will feel himself, as he never did before, a debtor to all men, to make all partakers of the benefit. If he hide the treasure, this hiding will be, not lest another should find, but lest he himself should lose it. In the first moments that the truth is revealed to a soul, there may well be a tremulous fear lest the blessing found should, by some means or other, escape again. The anxiety that it may not do so, the jealous precautions for this end taken, would seem to be the truth signified by this re-concealment of the found treasure.

R. C. Trench, Notes on the Parables, p. 122.



I. There is a treasure placed within our reach in this world.

II. The treasure is hidden. It is near and yet out of sight.

III. The hidden treasure is at last found.

IV. The finder parts with all in order that he may acquire the treasure.

V. Joy is an essential element in the case.

W. Arnot, The Parables of the Lord, p. 128.
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Verses 44-46
Matthew 13:44-46
It appears to me that there are four great tests of value.

I. The first test of value is rarity. A thing is valuable according to its scarceness. Apply this test to religion. It is holiness and happiness—rare things in this world, look for them where you will. The most unique and precious thing under heaven is the religion which will make you holy and happy, which, as John Bunyan says, is only to be had at one storehouse, and if you apply there you can get it without either money or price.

II. Take another test of value—the verdict of a competent authority. A picture has hung on a cottage wall for years, an unvalued heirloom, that hangs there simply because it is its accustomed place. There comes in one who knows, and he uses means to take away the canker and the rust of time, and unburies a patch of subtle colour that lies beneath, and he says in a moment, "Why, that is a Rembrandt," and in a moment the verdict of a competent authority gives it a value that it never possessed before. True religion can stand the test of the verdict of a competent authority.

III. Not only rarity, not only the verdict of a competent authority, but durability, is an important test of value. I need not tell you how long religion will last. Let the white-haired patriarch get up and preach; let the man who has tried it for half a century get up and tell us how he finds his Lord, and His faithfulness to cheer him as he passes along the lanes of life. Religion will stand the test, you may depend upon it, of durability.

IV. There is the test of adaptation. Does it perfectly meet my need? What do I want—I who am a poor sinner, I who have grieved my God, I who know of an eternal doom to the transgressor, I who am overpowered and oppressed by the cares and trials and tribulations of my life and cannot dry a single tear that falls, I who have an eternity of destiny of some sort—what do I want? Sin-stained, condemned as I am, God knows I want a Saviour most of all. Thank God, He is found, and He hangs upon the cross, and because He died I shall live. He is adapted to my highest and deepest and grandest emergency.

J. Jackson Wray, Christian World Pulpit, vol. xvi., p. 360.
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Verse 45-46
Matthew 13:45-46
The true lessons of this parable are briefly these:—

I. It represents the experience, not of a careless or a profane man, who stumbles suddenly upon the Gospel when he was in in search of other things, but of one who is awakened, and has begun to seek the true religion, endeavouring to add attainment to attainment sincerely, according to his light. His conscience is uneasy. He has tried the old specific, "All these have I kept from my youth up;" but it no longer avails to soothe his spirit. "What lack I yet?" burst from his breast in broken sighs. There is truth in the man, though not wisdom. He is honestly seeking the way, and the Lord leads him. He is seeking, he shall find.

II. It represents the unparalleled, inconceivable richness of God's mercy in Christ, taking away all a sinner's sin, and bestowing on him freely the place and privileges of a dear child.

III. It represents that these riches lie, not in an accumulation of goodly attainments, such as men are wont to traffic in, but in one undivided, indivisible, hitherto unknown and unimagined treasure.

IV. It represents that the inquirer, the instant he discovers that this one incomparable, all-comprehending treasure exists and is offered to him, cheerfully, eagerly, unhesitatingly gives away all that he possesses in order to acquire it. That is, he gives all for Christ, and then enjoys all in Christ.

W. Arnot, The Parables of our Lord, p. 144.



The Pearl of Great Price.

Note:—

I. The persons represented by this merchant. Different characters, different classes of sinners, are represented as being saved in the two parables of the hid treasure and the pearl of great price. For examples of these, let me select two remarkable men—Colonel Gardiner and John Bunyan. Gardiner's was a sudden and remarkable conversion. In salvation he found as much as the man in the treasure which his ploughshare brought to light, what he never sought nor expected. Bunyan, on the other hand, seeking the pardon of sin, a purer life, and a holier heart, had been a merchant seeking "goodly pearls;" and, in his case, the seeker became the finder.

II. The pearl of great price. As all which the merchant sought in acquiring many goodly pearls was found in one—one precious, peerless gem—Jesus teaches us that the soul finds in Himself all it feels the want of and has been seeking in other ways—peace with God and peace of conscience, a clean heart and a renewed mind, hope in death and a heaven of glory after it.

III. How this pearl was obtained. It was not bestowed as a gift. On the contrary, the merchantman, trading in goodly pearls, bought it at the price of all he had. Though we cannot, in the ordinary sense of the term, buy salvation, no man is saved but he who gives up his sins for Christ, takes up his cross, and, denying himself daily, follows Jesus.

IV. Some lessons taught by this figure of a merchant. (1) It teaches us to make religion our chief pursuit. (2) It teaches us to guard against deception. (3) It teaches us to examine our accounts with God.

T. Guthrie, The Parables read in the Light of the Present Day, p. 229.
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Verse 51-52
Matthew 13:51-52
I. The comparison is between the householder and the disciples. If they understood these few and seemingly simple analogies which He had unfolded to them, they were instructed unto the kingdom of heaven. Reflect first on the importance to us of this declaration. Jesus had given these men no creeds, in systematic shape. He had not given them doctrines, in holding which they should be models of Christian orthodoxy. He had told them a few stories taken from every-day life and the familiar occupations of the husbandman and the fisherman. All that we have learned of any worth has been by the simplest of analogies—by parable, that is to say—and by the same path as the simplest and least learned of our kind. Our Lord Himself tells us that the instructed scribe is he who has mastered these few parables. These disciples, understanding and living upon the truth, were in the position of owners of treasure. But why of things new and old?

II. In the first place, all truth is of necessity old as well as new. The truths Christ taught were only new truths, because men from sin and neglect had overlooked them.

III. Again, as things new are in reality old, so things old—the things of the Spirit of God—never become obsolete, take new life, and are seen in new developments day by day.

IV. Every man's experience is a treasure-house of old and new things, by which it is allowed him to profit. The past is a precious possession of every one of us. There is a wisdom of the past which we are apt to underrate because it is old, forgetting that truth is neither old nor new. There have been truth and falsehood in antagonism from the beginning. Every day and hour they wrestle in our souls as they contended in our first parents, and we pass our lives, now conquering, now being defeated; and our help is in the truth which does not roll round in earth's diurnal course, and is unaffected by earthly change.

A. Ainger, Sermons in the Temple Church, p. 254.
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Verse 58
Matthew 13:58
The heathen conception of God is that of an irresistible force, directed by an irresponsible will. And if we examine our own feelings regarding God and the spirit which pervades our prayers, we shall perhaps find that some such thoughts of God's nature linger dimly and undefined in our own ideas; also many well-sounding phrases about "the future being entirely in God's hands," are used too frequently, not only as an expression of humble dependence upon our Father, but as mildly suggesting a certain amount of irresponsibility and of almost absolute impotence upon our part. Because the omnipotent God could act independently of the will and energy of man, we are too apt, practically, to conclude that He does so. Now everything alike in the works of God which we call nature, and in the teaching of the Scriptures, shows us that God does not do so; and hence arises the solemn fact of man's responsibility.

I. Everywhere the Divine principle of co-operation meets us. Take, for example, in the kingdom of nature, the various processes of agriculture. In these our direct dependence upon matters entirely beyond our own control is brought before us with a vividness and distinctness which cannot fail to impress us. Yet beyond our control as are the actual results, from another point of view the produce of the earth is entirely dependent upon man's labour. The rain may descend in full and genial blessing, the sun may shine in quickening and ripening power, and no blade shoot above the earth nor ear ripen into golden glory, if man has not ploughed the earth and scattered the seed.

II. Pass from the world of matter to the higher world of mind, and here the same principle meets us. God has not forced knowledge upon mankind; man's persistent devotion and untiring energy are necessary to its gradual attainment. And so in religion,—transcendently important as it is in mankind, God has not bestowed upon religious truth an irresistible power; her progress results from man's zeal and devotion in her service. It is a solemn fact that the spread of the Gospel is, in a large measure, dependent upon us.

III. And in the higher sphere of individual spiritual life this same principle holds true. God does not force men into faith. Religion is a Divine and spiritual force, but not irresistible—or rather, not independently operative. The faithful, trustful, loving spirit in us is needful still to the performance of her mighty works in ourselves and in others.

T. T. Shore, The Life of the World to Come, p. 71.



References: Matthew 13:58.—Parker, Inner Life of Christ, vol. i., p. 324.

14 Chapter 14 

Verse 9-10
Matthew 14:9-10
It is quite clear that, in spite of his promise, Herod had no right to behead John the Baptist. He had no right to make such a promise, to begin with; and when he had made it, he was for that reason bound to break it. Nor is it difficult to define the principle which governs all these cases. If a man has no right to do a thing, his promising to do it does not give him the right. Such a promise is void, to begin with.

I. Conflicts of duty are, no doubt, sometimes quite real, and even a very good man does not see clearly which of the lines to follow. But far, far more common are the conflicts of duty in which right is all on one side, and only the appearance of right on the other. What, for instance, can be commoner than the false law of fellowship, which makes any one who has joined in wrong unwilling to do right, because it would seem like deserting his companions? While he is putting off amendment for his companions' sake, he could not do them a greater service than to commence at once, and give them courage to do what they are longing to do, but dare not. But he does not see this, and he will not be allowed to see it; and so he puts this imaginary barrier between himself and his duty, and has a sort of sense that his conscience is in doubt, and that if he is not doing one duty he is doing another.

II. As a rule, these perplexities only beset those who begin by wrongdoing. All wrongdoing has a tendency to call for other wrongdoing, either as its natural and proper sequel, or as its only protection. Herod would most certainly not have had to choose between breaking his word and putting John the Baptist to death, if he had not begun by illegally putting the prophet in prison. The conflict, in fact, is one of the sequels of previous faults, and one of the severest punishments. And if we would avoid the temptation of such a conflict, we must watch our steps.

Bishop Temple, Rugby Sermons, 2nd series, p. 282.



References: Matthew 14:1, Matthew 14:2.—Preacher's Monthly, vol. iii., p. 335. Matthew 14:1-14.—Parker, Inner Life of Christ, vol. ii., p. 296. Matthew 14:2.—T. Kelly, Pulpit Trees, p. 133.



Verses 10-12
Matthew 14:10-12
I. If you consider the manner of John the Baptist's death, as Scripture brings it before us, I cannot help thinking that at first sight it will seem to you rather disappointing. The death of John the Baptist is as nearly as possible what we should have expected it not to be; he becomes a martyr, but without any of the glories which light up a martyr's death; he is shut up by Herod in a castle; there he lingers on month by month, until at length a wicked woman asks for his head, and Herod sends an executioner to murder him in prison.

II. At the time of John's death he had finished his work. His work was not to preach the Gospel, but to point to, and prepare the way for, Him who did preach it; and if Christ was now come, what more need of John? You may say, perhaps, that it was but a poor reward for John the Baptist, that after he had laboured earnestly as the messenger of Christ, he should be shut up in prison, and allowed to drag on a weary existence there, and at last lose his life to please Herodias. This is perfectly true, if you look at the matter from a merely human point of view. But the question is, not whether a man thinks it time to leave this world, but whether he has done God's work in it. The lesson He would teach us is, that we should give to Him the prime of our faculties, and consecrate to His service our health and strength, and then leave it to Him, without a murmur or a sigh, to determine, as seems best to Him, how we shall leave this world when our work is done.

III. St. John was the forerunner of Christ; so far, we cannot be exactly like him. But in what spirit did he go before Christ? This is really the question of questions. The spirit in which he went before Christ was that of simple obedience and bold determination to do God's will. He has taught us that we are to do our duty simply, boldly, and sincerely, as in the fear of God. We are to act as believing that God's eye is upon us; that He knows our acts, our words, our thoughts; that we are His and not our own; that we have a great work to do for Him, and a short day in which to do it, and a long night before us in which no work can be done.

Bishop Harvey Goodwin, Parish Sermons, 5th series, p. 248.



Reference: Matthew 14:10.—Preacher's Monthly, vol. vii., p. 45.





Verse 12
Matthew 14:12
(with Matthew 28:8)
The grave of the dead John, and the grave of the living Jesus. The grave of John was the end of a "school." The grave of Jesus was the beginning of a Church. Why? The only answer is the message which the women brought back from the empty sepulchre on that Easter Day: "The Lord is risen." The whole history of the Christian Church, and even its very existence, is unintelligible, except on the supposition of the resurrection. But for that the fate of John's disciples would have been the fate of Christ; they would have melted away into the mass of the nation, and at most there would have been one more petty Galilean sect, that would have lived on for a generation, and died out when the last of his companions died.

I. The first point to be considered is that the conduct of Christ's disciples after His death was exactly the opposite of what might have been expected. (1) They held together. The natural thing for them to do would have been to disband; for the one bond was gone. (2) Their conceptions of Jesus underwent a remarkable change on His death. The death that should have cast a deeper shadow of incomprehensibleness over His strange and lofty claims poured a new light upon them, which made them all plain and clear. (3) Another equally unlikely sequel of the death of Jesus is the unmistakable moral transformation effected on the disciples. Timorous and tremulous before, something or other touched them into altogether new boldness and self-possession.

II. The disciples' immediate belief in the resurrection furnishes a reasonable, and the only reasonable, explanation of the facts. There is no better historical evidence of a fact than the existence of an institution built upon it—coeval with it.

III. Such a belief could not have originated or maintained itself unless it had been true.

IV. The message of Easter is a message to us as truly as it was to the heavy-hearted unbelieving men that first received it. The one proof of a life beyond the grave is the resurrection of Jesus Christ. Therefore let us be glad with the gladness of men plucked from a dark abyss of doubt and uncertainty, and planted on the rock of solid certainty.

A. Maclaren, The Secret of Power, p. 159.



I. Our text tells of a death. It was a sudden and violent death. It was a solitary death. No congenial spirit was with the departing, to cheer him with a thought of hope or with a breath of prayer. The life itself went out in inactivity. It might seem, man might call it, a failure. Its latest days were its least brilliant.

II. His disciples came and took up the body and buried it. They who might not minister to the life shall minister to the death. No jealousy, no tyranny, survives death; so now the disciples are free to come and take the body. There is scarcely one tie in life stronger or more indestructible than that which binds the scholar to his master, if each be what he ought to be. If indeed the relation has been at once paternal and brotherly and ministerial, cemented by mutual love, and consecrated by a common love for One in whom each has his being, then the co-existence is delightful beyond words, and the separation in death bitter—only not to despair. How much more then this discipleship to one actually sent of God—to one who was the kinsman, the friend, the harbinger of Jesus. Scarcely any funeral was ever like that one,—the surprise, the shock, the anguish, the indignation, yet also, let us believe, the thanksgiving of heart and soul which accompanied the laying of that still young life to its latest and only satisfying rest in the enjoyment of a world where doubt is not, where God is. When we think of it we can almost place ourselves beside that tomb, and then go straight with these mourners and tell Jesus.

III. Unhappy that sorrow which cannot tell itself to Jesus. There are such sorrows. The burning fever of passion, whether in the form of baffled lust or dissatisfied ambition or self-defeated speculation, will not, scarcely can, go, quite as it is, to tell Jesus. And yet if it would, it would not be cast out, Little do we know, the best of us, of the largeness of that heart. We, who feel ourselves grieved and wearied, we scarce know why, by the search for something which never comes, by the perpetual baffling of hope undefined and effort misdirected, we are the men sought. Part with the dead lord, with the usurper of the heart's heart, bury him out of thy sight, and come and tell Jesus.

C. J. Vaughan, Words of Hope, p. 233.
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Verse 14
Matthew 14:14
A Great Multitude a Sad Sight.

I. The Redeemer's reason for compassionating the great multitude is a reason of universal application. It was a reason for feeling compassion for that assemblage that day in Palestine; it is a reason for feeling compassion for any assemblage whatever. Christ's pity was not moved by any of those accidental and temporary causes which exist at some times and in some places, and not elsewhere. Sinfulness and the need of a Saviour are things which press, whether felt or not, upon all human beings. That spiritual malady of sin from which the Great Physician alone can save us is one that is wide as the human race. He sees in it the weightiest reason for compassionating any mortal, through every stage of his existence—from the first quiet slumber in the cradle to the rigid silence in the shroud.

II. The Redeemer's reason for feeling compassion toward the multitude was the strongest reason for doing so. When we think what sin is and what sin tends to, we cannot but feel how rightly the Saviour judged. For sin is indeed man's sorest disease and man's greatest unhappiness. And sin, if unpardoned, leads to death—death spiritual and eternal. A sinful soul is a soul stricken with the worst of diseases, leading to the most awful of deaths. It was because Christ looked on into the unseen world, and discerned the wrath in which sin unpardoned would land the soul, that He felt so deep a compassion as He looked on the great multitude gathered in the Eastern desert.

III. If Jesus thought the sight of a great multitude a sad sight, if He could not look upon the multitude but with compassion, it must have been because He could not look but with compassion on each individual soul in the multitude. And as that multitude was a fair sample of the human race, it follows that Christ feels that there is something for Him to pity as He looks on each of us—on each separate human being. Let us be clothed with humility. It is the right frame of spirit for beings such as you and me. Let us go humbly to the foot of the Cross, and, feeling our helplessness, let us patiently wait till the kind Saviour shall look upon us with compassion and take away our sins.

A. K. H. B., The Graver Thoughts of a Country Parson, 1st series, p. 142.





Verses 15-21
Matthew 14:15-21
Jesus and His Bounty.

I. The problem of the disciples. The desert place, the night, and the multitude without food, presented a problem that might well constitute reason for anxiety to any that were of a sympathetic nature. The disciples were prepared for the desert themselves, with or without food; but to be there with five thousand men, besides women and children, and all hungering, was a very different matter. There was no provision in their faith for so unexpected an event. Their advice was to send the multitude away to provide for themselves. There is an easy way out of present difficulties which, if taken, may lead to difficulties in the future which may be of a more unyielding kind than any which beset the present. Great confusion might ensue by sending the multitude hungering away. The disciples seem to have forgotten (1) that the people had followed their Master, not them; (2) that the Master knew as much and more of the multitude than they did; (3) that the Master was moved with compassion towards the people.

II. The solution of the Master. "Give ye them to eat," said the Master. The command seemed extravagant; but they knew that it had not been His habit to gather in where He had not scattered abroad. It made them feel how inadequate they were, with the little they had, to obey it. They had only five loaves and two fishes, do as they would, and with a multitude to feed. The loaves were, however, just what the people needed. We have all some little which, if wisely used, may be of benefit to our fellows. Whatever of good and holy things we have should be holily and usefully employed. The two talents are as valuable within their sphere as five are within theirs. The Master took the five loaves and two fishes from the disciples, and manifested His great power through that which they gave Him. He brought them into the fellowship of His mystery. Our first condition of usefulness is to take the little we have to Christ, if only we have the little. And we shall find that if we have taken whatever of thought and feeling and opportunity we have, and if all have been blessed by Him, that that which is blessed by Him is equal to all that life's occasion demands; but without being blessed our loaves remain five, and the people, however frantic our effort, continue hungering.

J. O. Davies, Sunrise on the Soul, p. 321.
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Verse 24
Matthew 14:24
I. Very evidently the first thing here suggested is that the way of duty is not always easy. In saying that I do not allude to the inner difficulties which we have frequently to overcome before we enter upon the path of obedience, but rather to those hindrances which come upon us from without, while we are honestly trying to go forward in the course which, believing it to be commanded us by God, we have begun. Let any one set out to do anything positive or aggressive for Christ, and all experience declares that before he has gone far he will have to face a contrary wind.

II. Now, what shall we say to sustain ourselves amid an experience like this? (1) This, at least, we may take to ourselves for comfort—namely, that we are not responsible for the wind. That is a matter outside of us and beyond our control, and for all such things we are not to be blamed. The contrary wind is in God's providence, and is to be made the best of; nay, so soon as we recognize that it is in God's providence, we will make the best of it. (2) The attention required for bearing up against the contrary wind may take us, for the time being, out of the way of some subtle temptation. In general, all such adverse providences have operated in keeping us nearer the mercy-seat, and in leading us to depend more implicitly—or, as the hymn has put it, to "lean" more "hardly"—on the support of the Lord. (3) There may be much in contending with a contrary wind to prepare us for higher service in the cause of Christ. Our Lord withdrew to the mountain to give the disciples a foretaste of what should come when He went up to heaven; and I have a firm conviction that much of that persistence of the apostles in the face of persecution, which so strongly impresses us as we read the early chapters of the Acts of the Apostles, had its root in the remembrance of what they had learned in this night's contending with adverse winds on the Galilean lake. This was one of their first experiments in walking alone, and it helped to steady them afterwards. (4) As we bend to our oars while the wind is contrary, we may take to ourselves the comfort that the Lord Jesus is closely watching us.

W. M. Taylor, Contrary Winds and other Sermons, p. 7.
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Verse 30
Matthew 14:30
There are three conditions of soul: some think they are sinking and are not; some are sinking and do not know; some are sinking and do know it—know it truly and miserably.

I. Let me gather up the steps towards the sinking. An emotional state, with abrupt and strong reactions; a self-exaltation; a breaking out under a good and religious aspect of an old infirmity and sin; a disproportion between the act and the frame of mind in which the act was done; neglect of ordinary means with not sufficient calculation of difficulties; a devious eye; a want of concentration; a regard to circumstances more than to the Power which wields them; a certain inward separation from God; a human measurement; a descent to a fear—unnecessary, dishonouring fear; depression; a sense of perishing; beginning to sink.

II. Let us see the escape. In his humiliation and fear and emptiness, the eye of St. Peter, which had wandered in the pride of his first confident marching, went back to Christ. It was the mark that he was a child of God still. It was the mark in the judgment-hall; it was the mark now; it is the mark everywhere. You who feel that you have sunk and are sinking, go back again, and let Jesus be to you, and you be to Jesus, as it once was. Those declining steps and sinking affections want the Saviour more than ever, and He is the Saviour still. The same eye is towards you, as loving, as gentle, as affectionate and kind. Return—away from every wind that blows and every wave that beats—away from the gulfs that yawn, and the depths that will swallow you up—away from your own guilty self—look to Jesus.

J. Vaughan, Fifty Sermons, 9th series, p. 154.
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15 Chapter 15 

Verse 5-6
Matthew 15:5-6
I. There ought to be no conflict between the Divine and social claims. The family has its claims; society has its claims; God has His claims, and they are all righteous. They are all on the same line of rectitude. There ought to be no conflict between them. This conflict exists among us because the claims of society are often unjust. God's claims are never unjust.

II. Those who most devoutly recognize the Divine claims are the most faithful in their discharge of social claims.

III. The discharge of the one kind of claims should not be used as a pretext for the neglect of the others.

J. Owen, Christian World Pulpit, vol. xvi., p. 260.
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Verse 7
Matthew 15:7
These words call us to look at three points, the first of which is the importance of plain speaking on all questions affecting the interests of truth. Jesus Christ was pre-eminently a plain speaker. He did not round His sentences for the purpose of smoothing His way. When He had occasion to administer rebuke, or to point out the errors of those who were round about Him, He spoke keenly, incisively, with powerful effect upon the mind and conscience of those who heard Him. In the text He calls certain persons hypocrites. He does not say behind their backs that they were hypocrites, but He looked straight at them and right through them, and said, "Ye hypocrites." If we had more such plain speaking it would be an advantage to us all.

I. Two things are required in the plain speaker. (1) Personal rightness. "Let him that is without sin cast the first stone." (2) Moral fearlessness. Our courage is not always equal to our convictions. We know the right, and yet dare not pursue it. The right word suggests itself to our lips, and our lips dare not pronounce it.

II. The second point to which the text calls our attention is the far-seeing spirit of prophecy. Jesus Christ said to the men of His day, "Esaias prophesied of you." Observe the unity of the moral world; observe the unchangeableness of God's laws; see how right is ever right and wrong is ever wrong; how the centuries make no difference in the quality of righteousness, and fail to work any improvement in the deformity of evil.

III. The third point to which we are called in these words is the high authority of the righteous censor. When Jesus Christ spoke in this case, He did not speak altogether in His own name. He used the name of Esaias. All time is on the side of the righteous man; all history puts weapons into the hands of the man who would be valiant for truth. When you speak a right word, the prophets speak through you, the apostles prolong the strain, and the grand old martyrs seal it with their blood.

Parker, City Temple, 1871, p. 305.
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Verse 13
Matthew 15:13
God the Uprooter of Sects.

I. The disciples needed this lesson, that they might not be startled by the fading away of much which had seemed to them fair and vigorous, but still more that they might understand what there was in the Jewish soil which could not be rooted out—what there was that would spread its fibres more widely, genially, and send out higher branches wherein the fowls of the air might dwell. The sect of the Pharisees, our Lord says, His heavenly Father had not planted. The disciples of Jesus learnt gradually from His lips that they were called and chosen out to preach to their own countrymen that the Son of David and the Son of Abraham had come to bind together in one publicans and sinners—Jews, Galileans, Samaritans. With this message they were to go forth, with this Gospel to Jews and Gentiles. As they bore it, they soon discovered that the natural and necessary antagonists of it were the sects; that Sadducees and Pharisees hated it equally; that they saw in it the destruction of the sect-principle; that they felt they could only maintain even a temporary ascendency by fighting with this rival as for life and death. Then, when they found how mighty this sect-principle was, and what numbers were pledged to it, they must have recollected the words which had been spoken to them: "Every plant, which My heavenly Father has not planted, shall be rooted out."

II. There is a plant in your heart and mine which our heavenly Father has not planted, and which must be rooted out. It is that same plant of self-seeking, of opinionativeness, of party-spirit, which has shed its poison over the Church and over the world. It springs in us from that same root of unbelief in One who is the head of us all, whose life is the common life of all, out of which all sects and parties have proceeded; from that root of pride which has led to the amazing delusion that God has not called us to be His servants and children, but that we are taking Him to be our Lord and Father. If once by His grace we are delivered from that presumption, we shall not doubt that He has taken care of His own name and His own kingdom in this earth of ours, however ignorantly His creatures have been setting themselves to defend and exalt one or the other.

F. D. Maurice, Sermons, vol. iv., p. 1.
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Verse 22
Matthew 15:22
This story admits us into one of those curious and subtle phases of character in Christ which, when dwelt on and understood, make Him very near to us.

I. We ask why He said these harsh and cruel things so unlike Himself; and the answer we may give is this: That He desired to get to the root of the woman's nature—a very human and natural desire. We lose the sense of what Christ was by removing Him too far from our common human nature, by thinking that He could not share in many of our ordinary impulses because He was too near to God. As if the Divine on earth would not become far more intensely human than any one of us can understand.

II. Christ's object was not only to find out that the woman loved and believed in Him, but also to kindle and to sting into vivid life the spiritual power of faith which He saw in the woman's heart. For not till that was kindled could He do her the kindness she asked. To awake that Christ gave trial, as God gives it, and the waking of faith was well purchased at the price of a little pain. The woman's soul was ennobled for ever.

III. The story illustrates the way in which God often deals with men, and it illustrates the faithful way in which men should accept that dealing. There are some who need kindness to make them love and trust God, and God is kind and makes life smooth for such. But there are others whom persistent kindness would weaken, whose characters need sharp treatment and development. And thus they learn the prayer and the perseverance of faith, which does not call itself faith, but which is infinitely more intense in reality than that sleepy trust in God which, believing that all is right, goes drawling through an inactive life without an ideal, without a noble sadness, without a burning desire to live and know we live.

S. A. Brooke, The Spirit of the Christian Life, p. 164.
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Verses 22-28
Matthew 15:22-28
Mother's Love.

I. Our Lord judged this woman after He had tried her, as gold is tried in the fire. Why He did so we cannot tell. Perhaps He wanted by the trial to make her a better woman, to bring out something noble which lay in her heart unknown to her, though not to Him who knew what was in man. Perhaps He wished to show His disciples, who looked down on her as a heathen dog, that a heathen, too, could have faith, humility, nobleness, and grace of heart. Be that as it may, our Lord was seemingly stern. "I am not sent but unto the lost sheep of the house of Israel." And this woman was a Greek, a Syro-Phœnician by nation—of a mixed race of people, notoriously low and profligate, and old enemies of the Jews.

II. Yet in the poor heathen mother's heart there rose up a whole heaven of perfect humility, faith, adoration. If she were base and mean, yet our Lord was great and wise and good; and that was all the more reason why He should be magnanimous, generous, condescending, like a true King, to the basest and meanest of His subjects. She asked not for money or honour or this world's fine things; but simply for her child's health, her child's deliverance from some mysterious and degrading illness. Surely there was no harm in asking for that; and so, with her quick Syrian art, she answers our Lord in those wonderful words—so full of humility, of reverence, and yet with a certain archness, almost playfulness in them, as it were turning our Lord's words against Him, and by that very thing showing how utterly she trusted Him: "Truth, Lord; yet the dogs eat of the crumbs which fall from their master's table." By her words she was justified. By those few words she proved her utter faith in our Lord's power and goodness—perhaps her faith in His Godhead. By those words she proved the gentleness and humility, the graciousness and gracefulness, of her own character. And so she conquered, as the blessed Lord loves to be conquered, by the prayer of faith, of humility, of confidence, of earnestness, and she had her reward.

C. Kingsley, All Saints' Day and other Sermons, p. 76.
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Verse 23
Matthew 15:23
Out of many lessons to be drawn from the terrible and touching narrative of the Gospel for the Second Sunday of Lent we notice three.

I. With respect to the disciples. We may learn from what is not written as well as from what is written what a lesson they received upon want of sympathy. They fancied they understood the whole question, and that they could read in our Lord's unfathomable expression the image of their own cold, hard thoughts. We do not read that any words passed between our Lord and His disciples on the subject of this troublesome woman. But what a veil fell from the eyes of these men (so satisfied that they were doing their own duty and the will of their Master) when a few moments later they heard Him exclaim, "O daughter, great is thy faith." The very quality which our Lord was always telling them was so necessary for them and so wanting in them lay in a rich overflowing store in the heart of this heathenish woman.

II. The lesson of perseverance in prayer. The history gives us a picture of a person misled by appearances—(1) from want of knowing enough of Christ, and (2) from not yet having risen to that intensity of earnestness and full stretch of faith of which our nature is really capable. There is in Christ the stern goodness of a man of powerful insight; not the softness which, without doing any good, lavishes blessings before they are appreciated, but that paternal sternness which will have us brace ourselves up for a resolute, sustained effort. The prodigal son has a father's welcome, but he must come home; he must come all the way. Like this woman, we may hear the words, "Be it unto thee even as thou wilt," but not till we have deserved the earlier words, "Great is thy faith."

III. We learn something even from the daughter. Evil thoughts are to be intensely guarded against, as the ultimate source of all the sin and misery of this world. It may be that this demon-tormented girl was no sinner above the rest. But the spectacle daily before the mother's eyes was the fruit of sin somewhere, and that sin was the fruit of evil thoughts. If it was not a visitation upon individual evil, all the more fearful is the warning against all sin.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 251.
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Verse 28
Matthew 15:28
The Greatness of Faith.

I. Observe first, how widely prevalent the principle is which comes to its consummation in the giving of Himself by Christ to men. Everywhere faith, or the capacity of receiving, has a power to claim and command the thing which it needs. Nature would furnish us many an exhibition of the principle. You plant a healthy seed in the ground. The seed's health consists simply in this, that it has the power of true relations to the soil you plant it in. And how these spring days bear us witness that the soil acknowledges the power; no sooner does it feel the seed than it replies; it unlocks all its treasures of force; the little hungry black kernel is its master. "O seed, great is thy faith," the ground seems to say: "be it unto thee even as thou wilt," and so the miracle of growth begins.

II. Here was this woman whose faith had such a power over Jesus that He could not resist it. The power of weakness over strength comes to perfection in Jesus. Could there be a more complete picture of it than shines out in His own story of the shepherd and the sheep? The shepherd has folded his ninety and nine; everything is safe, and strong, and prosperous; he stands with his hand upon the sheep-fold gate; and then, just as he seems wrapped up in the satisfaction and completeness of the sight, there comes, so light that no ear except his can hear it, the cry of one poor lost sheep off in the mountains, and it summons him with an irresistible challenge, and his staff is in his hand instantly, and he turns his back on everything else, to be the slave of that one lost sheep till it is found. What a wonderful, and everlasting, and universal story that parable is! Faith is the King's knowledge of His own kingdom. A weak man who has no faith in Christ is a king who does not know his own royalty. But the soul which in its need cries out and claims its need's dominion—the soul that dares to take the prerogative of its own feebleness and cry aloud, "Come to me, O Christ, for I need Thee," finds itself justified. Its bold and humble cry is honoured and answered instantly; instantly by its side the answer comes: "Great is thy faith: be it unto thee even as thou wilt. What wilt thou that I should do unto thee?"

Phillips Brooks, Sermons in English Churches, p. 157.



I. This woman's earnestness is an example, as her success is an encouragement to us. She was importunate because she was earnest. If there be any boldness, any forwardness, any obtruding of her case on Jesus, it is to be imputed to this, that—a mother with a mother's heart—she had a daughter grievously vexed with a devil. Be followers of me, she says. Let faith be earnest in prayer. The more the bow is bent the more the arrow flies.

II. Observe the trials to which Christ put her earnestness and faith. These were three: (1) His silence; (2) His apparent refusal; (3) His apparent reproach of her. That was a strange blow from the hand which was to bleed on Calvary for the chief of sinners, and bind up the broken-hearted, not breaking the bruised reed, nor quenching the smoking flax. In truth, it was time for her to pray, "Lord, help me;" high time, poor soul, for God to help her. And He did it, and fulfilled to her, as He will do to all who seek Him in their hour of extremity, His promise, "As thy days, so shall thy strength be." As the eagle rising on the tempest that beats down birds of feeble wing, and sends them to roost in covert of bush and rock, flies highest in the storm, so did she; with holy zeal as well as power, she seizes on our Lord's figure and turns it to her own advantage. His purpose, which was a gracious one all along, is now gained. He had sought to draw her out, and bring forth that latent faith the language of which was music to His ear, gratifying the longings of His loving heart, and glorifying the power and grace of God. That purpose gained, he drops the mantle. And now he reveals Himself to her, as He shall to all who will not let Him go until He bless them, crowning her faith with the gracious answer, "O woman, great is thy faith: be it unto thee even as thou wilt."

T. Guthrie, The Way to Life, p. 210.



Note:—

I. the woman's humble confession.

II. Her thankfulness for the smallest mercy.

III. Her plea; she appeals to our Lord's generosity.

T. Guthrie, The Way to Life, p. 228.



Consider the four principal cases in which our Lord emphatically commends the faith of those who come to Him for succour.

I. The first is the case of the man sick of the palsy, described in the second chapter of St. Mark. The sick of the palsy was borne to Jesus by four men, and "when they could not come nigh Him for the press, they uncovered the roof where He was, and let down the bed whereon the sick man lay." The hindrances to the accomplishment of their purpose were of an outward and material kind.

II. Again, the blind son of Timæus, as he sat begging at the gate of Jericho, was interrupted in his cries for mercy by those who surrounded him. In his case, again, it is persevering faith which our Lord rewards, and the obstacles to success arise from the opposition and interference of others.

III. In the case of the centurion who desired the cure of his servant, we are not distinctly told of any impediments which would keep him from seeking help from Jesus; we are only left to infer them from his own language. His faith is commended in the strongest language, because the hindrance which would naturally have kept him from Christ was the enjoyment of prosperity and power.

IV. The incident narrated in the text, which is rightly considered as the strongest instance of faith triumphant over difficulties, is different from any of these. Here the obstacles to success are interposed by Christ Himself. Still the woman persisted, and still she was refused, no longer by silence, but by language more harsh and discouraging than silence itself, till at last, when she turns the very reason for the refusal into a proof of her need, and her confidence that Christ will supply it, He speaks to her in words of most gracious commendation; He grants her petition without any further delay. Once more, then, we see the victory ascribed to faith, but the difficulties here overcome are those of delay and disappointment.

Bishop Cotton, Marlborough Sermons, p. 196.



The Canaanite Mother a Type of the Gentile Church.

I. Note first the race and country of the believing mother. In the narrative Christ is said to have departed to the coasts or borders of Tyre and Sidon, and the woman to have "come out of the same coasts." St. Matthew adds that she was a "woman of Canaan." And St. Mark tells us that she was to be considered a Greek (that is, by religion, and habits), "a Syro-Phœnician by nation." These brief notes of country and origin embrace every great division of the then known Gentile world, considered as to position relatively to Israel, and still more regarded (as the Old Testament prophets always regarded them) with a view to their open hostility or hollow and treacherous alliances.

II. Now for a brief summary of the interview. (1) It is the second Adam, and the Church the second Eve. Humble, repentant, and believing, she comes from the long slavery of her idols. She acknowledged that the true solution of the physical and moral curse of this world was the supremacy of him whom the Son of David, and He alone, was empowered to overthrow. (2) Her reception was as remarkable as her appeal. "He answered her not a word." The religion of Christ had at first no word for the Gentile, and its subsequent extension was only an instance of that triumphant wisdom of Heaven which brought the greatest good out of the greatest evil, and enlightened the world by Jewish blindness. The objections of the Lord were twofold; one taken from the limits of His commission, and one from the degradation of the object. And I need not remind you how perfectly the wider parallel corresponds; how the body of the Gentiles, the oppressed of Satan, were excluded from Divine favour, partly by the mysterious limitations of Providence, and partly by the enormity of their own pollutions. (3) The woman insinuated that the Lord had power above His commission; and by that omnipotence which ruled the world it had created, she invoked Him: "Lord, help me." (4) In her words, "Truth, Lord," etc., all Christianity is concentrated in one happy sentence. Men from deep places can see the stars at noonday, and from the utter depths of her self-abasement she catches the whole blessed mystery of Heaven. With what joy did the blessed Teacher see Himself foiled in that high argument! how gladly did He yield the victory to that invincible faith!

W. Archer Butler, Sermons Doctrinal and Practical, p. 155.



I. The great faith of this woman is to be traced in her humble confession. (1) She confesses her misery when imploring the mercy of Christ. (2) She confesses her weakness when imploring the help of Christ. (3) She confesses her unworthiness by admitting the mission of Christ.

II. The great faith of this woman is to be traced in her fervent prayer. (1) Mark her recognition of the character of Christ. (2) Observe her confidence in the power of Christ. (3) Notice her earnestness in seeking the aid of Christ.

III. The great faith of this woman is to be discovered by her determined perseverance: (1) Her faith overcame the difficulty of obtaining a personal interview with Christ. (2) Her faith overcame the singularly apparent coldness of Christ. (3) Her perseverance overcame the limitation of the usual ministrations of Christ.

J. Wonnacott, Christian World Pulpit, vol. xvii., p. 156.
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Verse 33-34
Matthew 15:33-34
Christ's direction was, "How many loaves have ye?" And of this sentence it has been strikingly observed that it is characteristic of the way in which all Christ's nature was wont to move together at once. Christ felt and thought, pitied and weighed, at the same moment. He never did mischief by His benevolence, because His judgment was behind it. The direction of the text is luminous with important principles for the duty we are thinking of today. 

I. First, there is the instinct of sacrifice. These loaves were what the disciples had brought for their own use—a frugal, sparse, and homely provision. What they were invited to give away they had the right, not unreasonably, to reserve for themselves. "Not so," said the Lord. "It is yours—to share with them." Does any ask when the kingdom of Christ will really begin to grow? Only when the Church becomes capable of sacrifices worthy of herself and her Lord.

II. Another principle involved in our Lord's words is the duty of economy. Economy is patent everywhere in the dominion of nature, and it is to be a ruling principle in the activities of grace. Eminently it guided our Lord in the exercise of His supernatural power.

III. This sentence also contains the law of continuity, full of help and guidance for the Church of God. We are not isolated, broken units: we are members of a great body, some of whom are in earth, some in heaven, all of whom must overcome by the blood of the Lamb and by the word of their testimony, not loving their lives unto the death.

IV. Once more we see the beginning of faith. All great undertakings have grown out of tiny beginnings—grown often to the unspeakable surprise of those who first took them in hand. In fact, there are four stages in the history of mission work—contempt, persecution, acquiescence, triumph; and we are now in the third. Our duty is to obey our Master's orders, leaving the result with Him. As we obey our efforts are blessed, our provision is multiplied, we find ourselves fellow-workers with God; the starving multitudes are nourished and satisfied with the bread of life. Only let us see what God asks of us, and what mankind need of us; what the Church claims, and what the Advent will discover; and then, out of the touched and listening hearts of stirred thousands, rivers of water will flow, to give life to the world.

Bishop Thorold, Family Churchman, Feb. 23rd, 1887.



Verse 34
Matthew 15:34
In this act of our Lord's there were two principles so fundamental that the Divine power of Jesus worked by them almost of necessity, so important that they must be made prominent even in all His impetuous eagerness to help those starving men. The first is the principle of continuity, that what is to be must come out of that which has been, that new things must come to be by an enlargement, a development, a change, a growth of old things; and the second is the principle of economy, that nothing, however little or poor, is to be wasted.

I. These two principles are stamped on all the operations of nature. Forget nature, and say, "Feed me, or I shall starve," and His question comes back to you, "How many loaves have you? Give me something to begin with, however little it may be." Drop the old remnants of a past life into the ever-fruitful soil, and all the possibilities of new life open.

II. The same truth appears in the use which God makes of men in the world. All history bears witness that when God means to make a great man He puts the circumstances of the world and the lives of lesser men under tribute. All earnest, pure, unselfish, faithful men, who have lived their obscure lives well, have helped to make him. It is the continuity and economy of human life. The great feast grows out of the few loaves and fishes.

III. In all training of character this law must be supreme. Not lawlessness, not slavish subjection to law, is the system under which we live. Progress and growth; but growth from old conditions, progress from the basis of the old life,—this is our law. Is not this what many a poor creature needs to know? You understand that you are wicked. You understand what it is to be good. But the gulf between is dreadful, impassable. What is there in you that can grow into that? Nothing. The development out of the old still needs the mightier force. Evolution is not Atheism. God must do what must be done, but God will do it. God will make you good, by sending His light and love into this past of yours, and giving all that there is good in its true development and consecration.

Phillips Brooks, The Candle of the Lord, p. 127.
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16 Chapter 16 

Verses 13-16
Matthew 16:13-16
I. According to the reply of Peter to Christ's general question, the impression which Christ made upon the various classes with whom He came in contact was, with rare exceptions, that He was a Personage far surpassing, in greatness, and truth, and grace, all whom they had ever seen or known. His contemporaries, dull, and selfish, and worldly as many of them were, felt instinctively that He was one for whom they could find no just comparison. (1) His miracles declared His power, and fanned the widespread enthusiasm into an intense flame. (2) His teaching was new, original, and authoritative. With astonishment and delight the multitudes confessed, "He teaches with authority, and not as the scribes." (3) On down-trodden, guilty outcasts Christ looked with Divine compassion, and declared that He had come to seek and to save that which was lost. He drew them to Him, and spake words to them the like of which they had never heard before. Thus He became the centre of almost universal wonder, and trust, and worship.

II. The popular conception concerning Christ was a very exalted one; nevertheless, He put it aside as incomplete, as short of the truth. "The people say of Me that I am John the Baptist, or Elias, or one of the prophets; but whom say ye that I am?" "Thou art Christ, Son of the living God." To that belief in Him Christ gave His sanction and approval. To that He set His seal that it was true. This is an important consideration. There are those who think of Him as the Prophet, the tender, loving Brother, the purest and loftiest Soul that has ever lived in our world—but no more. Christ everywhere claimed to be more than simply a good man. A hearty belief in Christ as the Son of God is, in my judgment, a matter of supreme importance to any one who aims at the full mastery of his sins, and who aspires to complete vigour and fulness of religious life and character.

III. The great confession, "Thou art the Son of God," came from the lips of a disciple. It is ever so. The knowledge of Christ—His saving might, His inspiring energy, the riches of His love—can only be possessed by him who has entered into close and loving fellowship.

T. Hammond, Christian World Pulpit, vol. xv., p. 33.
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Verses 15-17
Matthew 16:15-17, Matthew 16:21
Peter's Confession of Faith, and Christ's Prediction of His Passion.

I. At the end of the second year of His ministry, Christ wrought the astounding miracle of multiplying the loaves for the five thousand persons. That miracle led to the no less wonderful discourse which St. John relates in his sixth chapter, and to the withdrawal of many of our Lord's followers. The crisis had arrived, and naturally, while His enemies drew their bands of union more closely together against Him, He turned to test the fidelity of His friends, and to develop His views more explicitly to them. From the time of Peter's confession He began to prepare them for His cross and passion.

II. Consider what practical effect the faith in Christ's Divinity has upon us, and what is its connection in our own minds with His passion and with His death upon the cross for us. (1) It sets the seal on the deep foundation of God's immutable will; it gives us a rock of everlasting strength to rest on; it spreads those everlasting arms beneath us, which hold us up in deep assurance that His love is most patient and His endurance eternal. (2) There is another feeling set deep in your heart—the desire to be known of those you love, without secrets, without dissimulation, without error or defect. Where will you look for this but in the presence of Him who is invisible and comprehendeth all things? No knowledge of the heart is so searching as His omniscience; no hatred of evil is so pure as His, who is perfect goodness; and while He knows, while He hates all, then His love is most consoling. We can fling ourselves at His feet, because He knows us thoroughly and already. (3) As our Lord's Divinity gives infinite worth to all His human sufferings which are past, so does it ensure the endurance of His human sympathy for all our needs in the present and in the future.

C. W. Furse, Sermons at Richmond, p. 22.



References: Matthew 16:15-18.—W. Spensley, Christian World Pulpit, vol. xx., p. 268. Matthew 16:16.—Clergyman's Magazine, vol. xvi., p. 333. Matthew 16:17.—G. Matheson, Moments on the Mount, p. 108. Matthew 16:17-23.—Clergyman's Magazine, vol. ii., p. 344.



Verse 18
Matthew 16:18
The Unity of the Church.

I. That all Christians are, in some sense or other, one, in our Lord's eyes, is plain, from various parts of the New Testament. It is to this one body, regarded as one, that the special privileges of the Gospel are given. It is not that this man receives the blessing, and that man, but one and all; the whole body as one man, one new spiritual man, with one accord, seeks and gains it.

II. When asked why we Christians must unite into a visible body or society, I answer (1) that the very earnestness with which Scripture insists upon a spiritual unseen unity at present, and a future unity in heaven, of itself directs a pious mind to the imitation of that unity visible on earth; for why should it be so continually mentioned in Scripture, unless the thought of it were intended to sink deep into our minds and direct our conduct here? (2) But again, our Saviour prays that we may be one in affection and in action; yet what possible way is there of many men acting together, except that of forming themselves into a visible body or society, regulated by certain laws and officers? and how can they act on a large scale and consistently, unless it be a permanent body? (3) I might rest the necessity of Christian unity upon one single institution of our Lord's, the sacrament of baptism. Baptism is a visible rite, confessedly; and St. Paul tells us that by it individuals are incorporated into an already existing body. But if every one who wishes to become a Christian must come to an existing visible body for the gift, it is plain that no number of men can ever, consistently with Christ's intention, set up a Church for themselves. All must receive their baptism from Christians already baptized; and thus we trace back a visible body or society even to the very time of the Apostles themselves. (4) One other guarantee, which is especially suggested by our Lord's words in the text, for the visible unity and permanence of His Church, is the appointment of rulers and ministers, entrusted with the gifts of grace, and these in succession. The ministerial orders are the ties which bind together the whole body of Christians in one; they are its organs, and they are, moreover, its moving principle.

J. H. Newman, Parochial and Plain Sermons, vol. vii., p. 230.
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Verses 21-26
Matthew 16:21-26
Great Purposes and Interruptive Voices. "From that time forth began Jesus to show unto His disciples how that He must go." Special emphasis should be laid upon the word "must," in order to discover the depth and range of the idea which the speaker seeks to convey. The emphasis, so placed, gives us the utterance of a great purpose. "Then Peter took Him, and began to rebuke Him." This is an interruptive voice. Christ and Peter set before us the broadest contrasts in human development.

I. The majesty of a purpose imparts to its possessor tranquillity in anticipation of the severest trials. What are the constituent elements of heroism? I answer, a great purpose, and faith in it. Given the purpose and the faith, and you have strength, and patience, and hope, and surest victory.

II. Superficial natures cannot interpret the majesty of a great purpose. Did ever a great idea realize its "must go" without having to encounter interruptive Peters? Little ideas, respectable enterprises, decent actions have passed along the world's highway without much incommodation; but the ideas that have given love to the heart and direction to the understanding, of an age or an empire, have had to fight their way to Jerusalem step by step.

III. Great purposes are necessarily associated with self-sacrifice. (1) Whoso follows a great leader must expect great sacrifices. (2) The spirit and example of a great moral leader must ever be reproduced.

IV. Great purposes always correctly estimate the value of material possessions.

V. Superficial natures always proceed on a self-defeating policy. Christ's testimony is clear: "For whosoever shall save his life shall lose it, and whosoever shall lose his life for My sake shall find it."

Parker, Hidden Springs, p. 361; see also Christian World Pulpit, vol. ii., p. 177.
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Verse 24
Matthew 16:24
One of the proofs of the truth and of the Divine origin of our religion is that it gives such a distinct notice of the difficulties which its followers will have to encounter. What other religion could afford to speak like this?

I. "Deny himself." As in the natural character selfishness and affection are two such opposite principles that the man that is selfish can never be truly affectionate, and the man that is affectionate will never be long selfish, so in the spiritual life self and the Divine love are the two great antagonists which do battle in a man's heart. Between these two, from the moment that any one is really in earnest in religion, there is contest, severe and unceasing, even to death, till ultimately either self, being allowed, stifles grace, or grace, being cherished, gradually swallows up self, till all self loses itself in Jesus.

II. "Daily." What is the cross? What is it that a man is to take up? Not some very great thing which is to come by-and-by. Against that idea Christ appears especially to have guarded us when He added the word "daily." The cross must be a trial which has something humiliating in it, something which brings a sense of shame, something which lingers, something which is painful to the old nature, for that is exactly what the cross was.

III. "Follow Me." What is it worth to deny one's self how much soever, or to take up a cross however hard, if it be not done in reference to Christ—with an express intention towards Christ? But to do all these things with the eye only to Jesus as all our righteousness and peace; to do them because He wishes it and as He did it, that He may be magnified—this is to obey a doctrine while we fulfil a command, and therefore this is in the spirit of the requisition to deny ourselves, take up the cross, and follow Jesus.

J. Vaughan, Fifty Sermons, 2nd series, p. 282.



The command which the text contains is based upon the great principle of the imitation of Christ. Unlike all other legislators, His life is the law of His people.

If we would gain the root of the matter, then we must contemplate suffering as manifested in Christ Himself.

I. The great primary fact, upon which all the essential peculiarities of our religion are founded, is that God became strangely, inconceivably connected with pain; that this Being, whose nature is inherent happiness, by some mysterious process entered the regions of suffering, crossed the whole diameter of existence, to find Himself with His own opposite; bore, though incapable of moral pollution, the dark shadow of pollution, even anguish unspeakable; and though unsubdued by the master, Sin, exhibited Himself, to the wonder of the universe, clad in the weeds of the servant, Death.

The main reason of this fact is to be found in the necessity of atonement. But the Divine Person also visited the regions of pain in such a sense as to be our Example; for so the text presents Him.

II. Must we not think that there is something in the sorrow, thus cordially and perpetually chosen by our Master, that is eminently adapted to elevate and purify our being? Must there not be something divinely excellent in that which was deliberately chosen by a Divine nature as its peculiar tabernacle out of all the world afforded, the sad but awful cloud above the mercy-seat in which, while among us, His glory was to dwell? This special excellence is not hard to discover. Humbleness of spirit, the most pervading and universal of all graces, is in the Christian code the very essence of perfection, and sorrow borne with resignation has a direct tendency to produce it. Now, because our Redeemer knew, what it is so hard to persuade even His avowed followers, that in this direction lies the true perfection of man—that a gentle, unmurmuring submission is his truest, brightest heroism—therefore did He, in His own person, adopt the way that leads to it. He daily suffered, because suffering subdues the pride of human hearts, and He would teach us to accomplish that conquest.

W. Archer Butler, Sermons Doctrinal and Practical, p. 27.
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Verses 24-28
Matthew 16:24-28
The Eucharist considered as a participation in the unselfish life of Christ.

I. From the day of his temptation, when He refused to prove Himself the Son of God by doing any work to support Himself, or to make His power manifest, or to take possession of His kingdom—from that day forward to His death, He was practising self-denial, and so was revealing the Father to men. The cross was the gathering up of all that previous sacrifice. And having proved this to be the true life of man, the law of human life, He called upon men to enter into it with Him. Self-denial was not to be an occasional act; it is the ground of man's existence, for it is the ground of His.

II. The words, "Except ye eat the flesh of the Son of man, and drink His blood, ye have no life in you," remind us of the daily, hourly temptation to be seeking a life of our own, to be forgetting that we are bound by the eternal law of God, by the unchangeable conditions of our own being, to our fellows, and to their Father and ours, in the well-beloved Son. These words remind us that the selfish life is in truth no life at all, but death; that to choose it is to choose death. They remind us that we are not bound to choose it; that in doing so we are renouncing our true human state, we are trying to cast off bonds which are actually holding us, we are resisting God's Spirit. They remind us that the common life is still with us; that the Son of man is still the same; that His flesh and His blood were really given for the life of the world; that our spirits groan for that life, groan to be delivered from the death into which they have fallen through self-pleasing, self-seeking. Christ bids my spirit partake of the flesh and blood which He shed for the world, as my body partakes of the bread and wine. It is what I need. It takes away the selfish glory which I have coveted; it invests me with the human glory which I have renounced. It bids me cast away that weight of cares about my body and soul which have become intolerable; it bids me throw myself upon that sacrificing love which provides for all and for each, which seeks to make me its minister to others, which can never bless me so much as by forming me after its own likeness.

F. D. Maurice, Sermons, vol. iv., p. 127.



References: Matthew 16:24-26.—W. Hay Aitken, Mission Sermons, 2nd series, p. 125. Matthew 16:24-28.—Parker, Inner Life of Christ, vol. iii., p. 10.



Verse 26
Matthew 16:26
I. Our Lord tells us in the text that our choice of a principle and end of living involves an exchange. You get nothing in life, good or bad, without cost. No man ever leaped into a success of any kind without cost to himself. Success is always paid for with some coin or other. Do you expect you will win moral success, spiritual victory, on any other terms?

II. Look at the nature of the exchange in this particular case. If you buy the world you pay a definite price for it, a price from which there is no discount to the most favoured buyer, and that price is your life.

Our Lord states it as a principle, a universal fact, that the man who takes the world takes it at the price of his life.

III. Suppose we go the whole length of our Lord's words. Suppose you gain the whole world, everything the world has to give you. I submit (1) that you have gotten something perishable; (2) your interest in it will not last. "The world passeth away, and the desire of it." (3) It will not satisfy you. (4) You have gotten something dangerous. When you buy the world you buy a master at the price of your life. (5) You come to the line at last, and pass over. Whatever price you pay for the world, you leave the world behind you when you pass the gate of death. The only thing that has any hold on the future is the Christlike self, and if you have not that, if you have parted with that for the world, what have you?

M. R. Vincent, God and Bread, p. 21.



Every one of us is able fluently to speak of the doctrine of the immortality of the soul, and is aware that the knowledge of it forms the fundamental difference between our state and that of the heathen. And yet, in spite of our being able to speak about it, there seems scarcely room to doubt that the greater number of those who are called Christians in no true sense realize it in their own minds at all. It is a very difficult thing to bring home to us and to feel that we have souls; and there cannot be a more fatal mistake than to suppose we see what the doctrine means as soon as we can use the words which signify it.

I. To understand that we have souls is to feel our separation from things visible, our independence of them, our distinct existence in ourselves, our individuality, our power of acting for ourselves this way or that way, our accountableness for what we do. We feel that while the world changes, we are one and the same; we are led to distrust it, and are weaned from the love of it, till at length it floats before our eyes merely as some idle veil, which, notwithstanding its many tints, cannot hide the view of what is beyond it; and we begin, by degrees, to perceive that there are but two beings in the whole universe—our own soul, and the God who made it.

II. We never in this life can fully understand what is meant by our living for ever, but we can understand what is meant by this world's not living for ever, by its dying never to rise again. And learning this, we learn that we owe it no service, no allegiance; it has no claim over us, and can do us no material good or harm. On the other hand, the law of God, written in our hearts, bids us serve Him, and partly tells us how to serve Him, and Scripture completes the precepts which nature began. And both Scripture and conscience tell us we are answerable for what we do, and that God is a righteous Judge; and above all, our Saviour, as our visible Lord God, takes the place of the world as the only-begotten of the Father, having shown Himself openly, that we may not say God is hidden. And thus a man is drawn by all manner of powerful influences to turn from things temporal to things eternal, to deny himself, to take up his cross and follow Christ.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 15.



I. Man has a soul. You may call it mind, or spirit, or will, or affection, or reason, even as the sea washing different continents has various names. It includes all these. Scripture reveals to us its independent creation and existence. The great difference between the soul of man and the soul and being or substance of all other creatures is that they are made out of the kingdom of nature. The soul is not created; it is derived, and its derivation is Divine.

II. Consider the value of the soul. (1) Its power. It can sin; it can suffer; it can think. (2) Its duration. For ever; no cessation. "I am, and I can never cease to be."

III. A soul may be lost. Man's greatest danger is his perverted will. But I may mention four causes of the loss of the soul: (1) ignorance; (2) error; (3) passion; (4) a perverted will, which underlies the whole. Thy soul is not truly thine till it is given to God. If you look beneath you, behold your life lying there, it is not your own; it is Satan's.

IV. The soul may be saved. "This is a faithful saying, and worthy of all acceptation, that Christ Jesus came into the world to save sinners."

E. Paxton Hood, Sermons, p. 291.



Let us consider why the saying of our Lord in the text, while generally admitted to be true, is yet so little laid to heart.

I. Because we are accustomed to admit freely the incomparable worth of the soul, but without a clear perception of that in which its worth consists. We feel the unique dignity of our own position in creation. We can compare ourselves with the world around us; and it and all that it can offer of possession and power, of enjoyment and honour, is beneath the soul. But in what does this incomparable worth of the soul consist? The only true answer is this: The incomparable value of the soul consists in its being capable of and destined for communion with God in the direct meaning of the word. How few have any definite conception of this. There is but one way in which we can learn it, in the contemplation of Christ.

II. Because we have usually no clear idea of the injury which may happen to our souls. It is not sufficiently clear that there really do exist permanent consequences of a single sinful deed, even of a sinful disposition of mind. That such consequences do exist, we can plainly see in such frightful developments of sin as we find in the hardened criminal. But we do not sufficiently grasp the truth of the words, "He that committeth sin is the servant of sin."

III. Because we so often fail to perceive clearly how we can and ought to care for the salvation of our soul, and because the only successful mode of doing so is not usually pleasing to us. We do not like to admit that the care for our soul must begin with the care for its recovery, because by nature it is diseased. The care for our soul must be a care for our soul's salvation. It consists simply in turning to Christ, in accepting Him by faith, in giving ourselves up to Him in love, and in obedience to the workings of His Word and of His Spirit. By such care for our souls life will not become more painful, it will only be elevated.

R. Rothe, Nachgelassene Predigten, p. 37.



References: Matthew 16:26.—Preacher's Monthly, vol. i., p. 269; J. W. Burgon, Ninety-one Short Sermons, p. 78; S. Baring-Gould, One Hundred Sermon Sketches, p. 14; S. Cox, Expositions, vol. ii., p. 149. Matthew 16:27.—Homiletic Quarterly, vol. ii., p. 554; B. F. Westcott, The Historic Faith, p. 87; J. Keble, Sermons from Advent to Christmas Eve, p. 108. Matthew 16:28.—Spurgeon, Sermons, vol. x., No. 594.

17 Chapter 17 

Verse 1-2
Matthew 17:1-2
I. Not for the Apostles' sake only was the glory of the Lord thus revealed. In them the whole Church since saw it, and to us, as to them, it is given as a support of faith, a kindling of our hope. To us, too, it is a witness of our Lord's Divinity; nay, more, of His Divinity and humanity together; it is to us a faint gleam of that ineffable mystery, how man can be taken into God, how God can dwell in man, and fill him with the glory of the Father. Great is the comfort to us that He, our High Priest, our Intercessor, is thus glorified, is thus present with God, and is God. Yet does this mystery, in a still more definite way, open to us the greatness of our future hopes; it gives a glimpse of that which we have no thought to conceive, "the good things" which God has, in His boundless mercy, in store for those who love Him.

II. We have been made partakers of Christ's death, passion, resurrection, life; we also, if we be faithful, are being made partakers of His glory, for this the Apostle expressly says, that "we with open face beholding as in a glass the glory of the Lord," contemplating Him and seeking, by prayer and daily diligence, to have His image, line by line, retraced in us, are being changed into the same image from glory to glory, through the Lord the Spirit. Through that indwelling glory did the face of St. Stephen shine like the face of an angel. Even now do we sometimes see the faces of God's saints gleam with unearthly purity and love; even now, as the parting spirit sometimes sees heaven open, and hears and almost feels the brushing by of the angels' wings who shall carry it, or knows the room to be full of angels, or sees the Redeemer Himself, so does the body catch the light it is approaching; even now, ere. we resign the sacred remains to be sown in dishonour, the solemn peace and holy calm spread over them seem to tell us by whom they were inhabited; they seem yet, like the parted spirit, to live to Him; the evening, so closed in, seems the dawning of the resurrection.

III. Our Lord stretcheth forth His hands to bless us, but it is in the form of His cross. The transfiguration is our glory; it sets forth that glory to us, but also how it was to be won for us, by bearing the cross for us; by us, by bearing ours, after Him, in His strength and following Him.

Plain Sermons by Contributors to "Tracts for the Times," vol. iii., p. 223.



References: Matthew 17:1.—Preacher's Monthly, vol. x., p. 92. Matthew 17:1, Matthew 17:2.—S. A. Brooke, Christian World Pulpit, vol. xvi., p. 376. Matthew 17:1-3.—R. C. Trench, Studies in the Gospels, p. 184; Preacher's Monthly, vol. i., p. 37. Matthew 17:1-8.—Homiletic Quarterly, vol. i., p. 476. Matthew 17:1-9.—J. C. Jones, Studies in St. Matthew, p. 274. Matthew 17:1-13.—A. B. Bruce, The Training of the Twelve, p. 196; Preacher's Monthly, vol. iii., p. 339; Parker, Inner Life of Christ, vol. iii., p. 19.



Verse 2
Matthew 17:2
The portion of St. Matthew's Gospel from which the text is taken may be called the Section of the Transfiguration. In it the Church is led by her Lord to a creed, to a worship, and to a work.

I. The Church is led to a creed. The time has now come for estimating the effects of the ministry of Jesus. "Whom do men say that I, the Son of man, am?" The object of the Saviour's education of His Apostles was twofold—to teach them that He is Messiah; to prepare them for the truth that Messiah is to be a sorrowing, bleeding, crucified man. The Church is led to the creed of the Divinity and Atonement as the prelude to the Transfiguration.

II. In the Transfiguration itself the Church is led on to a foretaste of glorious worship and high communion—the meeting for a while of the Church militant with the Church triumphant.

III. In the Transfiguration Jesus leads His Church to a work—a work which at first, indeed, they could not perform. On the next day, as they come down from the hill, they find a sufferer below. Strange contrast. Above, the pure heaven; the words of Divine attestation; the form of saints floating in light; the glory, and honour, and majesty given to Jesus. Below, the reproach; the well-meant but baffled effort; the foam on the cut lip; the withered body; the sullen muteness, broken by epileptic cries—the sad lines drawn by St. Mark in four pictorial words. Yet there is a fresh unselfish joy in the energy which Jesus throws into that victorious work. "And Jesus rebuked the devil; and he departed out of him: and the child was cured from that very hour." It would not be difficult to point out in the Transfiguration (1) a remarkable prophetic symbol of the history of the Church, (2) a summary of the forms of her varied life.

IV. I conclude by drawing two lessons for the spiritual life of each of us: (1) Our individual life must follow and summarize the Section of the Transfiguration. (a) We must lay the foundation deep and strong in the confession of Peter. (b) There must be the love of prayer, of communion with the world unseen; there must be the sacramental feeding upon Christ, the Bread of life; there must be the upward drawing by Christ into the eternal hills. (2) Think of our transfiguration as the result of His. Even our fallen humanity affords hints of this. Each face and form aspires to an ideal which it is the work of art to find. High thoughts and pure emotions ennoble ordinary features. Dying believers catch a radiance from a hidden glory. Such as Christ is in His Transfiguration, such in their measure shall His faithful servants one day be. "Then shall the righteous shine forth as the sun in the kingdom of the Father."

Bishop Alexander, The Great Question, p. 213.



References: Matthew 17:2, Matthew 17:3.—W. J. Keay, Christian World Pulpit, vol. xxi., p. 397. Matthew 17:2, Matthew 17:9.—C. Kingsley, Village Sermons, p. 207. Matthew 17:4.—H. P. Liddon, Christian World Pulpit, vol. xxii., p. 145. Matthew 17:5.—Spurgeon, Sermons, vol. xvi., No. 909; see also Three Hundred Outlines on the New Testament, p. 22; H. Melvill, Penny Pulpit, No. 2,459. Matthew 17:5-7.—Spurgeon, Sermons, vol. xxix., No. 1727. Matthew 17:6, Matthew 17:7.—J. Jackson Wray, Christian World Pulpit, vol. xxiii., p. 90.



Verse 4
Matthew 17:4
The disciples on the Mount of Transfiguration had—

I. A vision of Christ's Divinity.

II. A vision of glorified saints.

III. A vision of the Father's presence.

IV. A vision of Jesus only.

J. Jackson Wray, Light from the Old Lamp, p. 345.



Reference: Matthew 17:5.—C. Girdlestone, Twenty Parochial Sermons, 3rd series, p. 153.





Verse 8
Matthew 17:8
The Transfiguration, with all its heavenly loveliness, its purity, its fellowship, and its glory, had evidently not been an unmixed enjoyment to the three men who were elected to see it. They were not yet capable of such a scene. It was a comfort and relief to them when it all passed away, and they awoke and lifted up their eyes, and saw "Jesus only."

I. Thus it has been, and it is and it will be, with the pageant of life. There are thousands of things in the world which glisten brightly, and they are about us a little while, and we feel it good to be there. But they were never made to stay. At the best, they are but the poor copies of some great original, for which we were created, and to which they are pointing. And presently, just when we least expect it, it is all withdrawn. And what is left? Truth, reality, simplicity, love, light, the eternal. And what are all these? Have they an embodiment? Jesus—"Jesus only."

II. At the Transfiguration all the rest was only circumstance. It could come and go, wonderful and Divine as it was. But it was not essential; essence never goes, and the essence of everything which is good, and true, and happy, in all worlds, is Jesus. What we have continually to do is to separate circumstance from fact, the non-essential from the essential; to reduce everything to its first principles, to its germs; to see the "I Am"—"Jesus only." (1) See it in the great plan of our salvation. So long as you allot a fraction of the work to yourself, you will never have peace. It is all and only Jesus. (2) Or see it in our sanctification. The Holy Spirit does His own proper work. We fight our great battle with sin. The righteousness of Christ is accounted to us, laid on us like a robe. (3) Or look at the rich and hallowed things with which God has provided, and decked, and endowed His Church—its order, its ministry. They are all the visible expression of great, deep, invisible truths, which lie within them all like hidden mysteries.

III. Could you live upon the mountain of beatitude, and every scene be tipped with gladness, and all this dull existence be transformed into brilliancy, there would be a void. You would want something; you would not be quite happy—never, till you have "Jesus only." Jesus is the soul's complement.

J. Vaughan, Sermons, 13th series, p. 45.



References: Matthew 17:8.—Spurgeon, Sermons, vol. xvi., No. 924; E. W. Shalders, Christian World Pulpit, vol. xvi., p. 187; E. D. Solomon, Ibid., vol. xx., p. 378; H. J. Wilmot-Buxton, Sunday Sermonettes for a Year, pp. 79, 138; G. Matheson, Moments on the Mount, p. 253. Matthew 17:14-21.—Preacher's Monthly, vol. iii., p. 344; S. D. Thomas, Christian World Pulpit, vol. xxix., p. 102. Matthew 17:14-27.—Parker, Inner Life of Christ, vol. iii., p. 29. Matthew 17:17.—Spurgeon, Sermons, vol. xiv., No. 821.



Verse 19
Matthew 17:19
I. There are two different ideas about the way in which the problems of the world are to be solved, the salvation of the world, whatever it is, is to be brought about. Pure irreligion looks to man to do it. Let man go on thinking, inventing, planning, governing, and the result must come. On the other hand, a certain kind of religion looks to God to do it. Let men lie still, purely submissive, without a movement or a will, and God, in His good time, will bring the happy end. The first of these two ideas has no faith, and it fails. The other idea fails also. Man standing aloof, and expecting to see God redeem the world, sees no such thing. Then, too, there is a lack of faith; man learns that simply to trust God with expectation that He will do everything is not faith. Then, in the failure of these two ideas about the world's salvation, comes another, which is distinctly different from either. Not man alone, and not God alone, is going to purify the world. But man and God, made one by perfect sympathy, by the entire openness of life between them, they are the two together; nay, they two together are not two; they are the one which is to make the old world into the new world by the driving out of sin. The principle which makes God and man to be one power is faith.

II. In Christ there was the fulfilment of that which when men try to conceive of what the world needs most, is the complete expression of their fullest dreams—man in God, God in man, the Divine and human perfectly reconciled, perfectly united; not two forces, but one force. That was the Christ who went from haunt to haunt of the devils, and bade them flee; and they, the devils of hatred, cruelty, lust, selfishness, brutishness, superstition—they all fled at His presence. And now to fill the earth with Himself, that is His wish and purpose, that is what He is labouring for through all these slow, discouraging centuries, in which, beneath the turmoil and distress upon the surface, the watchful ear can never fail to hear below the sounds which tell us that He is still at work. What is the real meaning of His purpose? Is He not trying to make His brethren what He was, to assert in them, as it was asserted in Him, that it is an Incarnation, a God in man, that is to save the world?

Phillips Brooks, Sermons in English Churches, p. 179.



References: Matthew 17:19.—Preacher's Monthly, vol. iii., p. 346; T. Kelly, Pulpit Trees and Homiletic Undergrowth, p. 36; S. Macnaughton, Real Religion and Real Life, p. 232.



Verse 19-20
Matthew 17:19-20
Christ our Pattern.

I. There are two things very hard to our moral natures, and yet most necessary to our happiness; the one of these is that we should be very much afraid of sin, the other that we should not be afraid of death. We know quite well that we ought to be both the one and the other. But this is not enough; we require to learn how we may become so, as well as to know that we ought to become so. Now it was for this end that Christ lived and died openly amongst us, and that the particulars of His life and death were recorded. He might have borne our nature as truly, and died for our sins as truly, had His life been passed away from the sight of men, or had He, like Moses, resigned His spirit on the top of some lonely mountain into the hands of His heavenly Father. But how much of the best support of our souls should we have lost had this been so. We are not only told briefly that He took our nature upon Him, that He lived upon earth for more than thirty years; but we are made, in a manner, the witnesses of His birth, the companions of His ripened manhood. We see Him forsaken, and we see Him insulted; we see Him enduring the extremity of bodily pain; we see Him—and it is the divinest mercy of all—suffering the extremity of inward trouble, of desolateness and fear. We see Him in all these, and we see Him triumph over them all; and we hear Him, when all were over-past, giving up His spirit into the hands of God, to show that in all things we too may be more than conquerors "through Him that loved us."

II. The book in which we may read this is in our hands, and we can use it when we will. It hardly matters what particular chapter of the Gospels we open, for Christ's life is in every part of it more or less our pattern. The readiest way to have our faith so strengthened as that it may cast out the evil of our hearts is to make ourselves fully acquainted with all the particulars of Christ's character and life and death. Making His words, on every occasion, familiar to us; so bringing before our minds His actions, so imaging—for surely we may and should try to do so—His very voice and look, may we bring our souls into constant communion with Him.

T. Arnold, Sermons, vol. iii., p. 17.



Consider the principles which flow from this text.

I. We have an unvarying power. (1) We have a Gospel which can never grow old. (2) We have an abiding spirit. (3) We have a Lord, "the same yesterday, and today, and for ever."

II. The condition of exercising this power is faith.

III. Our faith is ever threatened by subtle unbelief.

IV. Our faith can only be maintained by constant devotion and rigid self-denial.

A. Maclaren, The Secret of Power, p. 1.



References: Matthew 17:19-21.—Spurgeon, Sermons, vol. x., No. 549; Three Hundred Outlines on the New Testament, p. 23; S. R. Hole, Contemporary Pulpit, vol. ii., p. 154.



Verse 20
Matthew 17:20
The ground of faith in God and immortality is not authority or demonstration, but our sense of right.

I. First, the very fact of our having a sense of right makes it probable that God exists. We do not know where that sense of right comes from. It is the one thing which the theory of development has to stop short of; it is the one thing it cannot give any credible reason for. It seems that there must be an intelligent Will outside of us who is the source of truth, a living Goodness which does not grow into being in us through ages of development, but which has been always and is.

II. Let us take this sense of right with us, and look at the world around us. How shall we explain its being? There are two theories of the world—the Atheistic and the Theistic. We are bound, as scientific men, to choose that theory as probably true which explains best the greatest number of facts, which agrees and harmonizes best with what we have observed. We find order, intelligence, progress to an end, unity among infinite diversity; and the conclusion is that it is probable, in a very high degree, that there is a thoughtful Will behind and in the universe.

III. I turn to the spiritual world. I find existing in myself, and in the greater number of mankind, a whole world of feelings which belong to this idea of God; I find, on looking back through history, that these and similar feelings existed in all civilized communities, nay, that in savage nations, even before the social ideas took shape, these existed in rude form. Did these ideas develop out of nothing? Are they going in the end to nothing? All my sense of right in matters of feeling denies that. I must suppose some One who is Himself the feeling source of all this feeling, and who is its end. Thus probability is added to probability in our minds, and by such addition faith is built up—built up not out of spiritual feeling only, but also out of the confessions of probability which the intellectual sense of truth and the moral sense of right are induced to make.

S. A. Brooke, The Fight of Faith, p. 38.



References: Matthew 17:20.—D. W. Simon, Expositor, 1st series, vol. ix., p. 307; H. Goodwin, Christian World Pulpit, vol. xxi., p. 296. Matthew 17:21.—H. W. Beecher, Ibid., p. 2.83; G. Matheson, Moments on the Mount, p. 223. Matthew 17:24, Matthew 17:25.—W. F. Hook, Sermons on the Miracles, vol. ii., p. 180. Matthew 17:24-27.—A. B. Bruce, The Training of the Twelve, p. 223; T. Birkett Dover, The Ministry of Mercy, p. 182. Matthew 17:25, Matthew 17:26.—H. Melvill, Penny Pulpit, No. 1,780.



Verse 27
Matthew 17:27
The story of the tribute-money is not one of the great miracles, and yet its lessons are well worth our careful study.

I. There is what, for the want of a better word, we must call the modesty of Jesus. Rather than offend the prejudices of the people, He would waive His claim. Are not we who call ourselves His disciples too ready to put forth our titles to men's respect and to stand upon our dignity? Let us not be too exacting, but seek the spirit of Christ, "who, for the joy set before Him, endured the cross."

II. We learn something of the poverty of Jesus. If ever there was a poor man, it was the Lord of life and glory. There is something of greater moment than wealth, and that is character. Money may not elevate, good deeds do. In the conventional meaning of the words, Christ was not worth fifteen pence; yet He could heal the sick and raise the dead. It will be worth our while to weigh ourselves in the true balances, and to find out Heaven's assessment of our belongings.

III. The story gives us a peep into Christ's resources. Though He had not the money by Him, He knew where it was. The gold and silver are all His. It could be brought out if the Lord willed it, and yet His treasury is often empty.

IV. We learn that God does not often act without human agency. Christ could have done without Peter. It would have been easy to have willed it, and the fish would have swum to His feet as He stood by the side of the lake, and have dropped the coin within His reach. But He knew that Peter could catch the fish, and so he was sent to do what he was able. It appears to be the Divine plan to do what men cannot, but not to act for us.

V. The story teaches us that he who works for Jesus is sure to get his pay. Christ wanted fifteen pence, and Peter took out of the fish's mouth half-a-crown. And thus in obeying Christ he paid his own taxes. In keeping His commandments there is great reward.

T. Champness, New Coins from Old Gold, p. 102.



References: Matthew 17:27.—Homiletic Quarterly, vol. v., p. 316; Preacher's Monthly, vol. x., p. 118.

18 Chapter 18 

Verses 1-4
Matthew 18:1-4
Becoming like Little Children.

I. The disciples had asked our Lord, "Who is the greatest in the kingdom of heaven?" And the answer which our Lord made, though it did not give them any particular light as to the manner in which the coming of His kingdom should be realized, did yet give them a view of one leading feature of that kingdom, and impressed it upon them in such a manner that they could never forget it. He took a little child, and set it in the midst of them as a pattern and example, and He said, "Except ye be converted"—that is, except ye be altogether turned from your present jealous, ambitious, rivalrous state of mind—"and become as little children, ye shall not enter into the kingdom of heaven."

II. Now it is obvious that there is much in the character of a little child from which the disciples of our Lord, as ourselves, might learn lessons of great value to their souls: childlike gentleness, teachableness, obedience, truthfulness, purity; in fact, the apparent absence of all the evil qualities and passions, which, though existing in the child's heart in the seed, have not yet become visible. But I apprehend there is one special quality of the mind of a little child which our Saviour intended principally to hold forth in the text, and this is its unconsciousness of any dignity belonging to it or to its actions. "Whosoever shall humble himself," says our Lord, "as this little child."

III. The lesson which the disciples were chiefly intended to learn is not without its value for ourselves; for it points out to us (1) the manner in which we are to walk along the narrow way which leads to life, ever pressing towards the mark, looking unto Jesus, the Author and Finisher of our faith, without looking upon other things, and without comparing ourselves with others who are striving for the same crown. (2) Imitate little children in the matter of the relation in which your reason stands to your faith. God reveals to you that which you could never have found out for yourselves, and which therefore it becomes you to receive at His hands humbly and thankfully. If we first receive God's revelation with a little child's humility, and when we have received it, walk with a little child's purity and simplicity, then we shall be able to grow in the knowledge of God and of the Lord Jesus Christ, until we come to that blessed state in which we shall know even as we are known.

Bishop Harvey Goodwin, Parish Sermons, 2nd series, p. 310.



References: Matthew 18:1-4.—H. Ward Beecher, Christian World Pulpit, vol. vi., p. 298. Matthew 18:1-10.—Clergyman's Magazine, vol. iii., p. 151. Matthew 18:1-14.—A. B. Bruce, The Training of the Twelve, p. 200; Parker, Inner Life of Christ, vol. iii., p. 40. Matthew 18:2.—J. Keble, Sermons for Saints' Days, p. 77.



Verse 2-3
Matthew 18:2-3
Christian Innocence.

When our Lord took a child, and set it in the midst of the disciples, and made its face the answer to their question, "Who is the greatest in the kingdom of heaven?" nay, even told them they could not enter into the kingdom of heaven unless they were converted and became as that child, he certainly laid them and us under a very serious obligation to inquire what it is in this image which He loved, and after which He would mould us.

I. The purity and innocence of any human creature are not and cannot be his own; we are only innocent so far as we claim nothing of our own, so far as we look out of ourselves, so far as we forget ourselves in another. The reverence for unconsciousness, the almost worship of childhood, are nothing else than a silent homage to this doctrine. And the protest against mere unconsciousness, the desire we feel that a child should grow into a distinct living person, the conviction we have that the command, "Know thyself," does descend from heaven, even when obedience to it seems sometimes to bring us to the very brink of hell,—this also is a witness in behalf of the same doctrine. For how can there be any giving up of self if there is not a self to give up? How can a man cease from his own works and his own strivings if there is nothing working and striving within him which he has to cease from?

II. All attempts to make ourselves innocent by putting ourselves into a regulated atmosphere, and trying to bar out the intrusion of evil; all attempts to cut ourselves off from sinners, lest they should defile us; all treatment of other men's evils as if they were not our own, must be fatal to the acquisition of Christ's innocence, the only innocence which God knows anything of. On the other hand, it is contradicting Scripture, and reason, and experience to say that those who have been most stained with outward and inward defilements may not receive the gift of innocency in its fullest measure. "Thou shalt purge me with hyssop, and I shall be clean," was the confident and well-grounded assurance of a man upon whose conscience lay the burden of adultery and murder. Let men frame what notions they may about baptismal purity, the sacrament of the Lord's Supper witnesses that the sin-stricken man, who has discerned that he never had and never can have anything righteous in himself, may become altogether childlike and spotless when he turns from himself and seeks for fellowship with Him in whom is no sin.

F. D. Maurice, Sermons, vol. i., p. 82.



Reference: Matthew 18:2, Matthew 18:3.—J. W. Burgon, Ninety-one Short Sermons, No. 10.



Verse 3
Matthew 18:3
I. The expression "converted" is one requiring careful examination; with the simple Greek word faithfully rendered, our text would be, "Except ye be turned." It appears, then, that men must be turned, or they cannot enter into Christ's heavenly kingdom. This first implies that they are, before such turning takes place, proceeding in a direction which will not lead them to that kingdom. We are all, when Christ's Gospel meets with us, proceeding in a direction averse from that which is our highest interest, the salvation of our body, soul, and spirit, in a glorious and eternal state. We are seeking the lower welfare of the animal soul, not the higher welfare of the immortal spirit. The direction of our path must be changed; we must be turned.

II. Of what sort is this turning? It is plain that it is not any partial change in the outward life, not any polishing and rounding of the circumference of a man's character, but a changing of the centre itself, a change thorough and complete. It is not the opinions alone which are in question here; the desires are changed also. From having no mind to God, no eye to eternity, the desire after Him is awakened, and things invisible and eternal assume their proper place of prominence.

III. Consider the manner of the change. The turning is not the work of an instant. However rapid the thaw, the thick-ribbed realm of ice will not melt away but by degrees. However complete the renewal at last, there is an inertia to be overcome, an impulse to be communicated and to gather force, before the whole mass will obey the moving hand, in the spiritual as well as in the material world. There is no reason to question, but every reason to believe, that here as elsewhere the miracle is the exception, the ordinary agency by secondary means the rule; that conversion is not in the generality of cases the sudden, well-defined event which it is represented to be, but the gradual accruing result of the teaching and operation of the Spirit, working through the common every-day means of grace.

H. Alford, Quebec Chapel Sermons, vol. iii., p. 67.



I. Man was made for God. He made us to behold Him; beholding, to reflect Him; reflecting Him, to be glorified in Him. He willed, evermore, to shine on into our souls, to be the light of our souls, that we might see all things truly by His light. He willed to make us holy, that we might be little pictures of Himself, and that He might dwell with good pleasure upon us, as a father's soul rests with joy and love upon the child of his love. From this we fell by sin; to this God willed to restore us in Christ. Sin was to choose, against God's will, something instead of God. In whatever way the change may be wrought, a change there must be. God is the Lord, the Father, the centre of the soul, The soul must turn wholly to Him for its life, its light, its peace, its joy, its resting-place, all good to it, all goodness in it. As the flower follows the sun, opens itself to its glow, and through that glow sends forth its fragrance and ripens its fruit, so the soul must turn to Him, the Sun of righteousness, unfold itself wholly to His life-giving glow, hide nothing from His searching beams, and through the fire of His love ripen to Him the fruits of His Spirit.

II. Conversion to God is not a mere ceasing from some sin when the temptation ceases. It is not a breaking off from outward sin, while the heart enjoys the memory of it, and enacts it again in thought. Conversion is not a passing emotion of the soul, nor is it a mere passionate sorrow or remorse. Without ceasing from sin there is no conversion. Yet to cease from sin is not alone conversion; nor is it for the soul only to condemn its own sin. It is to hate, for the love of God, whatever in the soul displeases God; it is to hate its former self for having displeased God; conversion is a change of mind, a change of the heart, a change of the life. The mind, enlightened by the grace of God, sees what once it saw not; the heart, touched by the grace of God and melted by the love of God in Christ Jesus, loves what once it loved not, and the life is changed, because the mind and heart, being changed, cannot endure the slavery to the sins which before they chose; and now they love, for the love of Jesus, to submit and subdue themselves to the love of God, which before they did not endure.

E. B. Pusey, Parochial and Cathedral Sermons, p. 16.



There is something exceedingly touching and full of instruction in the association of the words and acts of our blessed Lord with little children. If the story of redemption had been invented by man, and the Son of God had been described in His incarnate course on earth by mere human imagination, we may well conceive that this would have been otherwise. The mind of the Gospel would have been that of the disciples, who forbade the children to come to Him. Our religion would have been a stern, and forbidding, and restrictive code of morals, not the glorious Gospel of freedom and love.

I. Notice the humility of the child. We may speak with children without danger of wounding their self-esteem; we feel that it ought not to be present, and we act as if it were not. We expect to find in them a natural consciousness of their lowly position, springing from the mere simplicity and meekness of the helpless and inexperienced. Now, in humility the candidate for the kingdom of heaven must be as the little child.

II. The trusting disposition of the child is necessary for the disciple of Christ. Distrust is the offspring of worldly experience. It would be in the highest degree unnatural to find it in the disposition and behaviour of a young child. Our reconciled Father in heaven calls on us to trust Him. He invites us with no double purpose. It is as much a duty to trust God as it is to serve Him.

III. We must be teachable, like little children. The child is willing to learn, ready to receive, apt to lay up what is heard; in ordinary cases, not difficult to persuade, open to truth and to conviction. So must it be with Christ's disciples.

IV. Loving obedience. It is especially the gem and perfection of a child's character to obey. He who knows God, trusts God, is taught by God, and obeys not God is a example of inconsistency difficult to conceive. Never, for a moment, imagine that you can be right in heart towards God, without a life consciously and diligently spent in obeying Him and glorifying Him, and growing up towards a perfect man in Christ under the sanctification of His Spirit.

H. Alford, Quebec Chapel Sermons, vol. iii., p. 116.



References: Matthew 18:3.—Homiletic Magazine, vol. ix., p. 335; G. B. Ryley, Christian World Pulpit, vol. vi., p. 154; Clergyman's Magazine, vol. xv., p. 338; S. A. Brooke, Church Sermons, vol. i., p. 177; S. Baring-Gould, Preacher's Pocket, p. 52.

These words of the Lord teach us to look upon the life of the Christian as a glorified child-life.

I. As regards its faith. The child has undoubting faith in those who are set over him, in his parents and teachers. Is there any more touching picture than that of a group of children who listen to their father or mother with eager questioning eyes, and receive as gospel every word that falls from those hallowed lips? Even as children believe with unquestioning faith, so we, whom the Son of God has purchased with His precious blood, believe our Lord. Other masters may give their disciples a stone for bread, a scorpion for an egg; the word of our Lord is evermore the bread of our lives, whether we understand its full meaning or not. He who has learned this childlike faith in his Saviour is like a man who sails out of the broad sea into a sheltered haven.

II. As regards its love. The love of the child is without partiality. Let there be only a human eye, a human face, and the child will smile to greet it; the child of the prince will clasp the hand of the beggar. And may we not say that we Christians love all men without distinction, with a childlike love? To us, also, every human face is holy, but we are better off in this respect than the child; for the child loves not always wisely. His love is blind, even as his faith is ignorant. But we in whose heart the Spirit of the Lord has implanted this love for men can read on every human brow this inscription, this solemn writing, which makes every human countenance sacred: God "hath made of one blood all nations of the earth,... that they should seek the Lord, if haply they might feel after Him, and find Him, though He be not far from every one of us."

III. As regards its hope. The child's hope knows no boundary. He sees no thorns in the present, and so he can enter deep into the flowery life which he sees around him, and looking out into the future, he sees the flowers of the present blooming still. The grace of Christ offers to all Christians what is most lovely in the life of the child—its faith, its love, and its hope. And it offers these things transformed and glorified. The hope of the Christian is not the careless hope of the child; he knows why he hopes. Christians are children of hope, because they believe in Christ, who, as the Apostle says, is in them, "the hope of glory." Through the mercy of God, they are born again unto a lively hope.

F. A. Tholuck, Predigten, vol. iii., p. 284.





Verse 4
Matthew 18:4
I. Notice the expression, "Whosoever shall humble himself"—it is not be humble—"Whosoever shall humble himself." It implies a process, and then a victory; it recognizes and presupposes a state of pride; it declares humility not a gift, but an attainment, not by nature, but by grace. And this humility is as much better than a natural humility as the grace of God is better than a man's own disposition, or as holiness is superior to innocence.

II. How shall we cultivate it? (1) Be sure that you are loved. We are all inclined to be proud to those whom we think do not like us, and we all can stoop to anything for those of whom we are fond, and of whom we believe they are fond of us. Therefore the first root of humility is love. (2) Realize yourself the object of great mercy. Take your sorrows as a proof of remembrance, and all your blessings as each a mark of an individual favour to you; for this will endear God to you. (3) Be more reverential in your religion, because, if once you can establish the relationship of a true humility to God, it will not be very difficult to go on to be humble to man. He who has once felt as a child to His heavenly Father will be ready to be a child to every one. (4) Do acts of humility. For act feeds feeling as much as feeling nourishes act. God will mark His approbation of acts like these by increasing in you the humility which dictates them, and for the sake of which you have done them.

J. Vaughan, Fifty Sermons, 7th series, p. 235.





Verse 6
Matthew 18:6
I. The Christian home is an instrument of incalculable power for drawing forth and presenting in their full form and force all those ministering qualities and energies by which, in all ages, society is blessed and saved. But it has a further, deeper, and larger power. It can touch the life of society at the very spring, and renew it. "Suffer little children to come unto Me, and forbid them not," says Christ: "for of such is the kingdom of God." Had the Church understood the words of the Master, and in that mind undertaken the training of these little ones, we should not now be sighing and crying for the signs of the kingdom of heaven among men.

II. The root of the mischief—the fundamental cause of the failure of the Church to make the Gospel the power which God intended it to be in the spiritual education of mankind—is to be found in a radical misconception of the function of the Church. It has sought to rule in His name; it was set to witness to His truth. God has been systematically presented to the mind of Christendom, and of course to the youth of Christendom, and its homes, as the Ruler, the Lawgiver, the Judge, rather than as the Father; and the Church has been more prompt to wield authority than to minister and save. It is not too much to say that the chief trust of Christendom has been in law, as a power superior to love, in rebuking and destroying that sin from which man must be saved or perish. Never forget that the first, the fundamental principle of a Christian education is the surrounding the young spirit, in the very cradle of its higher life, with the witness that it is born into the Father's home, and that it has a right, in all its struggles, its sufferings, and its sins, to claim the Father's pity, to cry for the Father's help, and to rest on the Father's will and power to save.

III. A second great principle of Christian culture, which the Church has failed to grasp and to wield as a power, is this: Christ bids us remember that men have to be trained here for the universe and eternity, and that the training must begin in the home, if it is to bear any blessed and lasting fruit. "A man's life consisteth not in the abundance of the things which he possesseth," said the Master. "Man shall not live by bread alone, but by every word which proceedeth out of the mouth of God." How much of our education of our children has respect exclusively to the question, What kind of training will most largely and swiftly pay? And our thought concerns not what it will pay the man as an immortal being, with eternity before him to work out the great plan of his existence.

J. Baldwin Brown, Christian World Pulpit, vol. xvii., p. 392.



References: Matthew 18:6.—T. Arnold, Sermons, vol. ii., p. 48; F. Wagstaff, Christian World Pulpit, vol. xix., p. 409.



Verse 7
Matthew 18:7
If there is any work in the world which peculiarly deserves the name of the work of the devil, it is the hindrance which men sometimes put in the path in which their fellow-creatures are called by God to walk. Of all the temptations which surround us in this world of temptations, the most difficult, in almost all cases, to deal with, are those which our fellowmen cast in our way.

I. The most glaring form of the sin of tempting others is that of persecuting and ridiculing the conscientious. It is almost always easy to find means for doing this. Every one who endeavours to live as God would have him is sure to lay himself open to ridicule, if nothing worse. There is mixed up with our very best actions quite enough of weakness, of folly, of human motives, of human self-seeking, to give a good handle to any one who seeks for a handle, and supply materials for a bitter jest, for a scoff, not quite undeserved. How easy it is to ridicule the imperfect virtue, because it is imperfect; how easy, and yet how wicked!

II. Are Christians quite safe from doing this great and sinful mischief? I fear not. (1) In the first place, Christians are not exempt from the common failing of all men, to condemn and dislike everything which is unlike the ordinary fashion of their own lives. (2) Again, Christians are quite as liable as other men to be misled by the customs of their own society, and to confound the laws that have grown up among themselves with the law of God. (3) Again, Christians are very often liable, not, perhaps, to put obstacles in the way of efforts to do right, so much as to refuse them the needful help without which they have little chance of succeeding. (4) Again, Christians are quite as liable as any to give wrong things untrue names, and to take away the fear of sin by a sort of good-natured charity towards particular faults. (5) Lastly, Christians are liable to that which is the common form of tempting among those who are not Christians; not to persecute or ridicule what is right, but to seek for companions in what is wrong. They are tempted, whenever sin is too powerful for their wills, to double it by dragging others with them on the same path.

Bishop Temple, Rugby Sermons, 1st series, p. 166.



I. The little child is the hero of Christ's panegyric in the context. The little child is the type of the citizen of God's kingdom. Its simplicity, its innocence, its frankness, its trustfulness are the badges of civic privilege in the heavenly polity. And as the little child is the subject of the encomium in the context, so is it also the occasion of the warning in the text. It is the stumbling-block placed in the way of Christ's little ones that calls down the denunciation of woe. We may resent the imputation of a childish nature; we may throw off its nobler characteristics, but its feebler qualities will cling to us still. The category of Christ's little ones is as wide as the Church is wide, as mankind is wide. We are all exposed to the force of some stronger nature than our own—stronger in intellect, or stronger in moral character and definiteness of purpose, or stronger (it may be) in mere passion of temperament, attracting us to the good or impelling us to the evil.

II. Let no man think that he can escape responsibility in this matter. There is some element of strength in all, even the very weakest. It may be superior intellectual power or high mental culture; it may be a wider acquaintance with the world; it may be a greater force of character; it may be more enlarged religious views: in some way or another each man possesses in himself a force which gives him a power over others, and invests him with a responsibility towards Christ's little ones.

III. Against the perils of influence I know of only one security—the purification, the discipline, the consecration of the man's self. Be assured, if there is any taint of corruption within, it will spread contagion without. It is quite impossible to isolate the inward being from the outward. No man can be always on his guard. "Out of the abundance of the heart the mouth speaketh." Each one of us carries about with him a moral atmosphere, which takes its character from his inmost self.

Bishop Lightfoot, Oxford and Cambridge Journal, Oct. 26th, 1876.

Reference: Matthew 18:7.—H. Melvill, Penny Pulpit, No. 1,579.



Verse 10
Matthew 18:10
I. What is meant to be impressed upon us by the text is that in our carelessness about sin and God's service we stand, as it were, alone in creation; that higher beings view with interest every one who is striving to do God's will; that they rejoice over every soul gained over from the cause of evil to the cause of good. We know how worse than indifferent we often are to both these things; that those who are called in the text "little ones," that is, persons with great want of knowledge, and with neither outward circumstances nor force of character to commend them to general notice, but yet really desirous of doing their duty, that these "little ones" we are far from particularly respecting, and farther still from helping them on amidst the difficulties of their way.

II. If we look at what our nature is, and how few set themselves in earnest about renewing it, we may feel quite sure that both we ourselves, and every individual with whom we are acquainted, will meet in the world his share of difficulties and temptations. But let us for ourselves, every one individual amongst us, take heed, for his own personal part, that neither for himself nor for others does he assist in creating these difficulties and temptations. It is a guilt distinct from the general guilt of our own sins in the sight of God, and one which greatly aggravates that. If we lived alone in the world, then our badness would hurt ourselves only; it would be sin, but it would not be what the Scripture calls "offence;" that is, conduct to hurt the souls of others. But we do not live alone; we cannot act independently of others; our good and evil must have an effect upon them; our good must bring forth fruit in the hearts of others also; our sin must contain that other and deeper guilt of tempting or disposing to sin some of God's little ones.

T. Arnold, Sermons, vol. iii., p. 193.
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Verses 10-14
Matthew 18:10-14
Think of His words, and you will see, first, that Jesus isolates each of us, setting us one by one apart: "despise not one;" He is come to save that one; "if one of them be gone astray;" "not His will that one should perish." He who counts our hairs much more counts us. Next, you will see that Jesus measures the worth of each human being by God's special and separate care of him. "Despise not one," for his angel is before the Father's face. "Despise not one," for the Son is come to save him. Thus, finally, Jesus having isolated each and weighed the worth of each of us, finds us in His Father's sight equal.

I. Notice, also, those two proofs which Jesus gives us of the rare price at which God prizes each soul of His. He singles out the two classes of men whom we set the least store by, and shows how His Father handles them. There are the little ones whom we despise, and there are the lost ones whom we both despise and dislike. The sin of despising the little ones of God falls mainly, perhaps, on the unconverted man, the sin of repelling lost ones mainly on the Church. But to the despised little ones God does honour, for their angels are such as always see His face; to the disliked lost ones God shows love, for to seek them He sends His Son.

II. Notice in what way it is that the teaching of Jesus has cut the roots from that self-valuing or self-praising which leads men, and has always led them, to undervalue and despise others. I may seek to sober man's conceit by showing man's littleness at his best, by reminding him how human greatness turns to dust, and how, in spite of wealth, or birth, or fame, or wisdom, men are but poor things while they live, and being dead are equal in their graves. This is the moralist's way; it is not Christ's. No word, scornful or sad, drops from His mouth to lower the dignity or to lessen the worth of the nature He had chosen to wear. He comes to put our self-esteem on its true footing. It is not what is peculiar to you or me which makes either of us precious to God; it is what is common to us all. God is no respecter of persons, but He respects men. We are greater than we thought, but it is a greatness in which we share alike. Because we are men, with a separate personality like God's, with a separate responsibility to God, with an immortal capacity for personal fellowship with God, therefore we are, each of us, creatures of uncountable value, on whom angels may deem it no indignity to wait, and for whom God's Son will not grudge to die.

J. Oswald Dykes, Christian World Pulpit, vol. xvii., p. 307; see also Sermons, p. 219.



Reference: Matthew 18:11.—H. Bushnell, Christ and His Salvation, p. 57-





Verse 12
Matthew 18:12
I. Look at the figure of the one wanderer. (1) All men are Christ's sheep. All men are Christ's, because He has been the Agent of Divine creation, and the grand words of the hundredth Psalm are true about Him, "It is He that hath made us, and we are His; we are His people, and the sheep of His pasture." They are His because His sacrifice has bought them for His. Erring, straying, lost, they still belong to the Shepherd. (2) Notice next the picture of the sheep as wandering. The straying of the poor half-conscious sheep may seem innocent, but it carries the poor thing away from the shepherd as completely as if it had been wholly intelligent and voluntary. Let us learn the lesson. In a world like this, if a man does not know very clearly where he is going he is sure to go wrong. If you do not exercise a distinct determination to do God's will, and to follow in His footsteps who has set us an example, and if your main purpose is to get succulent grass to eat and soft places to walk in, you are certain, before long, to wander tragically from all that is right, and noble, and pure.

II. Look at the picture of the Seeker. In the text God leaves the ninety and nine, and goes into the mountains where the wanderer is, and seeks him. And thus, couched in veiled form, is the great mystery of the Divine love, the incarnation and sacrifice of Jesus Christ our Lord. Not because man was so great; not because man was so valuable in comparison with the rest of creation—he was but one amongst ninety and nine unfallen and unsinful—but because he was so wretched, because he was so small, because he had gone away so far from God; therefore the seeking love came after him, and would draw him to itself.

A. Maclaren, A Year's Ministry, 2nd series, p. 267.



Reference: Matthew 18:12.—R. C. Trench, Notes on the Parables, p. 373.





Verse 14
Matthew 18:14
Nothing impresses us so much with God's inexhaustible love in creation as tracing it into its minute provisions, and searching for its arrangements which escape the common sight of men. However we may fail to reach the extent of that love of creation, one lesson is powerfully impressed upon every reasonable being by such appearances—that it is not the will of our Creator that one of the least of His creatures should perish. Where the farthest and smallest rillets are pure the fountain must be pure also. The creative mind of God is love.

I. When we speak of God's creative love we must infer that human effort is included in that creative love; that when our Creator declared it to be His will that His creatures should not perish He took into account the powers which he bestowed on man. In creation God has ordained that we should be workers together with Him, in carrying out His beneficent purposes.

II. From the world of matter let us pass upwards to the world of spirit. This, too, is God's creation. And here likewise His creative love is equally visible. But here, again, as in creative, so in redemptive love, God distinctly takes into account and weaves into His purposes the agency and diligence of His people. Without man, it is His ordinance that His earth remain unfilled, and bring not forth bread to the eater; without man, it is equally His ordinance that spiritual culture shall not take place. We should never, in creation, providence, or grace, sever the love of God from that which it involves, our own most earnest striving together with Him in the direction of that love; every thwarting and making void of God's love is against ourselves, not against Him. If the husbandman, through idleness or wilfulness, till not his ground, though others so far lose, he is the chief sufferer; if a church, or a family, or an individual work not together with God in His will that none should perish, there may be general loss ensuing, but that church, that family, that man shall bear the chief burden to all eternity.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 257.



Consider the love of God for little children. It is—

I. A love of utter unselfishness.

II. A love of delight in them.

III. A love of compassion towards them.

IV. A love of trust in the almost infinite capacities of children.

T. Gasquoine, Christian World Pulpit, vol. xii., p. 389.



References: Matthew 18:14.—H. M. Butler, Christian World Pulpit, vol. xviii., p. 241; see also Harrow Sermons, p. 230; C. Garrett, Loving Counsels, p. 161. Matthew 18:15-20.—A. B. Bruce, The Training of the Twelve, p. 209. Matthew 18:15-35.—Parker, Inner Life of Christ, vol. iii., p. 49.



Verse 19-20
Matthew 18:19-20
I. When we consider the great promises which are made to prayer, and particularly the great blessing attached to public worship which the words of the text imply; when we consider, moreover, how sacred and almost Divine the prayers of the Church are, and how these prayers themselves are almost in a manner sanctified, and made more acceptable by the holiness of the places in which we meet together, it is surely a matter greatly worthy of inquiry how it is that Christians in general derive so little benefit from the prayers of the Church, in comparison with what they might in all reason be expected to do. Doubtless the reason is because persons come to church without consideration; they neither think of God nor seriously concerning themselves.

II. It may, indeed, be almost impossible for any one to shut out the world from his thoughts when he comes to church, if he is very much taken up with it at other times; but then when he finds that he is not able to pray on account of wandering thoughts, this ought to remind him that he is in a dangerous and bad way, that there is something wrong in his way of going on. For he may be quite sure if his mind is too distracted to wait upon God, that he is serving another master. It is evident that our prayers depend upon our manner of life. No one can express wants he does not feel, but he who most feels his want of assistance from God will be sure to pray aright.

III. We cannot doubt but that the words of the text do contain a great and assured truth that, over and above the usual and sure benefits of prayer, where two or three are gathered together in the church, there Christ is in the midst of them, in some mysterious and life-giving manner beyond understanding—present to hear their prayers, present with Divine power to bless them and give them His peace. According as any man lives, so does he pray, and as far as he lives aright he will pray aright; and by prayer—serious and devout prayer—men are brought into some mysterious nearness to the Almighty God; they feel beneath them and around them the everlasting arms.

Plain Sermons by Contributors to "Tracts for the Times," vol. i., p. 206.



References: Matthew 18:19.—E. M. Goulburn, Thoughts on Personal. Religion, p. 132; J. Thomas, Catholic Sermons, vol. ii., p. 109. Matthew 18:19, Matthew 18:20.—Parker, Cavendish Pulpit, vol. ii., p. 245.



Verse 20
Matthew 18:20
Christ with Us.

I. In considering this subject, we must bear in mind that the human nature of our blessed Lord and Master must be subject to those laws of nature which He, as God, hath ordained and decreed. The human nature, being a created nature, cannot be omnipresent; nor is this asserted. But the omnipresence of His human nature is not implied in the promise of our text, although its presence in various places is. It is a presence promised to His Church and people wherever they may be; but this is to be distinguished from that universal presence of the Absolute which is a mystery incomprehensible by the intellect of the creature.

II. Had our Lord remained upon earth, His presence could have been vouchsafed to only a few. When he commissioned His Apostles he breathed upon them, but the breathing of grace is requisite on every soul that it may live, and for that reason our Lord was elevated and placed on His throne of glory. He ascended to that place in the kingdom of heaven, that from thence, the Day-star on high, he might pour down the rays of grace, and through them be present wherever two or three are gathered together in His name.

III. The beams that flow down from the Sun of righteousness are not created beams; they are the sanctifying influences of God the Holy Ghost. Only let us remember that when by the mighty operations of God the Holy Ghost a new light dawns upon the understanding, and a new warmth glows in the heart, and a new power is given to the will, and a new tenderness softens the conscience, and a new creature rises from the putrefying mass of human corruption, susceptible of holy impressions and capable of spiritual affections, it is through the medium of the ever-present Saviour, the God-man, our Lord Jesus Christ, that the Spirit of God, sent by the Father, passeth into the hearts of His people, to be their Guide and support, their Sanctifier, their Comforter, their Paraclete.

W. F. Hook, Parish Sermons, p. 253.
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Verse 21
Matthew 18:21
I. Today's Gospel has a side of comfort to us. It reminds us—it puts the truth in a way that none can possibly mistake—of the largeness, the freeness, of God's forgiveness. "He loosed him, and forgave him the debt." He forgives us from day to day and from hour to hour, and He is not afraid to tell us beforehand—nay, He presses on us as the great hope of our continual repentance and ultimate strength, that we may count upon His forgiveness.

II. But the parable has also its side of warning. "Shouldest not thou also have had compassion on thy fellow-servant, even as I had pity on thee?" Our Lord is not speaking at the moment of the attitude of human authority towards offenders against law. Nor, again, is He speaking directly of the duty of judging gently the wrong-doings of others. What our Lord is speaking of in this parable is the forgiveness of personal wrongs to ourselves. The lesson of forgiveness begins in repentance, in the new, unselfish, humble heart, which we learn at the cross of Christ.

E. C. Wickham, Wellington College Sermons, p. 196.
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Verse 21-22
Matthew 18:21-22
You will not find a single saying of Christ which has any approach to a maxim of morality, or which draws near to a limited opinion on the subjects which belong to religious life, or thought, or feeling. There is nothing He ever said which is to be taken literally, nothing which is not said within the region where the pure imagination is imperial master. Here is an instance in His talk with Peter. Peter wanted a literal statement as to the duty of forgiveness, its practice and its limits. Christ said, "Until seventy times seven." His answer meant there is no limit to forgiveness between man and man.

I. The text speaks of personal forgiveness, not of social or judicial forgiveness. Nor, again, does it tell us to make a man aware that we forgive a wrong done to ourselves unconditionally. There is a condition—that is repentance. We should forgive, be in the loving temper of forgiveness, and that always, but we cannot, with any regard to justice, make that forgiveness known unless there is some sorrow for the wrong.

II. Peter's notion of personal forgiveness was that there was a certain time when we were to stop. It is a plausible view, but a tree is known by its fruits, and its results will tell us whether Peter's notion was right. (1) The first result is hardness of heart. When we cease to forgive, still more when we make it a duty to cease, the temper of forgiveness in us lessens, decays, and finally dies. (2) And the temper of forgiveness is the temper of mercy, pity, and love. With its loss, all these three beautiful sisters are also lost, die, and are buried in our heart. (3) When these three sisters are dead we have no guard against the evils which they oppose.

III. Try Christ's view, too, by its results. (1) We gain moral power in a beautiful thing, and inward joy in it. (2) Having, through this habit of forgiveness, brought love, mercy, and pity as living presences into the soul, they establish rule in it over the evil passions of hatred, envy, revenge, jealousy, and anger, and finally end by slaying them and burying them in the heart. (3) The soul that forgives first learns to love, and secondly spreads a spirit of love.

S. A. Brooke, The Spirit of the Christian Life, p. 67.
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Verses 23-35
Matthew 18:23-35
The Unmerciful Servant. The key-notes of this parable are to be found at the beginning and end. It was spoken in order to show that a man should set no limit to the forgiveness of injuries; and in order to show this, the parable goes into the deep things of God. It shows that the motive power which can produce in man an unlimited forgiveness of his brother is God's mercy forgiving himself. At the close it lays down the law that the act or habit of extending forgiveness to a brother is a necessary effect of receiving forgiveness from God.

I. The practice of forgiving injuries. The terms employed indicate clearly enough that the injuries which man suffers from his fellow are trifling in amount, especially in comparison of each man's guilt in the sight of God. There is a meaning in the vast and startling difference between ten thousand talents and a hundred pence.

II. The principle of forgiving injuries. Suppose that the methods for practice are accurately laid down, where shall we find a sufficient motive? From an upper spring in heaven the motive must flow; it can be supplied only by God's forgiving love, on us bestowed, and by us accepted. When, like little closed vessels, we are charged by union with the Fountain-head, forgiving love to erring brothers will burst spontaneously from our hearts at every opportunity that opens in the intercourse of life. But there is more in the connection between receiving and bestowing forgiveness than can be expressed by the conception of yielding to the pressure of a motive. It is not only obedience to a command enjoined; it is the exercise of an instinct that has been generated in the new nature. The method in which this and other graces operate is expressed by an Apostle thus: "It is no more that I live, but Christ that liveth in me." When Christ is in you He is in you not only the hope of glory, but also the forgiving of an erring brother.

W. Arnot, The Parables of Our Lord, p. 185.
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Verse 33
Matthew 18:33
Forgiveness: one Law for Lord and Servant. This is a parable to show us that our life must be a repetition of the life of God. It is not a title to a mansion in the skies, nor even possession of that, which can make us Christians. It is possession of God's life. We are to be perfect, even as our Father in heaven is perfect. We are to forgive, even as God forgives, and to be compassionate, as He is compassionate.

I. Our Lord had been talking of discipline, of giving and forgiving offences; and Peter put the question to Him, "How oft shall my brother sin against me, and I forgive him?" The answer of the Lord, folded up in this parable, is, "As often as God forgives you."

II. The second lesson fills out and completes the first. It was not simply because he did not resemble his lord that the servant was condemned. It was also because he would not resemble him. But that implies that he had the ability to resemble him; and the parable makes plain to us that he did possess this ability. The whole scope of the parable goes to show that the lord's purpose in remitting the ten thousand talents was the bestowal of this power to forgive. And therefore I put the second lesson of the parable into this shape: God's mercy to us is to be a spring of mercy in us to others. We are receivers mainly that we may be givers. We are ourselves forgiven that we may in turn forgive.

III. The third lesson is, We must take the entire gift or lose all. The entire gift of the king was something more than forgiveness. It was also a forgiving heart. If we shut out mercy from our hearts, if we from our hearts forgive not, we shall by mercy be ourselves shut out. Pardon of our sins is not salvation: there must be life as well as pardon. We live only when God's life has become ours. And our life grows spiritually only as we practise the life of God. If we do not open our hearts to it, or if, having opened our hearts, we do not follow its leadings, we fall back into a deeper condemnation.

A. Macleod, Days of Heaven upon Earth, p. 100.
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19 Chapter 19 

Verse 14
Matthew 19:14
A Christian must be like a little child. There is very great cause why we should press this thought upon ourselves now. For we are fallen on most unchildlike days. The very children are not childlike. An age partially, but not entirely educated—rather, but not very, learned, an age of transition, an age proud of its science and its talent, a fast age, can never be a childlike age. Look at some of the features of the little child which we have to copy.

I. As respects faith. No one can have had much to do with a very young child without being struck with the particular character of its trust. The chief reason why a child's trust is so great is that it has nothing to do with the intellect: it is simply affection; it believes because it loves, and leans because it is fond. There is a great deal of true philosophy here. Faith is a feeling of the heart, and the more you love the more you will believe. Hence the large faith of a little child. You cannot know infinitely, but you can love infinitely. If the faith be in proportion to the knowledge, it can never be very great. If the faith be in proportion to the love, it will be exceedingly great.

II. Little children live in the present moment. They have few memories, and what future there is, is all sunny. A child's joy is always longer than a child's sorrow. I wish we could all do the same—have very few retrospects, and no dark anticipations, and no anxieties. Then what energy it would give, what ecstasy to today's duty, today's cross, today's pleasure, and how free the soul would be for the real tomorrow of eternity.

III. A child's mind has a wonderful power of realization. Whatever is said to it, it does more than picture it; it makes substance of it, and immediately it becomes a living thing to the child. And this is just what we ought to do about the invisible world. The unseen is really more than the seen. And yet, who treats what he cannot touch and see as he does the material world around him? To whom is heaven like an estate of which he has just got possession a little way off, who holds the protection of angels as if he saw an army about him? Who looks for the Advent as he expects the return of a friend?

IV. A little child is a thing new-born. So it must be with you. Ye must be born again.

J. Vaughan, Fifty Sermons, 7th series, p. 136.



References: Matthew 19:14.—L. D. Bevan, Christian World Pulpit, vol. vi., p. 280; R. W. Evans, Parochial Sermons, vol. iii., p. 154; W. H. Murray, The Fruits of the Spirit, p. 494.



Verse 16
Matthew 19:16
Consider this story as giving us a lesson concerning the connection between the hope of eternal life, or everlasting happiness, and the performance of good works.

I. I suppose that the young man in the story thoroughly believed that the eternal life of which he spoke was the greatest blessing which he could obtain. Moreover, he did not think eternal life an easy thing to be obtained; he had realized to a considerable extent the truth that the way of life is narrow and the way of destruction broad, and he did not think that the question of his everlasting peace was one which might be safely left to take care of itself, and that if he did not grievously trample on the commandments he would at least fare as well as his neighbours. The Lord tells him of a path by following which he might ensure the end he had in view; it was a proposal to allow of a barter (so to speak) in this particular case, of present wealth and ease for the promised treasure of heaven. And the great moral of the story is this, that the young man would not make the exchange.
II. Let us take the story as a proof that it is possible for a man to have treasure in heaven promised to him on the condition of his making the sacrifice of all his earthly wealth, and of the offer being refused. And this fact may serve as an answer to those who have objected to the Christian religion, as letting down the character of virtue by assigning rewards for the practice of it. The fear of those being bribed into holiness by the same hope of gain in heaven who would otherwise have been content to lead unholy lives, is a fear which philosophers may talk about, but for which common life will not give any colour or ground.

III. We do need something more than the mere hope of reward to enable us to do any great Christian act, and the religion of Christ does supply such a motive, and the New Testament represents the Apostles as acting upon that motive. If you inquire what the principle was which made the Apostles what they were, you can have no doubt in giving as an answer that it was the "constraining love of Christ."

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 198.
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Verses 16-22
Matthew 19:16-22
I. Consider that a single mote may hinder a man from becoming a true Christian. It is the things which are apparently the smallest that prevent the greatest results. A slight defect in the finest bell and it ceases to sound, a lost key and the richest money-chest is useless. The day of battle has arrived, the troops are admirably disposed, the despatches of the general fly here and there; suddenly the horse of the adjutant stumbles on a stone; he arrives a quarter of an hour too late, and the battle is lost. So it is in spiritual matters. Many a man who has got safely over the Rhine has been drowned in a little brook. Sin has no more dangerous delusion than to convince a man that he is safe if only he avoids the so-called flagrant transgressions. We see this in the case of the young man in the Gospel. He thinks he has kept all the commandments which the Lord names to him. He is evidently a youth of earnest and noble disposition. The question, "What good thing must I do, that I may have eternal life?" was no mere idle phrase, but a question of conscience. Otherwise, how differently our Lord would have regarded him! The very command, "Go and sell that which thou hast," rests on the assumption that he was no mere common miser. Our Lord points out to him that his heart is not yet fixed exclusively on God, that it is still divided between God and the good things of this world. And because of this mote, the door of eternal life, the latch of which is already in his hand, refuses to open.

II. Consider next why this is so. I answer, because if the mote is an unconscious sin, then, as in the case of this youth, repentance is lacking; if a conscious sin, the confidence of faith. Repentance and faith, these are the two parts of conversion, without which no man enters the kingdom of heaven. The young man was grieved. It was merely a mote which the Lord pointed out to him, but to a disposition like his it was enough. In that one evil speck he understands how it is with his heart as a whole.

III. How can this state of things be remedied? First, we must recognize that, if prayer and faith will not open the door, the reason cannot be in the door itself, for over it the words are written, "Come, ye weary and heavy-laden." Some sin must have thrust itself in and hindered our entrance. "Cut it off and cast it from thee." The motes conceal the secret of salvation from your eyes, and you shall find no rest of soul while you seek to serve two masters. Our Lord said, "Sell all that thou hast." And He allows the youth whom He so loved to depart, and we do not learn that he ever returned. We see then how earnest the Lord's meaning was when He said, "Cut it off and cast it from thee."

A. Tholuck, from the Gewissems-Glaubens und Gelegenheits Predigten, p. 193.





Verse 17
Matthew 19:17
How are we sinners to be accepted by Almighty God? Doubtless the sacrifice of Christ on the cross is the meritorious cause of our justification, and His Church is the ordained instrument of conveying it to us. But our present question relates to another subject, to our own part in appropriating it, and here I say Scripture makes two answers, saying sometimes, "Believe, and you shall be saved," and sometimes, "Keep the commandments, and you shall be saved." Let us consider whether these two modes of speech are not reconcilable with each other.

I. What is meant by faith? It is to feel in good earnest that we are creatures of God; it is a practical perception of the unseen world; it is to understand that this world is not enough for our happiness, to look beyond it on towards God, to realize His presence, to wait upon Him, to endeavour to learn and do His will, and to seek our good from Him. It is not a mere temporary strong act or impetuous feeling of the mind, an impression or a view coming upon it, but it is a habit, a state of mind lasting and consistent.

II. What is obedience? It is the obvious mode suggested by nature of a creature's conducting himself in God's sight, who fears him as his Maker, and knows that, as a sinner, he has a special cause for fearing Him. Under such circumstances he will do what he can to please Him, as the woman whom our Lord commended. And he will find nothing better as an offering, or as an evidence, than obedience to that holy law which conscience tells him has been given us by God Himself; that is, he will be delighted in doing his duty as far as he knows and can do it. Thus, as is evident, the two states of mind are altogether one and the same; it is quite indifferent whether we say a man seeks God in faith, or say he seeks Him by obedience; and whereas Almighty God has graciously declared that He will receive and bless all that seek Him, it is quite indifferent whether we say He accepts those who believe, or those who obey. To believe is to look beyond this world to God, and to obey is to look beyond this world to God; to believe is of the heart, and to obey is of the heart; to believe is not a solitary act, but a consistent habit of trust; and to obey is not a solitary act, but a consistent habit of doing our duty in all things.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 77.



References: Matthew 19:17.—F. W. Farrar, Anglican Pulpit of Today, p. 220; Homiletic Magazine, vol. ix., p. 12; H. Wace, Expositor, 2nd series, vol. ii., p. 195. Matthew 19:18.—E. B. Pusey, Parochial and Cathedral Sermons, p. 363. Matthew 19:19.—H. W. Beecher, Christian World Pulpit, vol. xiv., p. 61; Spurgeon, Sermons, vol. iii., No. 145; J. Jackson, Christian World Pulpit, vol. xxiv., p. 157.



Verse 20
Matthew 19:20
"What lack I yet?" This question is asked by various distinct classes of men.

I. The first class ask the question, but they understand it wrongly. Do we not all ask, What lack I yet? Who does not feel that something is lacking to him? All that makes our earthly life lovely and pleasant, the joys and possessions of life—these are what we lack. But is this an answer worthy of a human soul? No, the question must be taken in a moral sense. What lack I yet in my moral character? What is wanting to make my life truly worthy of a man? Thus the question gains a serious meaning which at first was absent from it.

II. There are others who know well where to look for the true standard for humanity; they seek in God, in whose image we are created, in Him alone, the holy, pure, and just. What was it that was lacking to this youth and to all who ask his question? The answer is not hard to find; a Redeemer is what humanity needs, such a Redeemer as has come into the world. Well for him who bends the knee before Him, and surrenders himself into the gracious hands of the Redeemer; for him the question is answered, he has what man requires, even eternal life.

III. Yet even this is not a full and perfect answer. Even those who believe Christ have a great and decisive step to take. "Sell that thou hast,... and come, follow Me." Deny thyself and thy worldly lusts, and believe in Jesus. Despise and cast away from thee all that is not Jesus, and that strives against Him. "Come, follow Me." What is this but a following to thorns and to the cross? What but a self-surrender in self-sacrificing, self-denying love? This is the goal to which Christ would have us attain; to be free altogether from self, to forget self altogether in love.

R. Rothe, Nachgelassene Predigten, p. 24.
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Verse 22
Matthew 19:22
I. Consider the young man's sorrow. It was not quite so simple as at first sight appears. No doubt partly he was sorry (1) at the thought of giving up those large possessions of which he was naturally fond. But sorrow is seldom a single principle. It scarcely admits of a question that the young ruler was also grieved (2) at the idea of losing heaven. There had opened upon his mind some of the difficulty which there always is in the attainment of everything which is really worth having. The eternal life, which his ardent feelings had pictured to him as something easy and near at hand, seemed to retire back from him behind the mountains of self-sacrifice which Christ laid across his path. (3) Part of his sorrow was the discovery which he was making at that moment of his own heart. He went away most sorrowful of all in the wretched sense he had of his own guilty hesitation and his own inexcusable weakness.

II. The heaviness, then, of that man's heart was, we believe, yet in the main a right heaviness. At least, there was some grace in it. Can we believe that ever any one on whom Jesus once looked lovingly finally perished? No; rather we confidently trust and hope that ere long that discipline to which Christ subjected his soul wrought its own purifying work, and that, weighing in truer balances, he learnt what is the real secret of power—to count all things but loss for the excellency of the knowledge of Christ Jesus his Lord.

III. In every state of life the characteristic of a Christian is self-renunciation. Always lean towards the position that your Master took, and which your Master taught in this world. Always, in everything, cultivate simplicity; always combat selfishness; be always increasing your charities; be always loosening yourself from the things of sense and time; and be always sitting, free to follow Christ whenever He shall lead you up to a higher walk.

J. Vaughan, Fifty Sermons, 7th series, p. 20.
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Verse 30
Matthew 19:30
The Weapons of Saints.

I. These words are fulfilled under the Gospel in many ways. In the context they embody a great principle, which we all, indeed, acknowledge, but are deficient in mastering. Under the dispensation of the Spirit all things were to become new, and to be reversed. Strength, numbers, wealth, philosophy, eloquence, craft, experience of life, knowledge of human nature, these are the means by which worldly men have ever gained the world. But in that kingdom which Christ has set up, all is contrariwise. "The weapons of our warfare are not carnal, but mighty through God to the pulling down of strongholds." What before was in honour has been dishonoured: what before was in dishonour has come to honour. Weakness has conquered strength, for the hidden strength of God "is made perfect in weakness." Spirit has conquered flesh, for that spirit is an inspiration from above.

II. Since Christ sent down gifts from on high, the saints are ever taking possession of the kingdom, and with the weapons of saints. The visible powers of the heavens—truth, meekness, and righteousness—are ever coming in upon the earth, ever pouring in, gathering, thronging, warring, triumphing, under the guidance of Him who is "alive and was dead, and is alive for evermore."

III. We have most of us by nature longings more or less and aspirations after something greater than this world can give. In early youth we stand by the side of the still waters, with our hearts beating high, with longings after our unknown good, and with a sort of contempt for the fashions of the world—with a contempt for the world, even though we engage in it. While our hearts are thus unsettled Christ comes to us, if we will receive Him, and promises to satisfy our great need—this hunger and thirst which wearies us. He says, You are seeking what you see not, I give it you; you desire to be great, I will make you so. But observe how—just in the reverse way to what you expect. The way to real glory is to become unknown and despised.

J. H. Newman, Parochial and Plain Sermons, vol. vi., p. 313.



Perhaps there is hardly any person of reflection to whom the thought has not occurred at times of the final judgment turning out to be a great subversion of human estimates of men. Such an idea would not be without support from some of those characteristic prophetic sayings of our Lord, which, like the slanting strokes of the sun's rays across the clouds, throw forward a track of mysterious light athwart the darkness of the future. Such is that saying in which a shadow of the Eternal Judgment seems to come over us: "Many that are first shall be last, and the last shall be first."

I. One source of mistake in human judgment is, that while the Gospel keeps to one point in its classification of men, namely, the motive by which alone it decides their character, the mass of men in fact find it difficult to do so. They have not that firm hold of the moral idea which prevents them from wandering from it; and being diverted by irrelevant considerations, they think of the spirituality of a man as belonging to the department to which he is attached, the profession he makes, the subject matter he works upon, the habitual language he has to use.

II. Nothing is easier, when we take gifts of the intellect and imagination in the abstract, than to see that these do not constitute moral goodness. This is indeed a mere truism; and yet, in the concrete, it is impossible not to see how nearly they border upon counting as such; to what advantage they set off any moral good there may be in a man; sometimes even supplying the absence of real good with what looks extremely like it. There enters thus unavoidably often into a great religious reputation a good deal which is not religion, but power.

III. On the other hand—while the open theatre of spiritual power and energy is so accessible to corrupt motives, which, though undermining its truthfulness, leave standing all the brilliance of its outer manifestation—let it be considered what a strength and power of goodness may be accumulating in unseen quarters. The way in which man bears temptation is what decides his character; yet how secret is the system of temptation! Some one who did not promise much comes out at a moment of trial strikingly and favourably. The act of the thief on the cross is a surprise. Up to the time when he was judged he was a thief, and from a thief he became a saint. For even in the dark labyrinth of evil there are unexpected outlets. Sin is established by habit in the man, but the good principle which is in him also, but kept down and suppressed, may be secretly growing too; it may be undermining it, and extracting the life and force from it. In this man, then, sin becomes more and more, though holding its place by custom, an outside and coating, just as virtue does in the deteriorating man, till at last, by a sudden effort, and the inspiration of an opportunity, the strong good casts off the weak crust of evil, and comes out free. We witness a conversion.

J. B. Mozley, University Sermons, p. 72.



I. The parable of the labourers in the vineyard is a simple and natural one, and teaches that God regards only our availing ourselves of our opportunities, and using those opportunities aright which He has given us.

II. The contrast which presents itself at the end of the day is not between the sum paid the different classes, but between the spirit which has been gradually developed and cherished in them. Those who have had a whole day full of labour, and full of the hopeful confidence which full and honest labour should give—a day free from anxiety and despair—they are infinitely the worst characters in the end. So it often is—the first in opportunity are last in results; the last in opportunity are first in fitness for the kingdom.

T. T. Shore, The Life of the World to Come, p. 139.
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20 Chapter 20 

Verses 1-10
Matthew 20:1-10
The Labourers in the Vineyard.

I. This parable is directed against a wrong temper and spirit of mind, which was notably manifested among the Jews, but one against which all men in possession of spiritual privileges have need to be, and herein are, warned; this warning being primarily addressed not to them, but to the Apostles, as the foremost workers in the Christian Church, the earliest called to labour in the Lord's vineyard, "the first" both in time and in toil and pains. They had seen the rich young man go sorrowful away, unable to abide the proof by which the Lord had mercifully revealed to him how strong were the bands by which the world was holding him still. They (for Peter here, as so often, is spokesman for all) would fain know what their reward should be, who had done this very thing from which he had shrunk, and forsaken all for the Gospel's sake. The Lord answers them first and fully, that they and as many as should do the same for His sake should reap an abundant reward.

II. But for all this the question, "What shall we have?" was not a right one; it put their relation to their Lord on a wrong footing. There was a tendency in it to bring their obedience to a calculation of—so much work, so much reward. There lurked, too, a certain self-complacency in it. In this parable the Apostles are taught that, however long-continued their work, abundant their labours, yet without charity to their brethren, and humility before God, they are nothing; that pride and a self-complacent estimate of their work, like the fly in the precious ointment, would spoil the work, however great it might be, since that work stands only in humility, and from first they would fall to last. The lesson taught to Peter, and through him to us all, is that the first may be altogether last; that those who stand foremost as chief in labour, yet if they forget that the reward is of grace and not of works, and begin to boast and exalt themselves above their fellow-labourers, may altogether lose the things which they have wrought; while those who seem last may yet, by keeping their humility, be acknowledged first and foremost in the day of God.

R. C. Trench, Notes on the Parables, p. 168.
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Verse 6-7
Matthew 20:6-7
I. If we would hear, surely we might rather say that God calls us, at all times, in all places; by all things, persons, deeds, words; by night and by day, all our lives long, than dare to say for ourselves before God's all-searching eye: "No man hath heard us." For so it is when persons have heard the first call; everything calls them when the heart is awake; every, the lowest, whisper calls it. The world is one great mirror. As we are who look into it or on it, so it is to us. It gives us back ourselves. It speaks to us the language of our own hearts; our inmost self is the key to all. The heart where God dwelleth is in all things called anew by God. His blessed presence draws it by its sweetness; or His seeming absence may, by the very void, absorb it yet more, by the vehemence of longing, into Himself.

II. He bids us "Go work in My vineyard, and whatever is right I will give you." He promises not to us, as to those first labourers, a certain hire. Even while He would wholly restore us to His mercy He would keep us in the humility of penitents. He seems to tells us thus: that we have forfeited our claim, that we must labour on in faith and hope and confiding trust, making no bargains, as it were, with Him, looking for nothing again but what He of His free bounty will give us. This is our very hope and trust and gladness in our toil, that we labour not with any calculating spirit, or to set up for ourselves any claim with God; the rewards of desert were finite; the reward of grace infinite, even Himself, who hath said, "I am thine exceeding great reward."

III. He calleth thee now: He calleth thee, that in death He may again call thee to place thee near Himself: He calleth thee that He may save thee from the pit where His voice is not heard, to place thee above the stars, with cherubim and seraphim, there to sing everlastingly, "Holy, holy, holy." Such is the hire which God offereth thee. What were it, could Satan offer thee not this earth only, but countless worlds? Things out of God may take thee up; nought but God can fill thee. He calleth thee, "Son, give Me thine heart;" and He will give thee His own all-encompassing, unencompassed love

E. B. Pusey, Sermons for the Church's Seasons, p. 133.
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Verses 20-23
Matthew 20:20-23
(with Mark 10:35-40)
I. Comparing St. Matthew's and St. Mark's accounts, we see that it was the mother and sons together who made the request. It is a homely human picture of ambition—hers for them and herself in them; theirs for themselves though with an eagerness, stimulated it may be by the desire to delight and elevate her. The childlike simplicity with which the request is made, in evident unconsciousness of its deep and solemn connections, is very notable and attractive. They wanted the promise beforehand. They wanted, as it might seem, to surprise Him into granting their request, as a confiding child may seek, half in earnest, half in sport, to entrap a tender and indulgent parent. They knew not what they asked, but there is a charm, there is even something of example, in the freedom of their asking.

II. There is no favouritism, no partiality, no promotion by interest in the kingdom of Christ. There is no caprice in the placing of the highest and lowest in it. The answer to the question, to whom the precedence in the kingdom shall be given, is one and the same with that to the question for whom the kingdom of heaven is prepared. The inheritance belongs to a certain character, so does the precedence; every single citizen of the heavenly Jerusalem has his place prepared for him, not only for what, but by what he is. There is a character now forming amid the turmoil and conflict of this lower world, for which eternal precedence is prepared by the necessary self-executing law of spiritual life in which the will—that is, the character—of the Father of spirits is reflected. The nearest to Christ in His glory will be those who are nearest Him in action and character.

III. This incident as a whole contains no condemnation of ambition. There is an ambition which belongs to the true disciple, which exercises the Christian virtues and does Christ's work in the world. It is an ambition not for place, but for character. It aspires not to have, but to be; and to be that it may work, that it may serve, that it may impart even of its very self. If it be the case that many of us are wanting in this ambition, if aspiration after the closest possible nearness to Christ, under the sense that nearness means likeness, be almost unknown to us, if we are satisfied with the hope of freedom from suffering and enjoyment of happiness, this will go far to account for the insufficient power of Christianity to leaven society, as well as for the poverty of individual Christian life.

W. Romanes, Oxford and Cambridge Journal, March 2nd, 1882.
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Verse 21
Matthew 20:21
(with Luke 9:38)
These are two examples of intercessory prayer. All the principles on which we explain or defend prayer, as the communing in Christ's spirit of submission, refer also to those prayers which we offer for others.

I. Take first the prayer of Salome for her sons. There were two entirely false conceptions lying at the root of her prayer. (1) She was wrong as to the nature of the kingdom of their Lord. She thought of it as an earthly kingdom, like that of David. (2) She was mistaken, also, as to the principles of Divine election and reward in Christ's kingdom. She evidently thought that places of high honour—the right and left hand of some real throne—were to be bestowed according to some caprice of favouritism. And her idea of prayer was, that it could win something of this kind from the Lord.

It may have seemed to the mother at the moment as if her prayer had been refused. It was not granted according to her own narrow, fatal estimate of what she desired for her sons. It was granted with a fulness and a power that she did not conceive then, but which may have dawned upon her as, with Mary, she stood beside the cross on Calvary. The opportunity of serving and suffering for Christ was given them. That was the only way the prayer could be granted. St. James was the first Apostle Martyr and St. John the last.

II. There were petitions for others offered to Christ while on earth of a different kind to those which Salome presented for her sons—prayers that were answered and granted by the Lord just as they were prayed.

In that other instance of a parent's prayer, given in St. Luke 9:38, it was, indeed, for a child to be delivered only from bodily infirmity; but yet as we fondly believe that all Christ's healing of bodily diseases has a sacramental significance, and points to the deeper healing of the sickness of the soul, we may trust that He will ever thus still answer our prayers for others.

T. T. Shore, Some Difficulties of Belief, p. 61.
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Verse 22
Matthew 20:22
Even these great Apostles whom, from the ardent glow of their impetuous love, our Lord calls "Sons of Thunder," were, before the descent of the Holy Ghost, deceived in two ways. (1) They thought that our Lord would bestow by favour the glories of His kingdom and nearness to Himself. (2) They were mistaken as to themselves, and their own power to endure that hardness through which they were to enter into eternal bliss. In a word, they knew fully neither their master nor themselves.

I. The last thing in heaven or earth, which man by nature desires to know, is that which most concerns him: himself, his very self. Man will interest himself about all things around him. He will be curious to know the news of the day, what is passing in other countries, or perhaps the works of God, the courses of the stars or of the winds, the history of past ages, the structure of the world or even of the human mind, or the evil of his neighbour. One thing, unless touched by the grace of God, he will not wish to know—nay, he will strive to forget, to bury it amid the knowledge of the things which he knows—the state of his own soul.

II. If we know not ourselves we cannot know God, nor love God, nor become like Him. If we know not what is so nigh to us as our own souls, made in His image, how can we know Him who made them, who made, and who fills heaven and earth? If we understand not the least how can we understand the Infinite?

III. Men think that they know themselves because they are themselves. And yet of others we are all ready to think that they do not know themselves. Surely, if many so saw their own faults as others see them, they would be at more pains, by God's grace, to subdue them. Thou must examine thyself—not by the examples of those around thee, nor by the maxims of the world; not heeding the praise which men give thee, but by the light of God's endowments.

E. B. Pusey, Selected Occasional Sermons, p. 61.
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Verse 22-23
Matthew 20:22-23
Law and Prayer.

To think that nothing can be too good for their children is an amiable weakness few mothers can resist. Salome had heard Christ discourse of a kingdom which He was about to establish. There would be places and preferments at His disposal, and who so lit to possess them as her own sons? A little forwardness in asking might secure a prize, and so she said to Jesus, "Grant that these my two sons may sit, the one on Thy right hand, the other on the left, in Thy kingdom." Our Lord answers, "To sit on My right hand and on My left is not Mine to give, but it shall be given to them for whom it is prepared of My Father." In other words, our Lord says, "It is Mine to give to these, but it is not Mine to give without regard to the will of My Father; not Mine to give to any who may ask for it, but who have not the proper preparation."

I. From these words of our Lord we get a principle, which the students of physical phenomena are perpetually asserting as though it were their peculiar discovery, that the Almighty has chosen to proceed in His dealings with His creatures according to a regular and uniform order; that He does not break this order, or interfere with this method, or give up His will, simply because a frail foolish mortal may ask Him to do so. The text reveals to us a law or regular method of Divine action, and by consequence that there are things which do not belong to the region of prayer.

II. The question is not of God's omnipotence, but of His will. The existence of God being granted, every man, whether he be a Christian or not, makes no doubt that God can do whatsoever pleaseth Him. In our ignorance we often make the mistake which was made by Salome, and ask for that which may not be ours. If our ignorance be our misfortune and not our fault, He who looks "with larger, other eyes than ours," to make allowance for us all, will not treat us sternly because we have made a child's blunder. But when, by one way or another, from the Bible, or from the world around us, we have discovered God's purpose and will, then we do not ask Him to change it, but to help us to bear or to fulfil it. Until we clearly and distinctly know what God's good pleasure is concerning us, it remains our soothing and hopeful privilege to tell Him everything, our secret wishes and desires, the things we so much long for.

III. Prayer is not a mere piece of mental machinery for obtaining some temporal advantage for which material appliances are insufficient. The kingdom of heaven is not a mere union-house, from which the idle and the improvident, and indeed all comers, may get a passing relief. Prayer is the communion of the soul with God, its repose upon infinite love. In a new joy as well as in a blinding reverse, in the weariness and rustiness of too often repeated pleasures, in the gnawing dissatisfaction of conscious failure, and on the high places of success, to poor humble people as well as the solitary great ones of earth, there comes the need of prayer and the crying for God: "O God, Thou art my God: early will I seek Thee. My soul thirsteth for Thee, my flesh also longeth after Thee: in a barren and dry land, where no water is."

W. Page Roberts, Law and God, p. 14.





Verse 23
Matthew 20:23
I. These words contain, first, the principle that some will be nearer Christ than others in the heavenly kingdom. The words of our Lord do not merely imply, by the absence of all hint, that these men's petition was impossible, the existence of degrees among the subjects of His heavenly kingdom, but articulately affirm that such variety is provided for by the preparation of the Father. Does not the very idea of an endless progress in that kingdom involve this variety in degree? We do not think of men passing into the heavens and being perfected by a bound, so that there shall be no growth. And if they each grow through all the ages, and are ever coming nearer and nearer to Christ, that seems necessarily to lead to the thought that this endless progress, carried on in every spirit, places them at different points of approximation to the one centre. "Having then gifts differing according to the grace that is given to us," is the law for the incompleteness of earth: "Having then gifts differing according to the glory that is given to us," will be the law for the perfection of the heavens.

II. These words rightly understood assert the truth that Christ is the Giver of each of these various degrees of glory and blessedness. To deny or to doubt that Christ is the Giver of the blessedness, whatsoever the blessedness may be, that fills the hearts and souls of the redeemed, is to destroy His whole work, to destroy all the relations upon which our hopes rest, and to introduce confusion and contradiction into the whole matter. There is nothing within the compass of God's love to bestow of which Christ is not the Giver. He is the Giver of heaven and everything else which the soul requires.

III. The words lead us to the further thought, that these glorious places are not given to mere wishing, nor by mere arbitrary will. Christ could not, if He would, take a man to His right hand whose heart was not the home of simple trust and thankful love, whose nature and desires were unprepared for that blessed world.

IV. These glorious places are given as the result of a Divine preparation. "To them for whom it is prepared of My Father." There is a twofold Divine preparation of the heavens for men. (1) One is from of old, in the eternal counsel of the Divine love. (2) The other is the realization of that eternal purpose in time through the work of Jesus Christ our Lord.

A. Maclaren, Sermons preached in Manchester, 3rd series, p. 351.
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Verses 26-28
Matthew 20:26-28
I. These words have something to tell us of the nature of true greatness. Though Christ does not ignore intellects, or even riches, He yet regards these things, and all things like these, as but instruments; and he is, in the gospel sense of the word, the greatest who uses all such gifts or possessions in the service of mankind. If this view of the case be correct, one or two inferences of importance follow from it. (1) It is evident that he who wins this greatness does not win it at the expense of others. (2) It follows, further, that we may win this greatness anywhere. (3) It follows, thirdly, that this greatness is satisfying to its possessor.

II. The text has something to say to us, in the next place, about the model of true greatness. "Even as the Son of Man came not to be ministered unto, but to minister, and to give his life a ransom for many." In one point of view the greatness of God is that of service. All things depend on Him. He holds the planets in their orbits. He rules the changing year. The highest of all is the servant of all. But striking as the nobleness and the divinity of service appear, when we look thus at the universal ministry of God, we have a more impressive illustration of the same thing in the mission and work of the Lord Jesus. In creation and providence God lays nothing aside. But in redemption it was different. To deliver man from the guilt and power of sin it was needed that the Son of God should become a man, and, after a life of obedience, should submit to a death of shame; and there was sacrifice. When that was done Jehovah rendered the highest service to humanity and gave a pattern of the loftiest greatness.

III. This text has something to say to us about the motive to true greatness. We are to seek it for the sake of Him who gave Himself for us. Jesus does not say in so many words, "Serve one another, because I have served you;" but still the reference which He makes to His death, as an example, brings before every Christian's mind the magnitude of the obligation under which Christ has laid him.

W. M. Taylor, Contrary Winds and Other Sermons, p. 215:





Verse 27
Matthew 20:27
I. The answer of our Lord is entirely at variance with the law of the children of this world. Greatness in this world is universally sought by exalting a man's self; more wealth, more power, more esteem among men, a grander display and more profuse luxuries—these are landmarks in the world's path to greatness. And no wonder, for the world is naturally selfish, and all its practice, however varnished over by civilization and religion, is but refined selfishness still. It is not only unwittingly that the world acts counter to our Saviour's rule, but deliberately and habitually.

II. "Even as the Son of Man came not to be ministered unto, but to minister," etc. This example is of immense importance. If it had not existed, it might have been said, The rule is metaphorical, to be understood figuratively; it means that a humble spirit is the way to advancement in Christ's kingdom, not that any outward conduct showing humiliation is required. Jesus Christ would be chief among us, and He became our servant. Ye who are ambitious look upon Him, He recognises your upward impulse. It is a noble endeavour, to rise. Eminence is a legitimate object; "forward," a watchword worthy of the Christian soldier. But let it be well understood what this eminence is; towards what this forward endeavour is to be directed. The Saviour of sinners is your pattern. Like that Saviour become a servant.

III. Let it be with each of us a subject of serious inquiry whether our religion will stand this test; whether we are making ourselves the servants of others for their good, after the pattern of Christ, or are spending our labours in self-advancement. To become the servants of all, for their temporal and spiritual welfare, may be accounted worldly folly, but it will be heavenly wisdom. And when the world has passed away and man's final state arrives, our object will not have passed, but will then be first gained: to reach Him after whom we have been striving, to awake up after His long-sought likeness, and be satisfied.

H. Alford, Quebec Chapel Sermons, vol. i., p. 51.





Verse 28
Matthew 20:28
The Meekness of God.

Here is a text that speaks home at once and with ease. It runs on our levels; it speaks in a language understood of all.

I. Everyone knows the arrogance and the insolence of the kings of the Gentiles who exercise lordship over their fellows. And it is in delightful and enticing contrast to this that we turn to greet, with heart and soul, the sweet coming of Him, the human-hearted, the tender Master of all loving-kindness, and all patience, and all goodness, and all long-suffering—the Son of Man. The Son of Man came to minister. He had seen an opportunity of giving, of helping, and so He came.

II. Of giving what? Himself. His service was to be utterly unstinted. He would go the whole length with it. He saw that we should demand from Him all that He had; that we should use up His very life; that we should never let Him stop, or stay, or rest, while we saw a chance of draining His succouring stores. And yet He came; even His life He would lay down for our profit. He came as the good Giver, as the Shepherd who giveth His life for the sheep.

III. And it is this, His character, which draws us under the sway of His gracious lordship. This is the allurement of Christ, by which His sheep are drawn after His feet; how can they resist the call of One who serves them so loyally? Every sound of His voice has in it the ring of that true-hearted devotion which would lay down life itself to save them from harm. And yet it is just this winning charm of which we miss often the true force. For do we not associate it entirely with what we call the humanity of the Lord? But that winning grace has in it the potency of God Himself. It is the manifestation of the Word, the revelation of what God is in Himself. If Jesus, the Man, is tender and meek, then God, the Word, is meek and tender; God, the Word, is sympathetic, and gentle, and humble, and forgiving, and loyal, and loving, and true. It is God, the Word, who cannot restrain Himself for love of us, and comes with overwhelming compassion to seek and save the lost; God, the Eternal Word, who longs to win the heart of publican and sinner. The Son of Man is the Son of God; and, therefore, we know and thank God for it, that it is the blessed nature of the Son Himself, in His eternal substance, which found its true and congenial delight in coming, not to be served, but to serve, and to give His life a ransom for many.

H. Scott Holland, Logic and Life, p. 227.
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Verse 31
Matthew 20:31
(with Luke 19:3; Mark 2:4; Luke 8:45)
Crowds around Christ. Crowds gathered daily around Jesus Christ. He was thronged, pressed, almost persecuted, by the ever-accumulating multitudes. It is evident that this was not always, if it was ever, an advantage. The crowd was rather hindersome than helpful.

I. What of the crowds around Jesus Christ today? Who are they, and what is their social effect? There is a crowd (1) of nominal followers; (2) of bigots; (3) of controversialists; (4) of ceremonialists.

II. See how difficult it is for a simple-minded and earnest inquirer to find his way to Jesus Christ through such throngs. (1) As a question of mere time, they make it difficult. (2) They distract the inquirer's thoughts. (3) They chill the inquirer's ove.

III. Against this set the glorious fact that there is no crowd, how dense or turbulent soever, through which an earnest inquirer may not find his way. There is a way to the Master—seek and thou shalt find; the Master, not the crowd, must redeem and pardon the sons of men.

Parker, City Temple, vol. i., p. 193.
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Verse 32
Matthew 20:32
The narrative, of which these words form a part, tends to illustrate in a remarkable manner the nature of true prayer; and to show us His mind respecting it, to whom or through whom all Christian prayer is made.

I. "What will ye that I should do unto you?" The question was asked for a twofold reason. Christ will have the suppliant in prayer aware of the depth and the nature of his own need; and He will have the same suppliant grasp by faith the power and will to grant his prayer which reside in Him to whom he addresses it. To them who never seek Him, or seek Him but little, His power seems but an idea; but to them that seek Him daily, and commune with Him without ceasing in the craving language of the asking heart, His power is a great stream of strength flowing into them—secret, but well recognized; calm, but mighty, supplying their empty places and fortifying all the accesses of sin; and His love is the constant watchful tenderness of a Friend who knows the depth of their wants—a bright face ever bent over them, full of fatherly pity and of unfathomable wisdom. And in order to this real and definite sense of God's daily power and love in answering prayer, prayer must be a real and definite thing also.

II. If we would pray aright we must live in the constant habit of self-examination. We must also know Him with whom we have to do. We pray to, not a God of the imagination, not a God whose being and attributes we have reasoned out for ourselves, but a manifested God. When the Christian says, "Have mercy on us, miserable sinners," he expresses not only the heavy burden of his own heart in the description of himself, but the reliance of his faith on Him that died for him and is now at the right hand of God in His nature, exalted as a Prince and a Saviour, to give repentance and forgiveness of sins. If then we would pray aright, we must know Christ with a personal and appropriating faith. When the Lord says, "What wilt thou that I should do unto thee?" the longing after more of His likeness, the yearnings of our hearts for holiness and love and truth, these will be the eager and ready reply; and no such prayer shall be sent up without fetching down the gracious answer, "According to your faith, so be it done unto you."

H. Alford, Quebec Chapel Sermons, vol. ii., p. 146.
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